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THE NATIVITY OF
CHRIST: THE FEAST
OF RENEWAL

By St. John of Kronstadt.

We are ap-
proaching,
beloved brethren,
the world-saving
feast of the birth
in the flesh of our
Lord God and
| Saviour, Jesus

& : B Christ. For several
days before the feast, the holy Church
will celebrate this wondrous mystery
in the spiritual hymns of her daily ser-
vices. These hymns remind us of our
divine birthright, and the squander-
ing of our sonship through sin; of its
restoration through repentance of our
common spiritual kinship and of the
spirit of love and care for one another.

In order that we celebrate this feast
of God’s limitless love and His ex-
treme condescension, not in a world-
ly but, in a spiritual manner, let us
briefly consider the following: Why
did God become man while remaining
God? And what does God’s incarna-
tion require of us?

Having set forth these two questions,
I shall answer the first one with the
words of the Archangel to Joseph, the
betrothed of the Holy Virgin: God
became man to save His people from
their sin. (Mt 1:21). For this reason He
is called Jesus, which means Saviour.
And so, it was for our salvation that

the Lord came to earth and became
man, for the regeneration in us of the
image of God which had fallen. The
Son of God became the Son of Man
in order to make us sons of God who
were the children of wrath and eternal
damnation. In the words of the Holy
Apostle John the Theologian: thar we
should be called #he sons of God (I Jn
3:1); Now God became man, thar He may
make Adam a god. (Stichera for lauds of
Annunciation).

O the unutterable love of God! O the
unspeakable compassion of the Lord!
And He, the Most Holy, did this: He
deified mankind in His chosen ones,
cleansed them from all evil both of
soul and body, sanctified, glorified,
led them from corruption to everlast-
ing life, made them worthy to stand in
blessedness before the terrible throne
of His glory. And He deified us also,
brothers and sisters; He gave us a new
birth through water and the Holy
Spirit, sanctified us, made us His sons,
gave us the promise of eternal life and
eternal blessings, surpassing all telling
and imagining. And in confirmation,
as a surety of the future blessings, He
gave to us, still here on earth, the Holy
Spirit to dwell in our hearts: God hath
sent forth the Spirit of His Son into your
hearts, crying, Abba, Father. (Gal 4:6)
writes the Apostle.

And so, my brothers, the feast of the
Nativity of Christ reminds us that we
are born of God, that we are sons of
God, that we have been saved from sin
and that we must live for God and not
sin; not for flesh and blood, not for the
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whole world which lies in evil and wickedness (1 Jn 5:19), not
for earthly corruption. We must live for an inheritance incor-
ruptible, and undefiled, and that fadeth not away, reserved in
heaven for you (1 Pet 1:4), and for which the Lord Himself
will give you a sign; behold, a virgin shall conceive, and bear a
son, and shall call his name Emmanuel. (Isa 7:14).

You who are preparing yourselves to meet the feast of
Christ’s Nativity, ask yourselves: Have you preserved that
spiritual birth from God which we each received in baptism?
Are you always heedful of your Divine sonship and the sa-
cred treasure of the Spirit which you acquired in baptism?
Have you grown closer to God through faith and love,
like His beloved children? Have you loved one another as
befits children of God? Have you despised ugly, evil and
all-destructive sin? Have you loved truth and every virtue?
Have you loved immortal and eternal life prepared in a
land which will not pass away and to which we are called
by Him Who now has come to our corrupt earth? These
are questions which we must ask ourselves now and decide;
our decisions cannot be only with our minds, but above all,
with our hearts and with our very deeds.

In general, we should not allow ourselves to celebrate any
Christian feast without seriously considering: What is its
meaning and what is its purpose? What is our responsibility
towards it? We must know the Christian meaning behind
every feast. Then the feast will become profitable for our
soul’s salvation. Otherwise, the enemy of our salvation will
snatch us and turn the feast of God into a feast of the flesh,
of lawlessness, as so often happens.

Having resolved the first question on “why did God be-
come man?”, We came also to the resolution of the second:
What does the Incarnation of the Son of God require of

us? It requires of us to remember and hold in sacred honor
the fact that we are born of God, and if we have sullied and
trampled upon this birthright with our sins, we must restore
it by washing it with tears of repentance; we must restore
and renew within us the image of God which has fallen
and the union with God of blessedness, truth and holiness
which has been destroyed.

The incarnation of the Son of God requires from us, above
all, mutual love, humility, that we help and serve one an-
other; for how can we not love one another when we see the
love that God has towards us? How can we not be humble,
seeing such humility, such voluntary condescension for our
sake of the Son of God? How can we not help one another
in every way possible, when the Son of God Himself came
not to be ministered unto, but to minister, and to give his life
a ransom for many? (Mt 20:28).

Like the wisemen, let us, brothers, also prepare gifts for the
new-born King. Instead of gold, frankincense and myrrh, let

us bring Him the gifts of faith, hope, and love. Amen.
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oday Christ is born of the Virgin in Bethlehem. To-
day He who knows no beginning now begins to be,

and the Word is made flesh. The powers of heaven greatly
rejoice, and the earth with mankind makes glad. The Magi
offer gifts, the shepherds proclaim the marvel, and we cry
aloud without ceasing: Glory to God in the highest, and
on earth peace, good will among men.

Lauds for Nativity
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ST. SIMON THE MYRRH-GUSHER
FEASTDAY: DECEMBER 28™

From the ‘Athonite Paterikon’.

And, lo, the star, which they saw in the east, went before them,
till it came and stood over where the young child was. When
they saw the star, they rejoiced with exceeding great joy.
[Mt 2:9-10].

T 1 1

n December 28%, shortly

04 GIMG after the Feast of the Na-
tivity, the Church celebrates
the memory of St. Simon
the Myrrh-Gusher through

DN whom the Lord wrought

great wonders. A star, like
that which led the Magi to
Bethlehem, miraculously
revealed to the saint the site
upon which, by divine com-
mand, he was to found a
monastery. The monastery
was appropriately dedicated
to the Feast of the Nativity
and was named New Bethlehem. Today, seven centuries later,
it is still one of the flourishing monasteries on Mt. Athos.

The life of the venerable Simon was arrayed with mighty
ascetic feats and miracles not only during his lifetime, but
even after his repose when there gushed forth from his rel-
ics an abundant fount of myrrh in a manner similar to
that of the Great Martyr Demetrios of Thessaloniki. Where
he came from, who his parents were, and where he began
his monastic labors, no one knows. Some time in the 13th
century, he arrived on the Holy Mountain. Recalling the
saying of the Fathers that without obedience one cannot
be saved, the venerable Simon sought before all else to find
a spiritual elder, one to whom he could entrust his soul
without reserve, an elder who would be not only a faithful
guide unto salvation and a radiant model of ascetic perfec-
tion, but also strict in bodily discipline.

After looking all over the Holy Mountain, he finally chose
out of the multitude of monks leading virtuous lives, an
unknown elder, perfect in all respects in the ascetic life.
He labored in complete submission to his elder, fulfilling
all his obediences with love and zeal and soon attained to
such great spiritual heights that he became known all over
the Holy Mountain for his irreproachable life.

Finally, the time came when the elder was convinced that
his period of trial was over. Casting aside his paternal kind-
ness towards the venerable Simon, he decided to dwell with
him as with a brother and on several occasions he even asked
for his advice and counsel. But instead of rejoicing over the

benevolence and honor bestowed upon him by his elder,
Simon was utterly grieved. He decided to leave, seeking for
himself total reclusion. Expressing his intention to his elder,
he asked his blessing amidst a shower of tears, desiring with
heartfelt sorrow that the elder would grant his consent. In
this way, he took leave of his dear elder for whom he had
already become not so much a disciple as another mighty
co-struggler in the angelic life.

For a long time St. Simon searched all over the Holy
Mountain for a secluded hermitage where no one would
know of his existence and no one would find him. Finally,
with God’s help, he found a deserted mountainside with
caves on the southern part of the Holy Mountain. Knowing
that before him lay the relentless struggle of unseen warfare,
the saint clothed himself with spiritual armor with the help
of the Holy Spirit, taking the cross, prayer, faith, patience,
fasting, and everything that could crush the wily schemes of
the demons and raise a man to angelic purity and childlike
simplicity. It is difficult to recount the fierce schemes and
hidden traps with which Satan tormented and tried to catch
Saint Simon unaware. The holy ascetic, however, boldly
trampled upon the brazen arrogance of his adversary and
crushed all his plans. For many years, St. Simon remained
secluded within his cave where he manfully endured the
constant battle with the unseen enemies of his soul. He lived
in sorrows and utter deprivation, lacking even the assurance
of his own salvation.

Meanwhile, hearing of the severity of his life and in par-
ticular of his spiritual discernment and insight, many monks
on the Holy Mountain began to come to him and to receive
great spiritual benefit from his soul-profiting counsel, thus
fulfilling the word of God: A city that is set on an hill cannot
be hid. (Mt s:14). Together with those who came to him,
Simon was accounted worthy to receive from the Lord the
gift of foreknowledge. However, through his humility he
grew weary of such earthly honor, and he sought refuge from
the disturbance created by all those who came to him. He
was burdened by the stream of visitors which, it seemed to
him, only served as a hindrance to his desire for a life of
seclusion. He yearned, therefore, to abandon his dwelling
for a yet more isolated one. But God, desiring the well-being
and salvation of each and every one, prevented the realiza-
tion of his desire in the following way:

One night, while persevering in prayer, the righteous one
saw outside his cave, as if before his very eyes, the effulgence
of a divine light; an ineffable fragrance spread all around
him and he heard a loud voice: Simon, Simon, thou faithful
friend and servant of my Son! Do not go away from here. I
shall glorify this place; you shall be its guiding light, and your
name shall be glorified. Out of caution, Simon chose at first
not to believe this vision, not desiring to fall into the nets
of the evil one; for he knew, according to the word of the
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Apostle, that Satan could transform himself into an angel of
light. Nevertheless, he continued to ponder upon the actual
source of the voice. This took place shortly before the Feast
of the Nativity of Christ. Then, one night, walking outside
his cave, he saw a strange apparition: A star descended from
the heavens and came to rest just above the rocky cliffs where
later the holy monastery was to be situated. This same vision
repeated itself on the following evenings; but the venerable
Simon was still fearful. Was it possible that this was solely
one of the consequences of his intense spiritual warfare?
And he continued to distrust the vision.

When the Eve of the Nativity of Christ arrived, he saw in
a dream a brilliant star and heard a divine voice: Simon! You
must build a monastic dwelling here. I myself shall help you. Cast
aside your doubts, or you shall be punished for your unbelzef
The same voice spoke to him P T
three times. At that time (as
he later related to his disci-
ples) it seemed to him that he
was in Bethlehem of Judea,
in the very place where the
shepherds were tending their
flocks, and he heard the sweet |
sound of angelic singing: Glo-
ry to God in the highest, and on
earth peace, good will toward
men. Fear not, for, behold, 1
bring you tidings of great joy,
which shall be to all people.
(Lk 2:14, 10). After this, said
the saint, all fear and uneasi-
ness were dispelled from my soul and I rejoiced in spirit,
and secretly beheld the scene in Bethlehem; there, before the
manger, the Sovereign Lady stood before the Divine Child,
lying in swaddling clothes.

Several days after the Feast of the Nativity, three rich men,
brothers after the flesh, came to the venerable one. They
confessed all their sins and began persuasively to entreat
him to permit them to live in obedience under his direction.
After a brief period of trial and testing, St. Simon revealed
unto them, as to his own sons according to the spirit, the
divine vision. More than once he related to them the vision
concerning the building of a monastery on the neighboring
cliffs, asking them not to speak of this to anyone while he
was still alive until the proper time. Hearing all this, the
brothers, with love, offered to the saintly elder all of their
earthly wealth for the construction of the monastery, and in
accordance with the saint’s wish and blessing, they offered
immediately to prepare everything necessary for such an
important and God-pleasing labor.

All necessary preparations were made. They had yet to
learn, however, of the exact site for the foundation upon

which the monastery was to be built. When St. Simon di-
rected the brothers to the location where the church and
other buildings were to be constructed they were horrified,
seeing the sheer cliffs which, according to his orders, were
to serve as the monastery’s foundation. “Are you trying to
fool us, Abba?” they asked the saint, “or are you speaking
the truth? How can this be the site, when that cliff might
be quite dangerous for the workers and even more so for
those that will dwell here. If this is your desire, we shall
surely oppose you!”

The matter was left undecided. In the meantime, seeing
that he could not convince them to proceed with the work,
St. Simon ordered the r7apeza meal to be served. While they
were eating, one of the saint’s disciples, who was bringing
wine to the table, lost his balance, through the prompting

3 of a demon, and fell off the
cliff into a great abyss; still
holding in one hand a pitch-
er and in the other several
glasses of wine. Stricken with
#4 horror at this sudden trag-
M cdy, the spokesman of the

2 brothers strongly rebuked
= the venerable one: “Behold,
Abba, what has already been
wrought by these deadly
crags before you have even
# begun your undertaking.
@ How many similar incidents
4 of such a frightful death will
occur if we should agree to
build the monastery here.” The saint did not answer but
secretly prayed to the Sovereign Lady Theotokos that he
would not be put to shame in placing his trust in her inter-
cession. Who can tell of all thy miracles, O Sovereign Lady,
and who can praise thy majesty?”

What happened next was entirely unexpected: the brother
who had fallen over the precipice suddenly appeared before
them. Through the intercession of the Most Holy Theoto-
kos, he was not only perfectly whole and unscathed, but he
even held the glasses and pitcher from which not a drop of
wine had spilled! Such a miracle brought fear and trembling
upon the laborers. They fell to their knees before the saint
and beseeching forgiveness said: “Now we know, O father,
that you are truly a man of God.” With heartfelt sincerity
they were all grateful to be numbered among the saint’s
disciples and were soon accounted worthy of the angelic
habit. Then, under the immediate supervision of the vener-
able Simon himself, his disciples, formerly simple laborers,
proceeded with the construction of the Monastery.

The situation, however, was such that before anything else
it was necessary to lay the foundation. According to the
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instruction of the saint, they were to use a nearby stone of
enormous size. The elder ordered them to move it, but they,
forgetting about the miracle of the unspilled wine, were of
the firm opinion that not only was it impossible for them
with their combined efforts to move that massive weight,
but that it could not even be budged. They stood there be-
wildered, not having the slightest idea what to do. Seeing
this, the saint approached them and, making the sign of
the life-giving Cross on the stone, he single-handedly lifted
it upon his shoulder and carried it to the designated site.
In this way he demonstrated in actual fact the truth of the
word which the Lord spoke unto the Apostles: Verily I say
unto you, if ye have faith as a grain of mustard seed, ye shall
say unto this mountain, Remove hence to yonder place; and it
shall remove. (Mt 17:20).

That such a man, whose body was weakened by fasting
and ascetic labor, should lift such a weight far exceeding
human strength, can only serve as a testimony of God’s
almighty power and His readiness to help those who turn
to Him with faith.

Having established the monastery which he named New
Bethlehem, and having spent his life in God-pleasing la-
bors, St. Simon reposed on the 28® of December, 1287. On
the morning of the next day, in the presence of the entire
brotherhood, the face of the righteous one shone with a
wondrous light. After his soul had ascended unto the choirs
of the righteous, fragrant myrrh issued forth from his holy
relics through which St. Simon worked many miracles to
the glory of God, for kings, monks, and laymen.

Many years after the saint’s earthly departure, a pious Ser-
bian king helped to greatly enlarge and rebuild the mon-
astery in honor of its founder. Since that time it has been
known as Simonopetra [see picture on previous page, Ed.],
or the “Rock of Simon.” Today it is perhaps one of the
most awe-inspiring architectural monuments in the world,
a standing testimony to the power of faith and God’s good
will toward men.

ur life is a spiritual warfare with unseen evil spirits.

They arouse us through our weaknesses and passions,
they urge us to disobey the commandments of God. When
we look with discernment, we will find that for every passion
there is a cure—an opposing commandment. Therefore, the
enemies of mankind try to keep us from this saving cure.

St. Macarius of Optina (+1860)

ON SANCTIFICATION AND

DISPASSION

Source: “Elder Joseph the Hesychast: Struggles, Experiences, Teachings,”
by Elder Joseph of Vatopaidi.

We have already said how difficult it is to describe spiri-
tual figures. We repeat this once again, adding that
it is a very bold undertaking to try to enter into the depths
and breadth of illumined minds and spirit-bearing beings.
But this attempt becomes even harder when the person
undertaking it is ignorant and inadequate to the task. We
have therefore cast our anxiety upon the Lord (1 Pet 5:7) in
order that, in the riches of His kindness (Rom 2:4), He may
make known to the hearts of our readers what is the breadth
and depth and height (Eph 3:18) of the spiritual realm into
which all who are led by the Spirit of God (Rom 8:14) enter
and in which they move, becoming and remaining sons of
God. For to all who received Him. .. He gave power to become
children of God. (Jn 1:12).

In the spiritual sphere, the human rules of ordinary logic
do not apply. This is why St. Paul frees spiritual people from
obligations, saying, the law is not laid down for the just (1 Tim
1:9). But during the course of the struggle, which is the realm
of becoming, there are deficiencies which are evident. Called
from ignorance to knowledge—and therefore to faith and
repentance—we human beings enter upon a cycle of learning
and progress in which the further we advance, the further we
reduce the void of our previous deficiency.

We see in part, we make progress in part, we are perfected
in part; and this by the grace and mercy of God. In this par-
tial progress which is according to nature it is to be expected
that deficiencies should appear, which are not due to our
right intention bending or giving way, nor to a deviation “to
the left.” Rather, it is analogous to something that happens
with the sun: When the sun has not yet reached its height,
its rays do not light up the back of a body so as to bathe the
whole body in light. In other words, the spiritual warrior has
not yet arrived directly under the fullness of grace, and for
that reason he still has some points which are unillumined
and, consequently, some deficiencies; but even so, fullness
and perfection are his life-long aim.

An almost total lack of practical experience in the spiritual
life leads modern man to ask many questions, which we
hear constantly in our daily encounters and conversations.
Sanctification, in other words perfection in God, and its real
meaning are almost always wrongly interpreted by those
who are far from true experience. In fear and modesty, let
me mention some of the things the Fathers have said on the
subject, so as to interpret the meaning and significance of
sanctification according to the patristic spirit. In presenting
and commenting on some of the sayings of the chief Fathers
we shall speak about what is meant by sanctification; where
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it begins, where it leads and how it is achieved, in order to
help provide some sort of orientation.

It is possible for anyone to taste a partial form of sancti-
fication, because the struggle and journey towards complete
sanctification passes progressively through several stages. Each
person, some less and some more, can and should attain to
one or another of these stages. The road that leads to sanc-
tification and perfection in Christ is repentance, since we
all have sinned, and fall short of the glory of God. (Rom 3:23).
As one ascends the ladder of repentance, so one encounters
the gradations of sanctification. This is the definition of true
repentance, when man regains the divine grace that was lost
through sin, or of which he was deprived by living far from
faith and knowledge of God. The regaining of grace is not
something partial but the totality of adoption, which Christ
grants to the faithful through His Church. If they desire,
the faithful are able to attain to 3 ¥
perfection insofar as is possible,
which the Fathers divide into
three states: those of purifica-
tion, illumination and perfection.
The third state, perfection, is
also called dispassion, or divine
knowledge, or love for God. It is
also referred to as “keeping the
Sabbath and rest,” when man
rests from the works of repen- ¥
tance, just as God rests from His
works on the seventh day.

The great Maximus the Con- L
fessor refers to three more gen-
eral states commonly found in
monks, which characterise those
who are approaching sanctifica-

i e |
The brotberZood of Elder Joseph at
ly before his repose: (from left to right) Fr. Atha- thac nor thar I have already ob-
nasios, Fr. Ephraim (later abbot of Philotheouw), 1,104 this or am already perfect

Fr Arsenios, Fr. Joseph (later Joseph of Vatopaidi), ,nd immediately afterwards, Jer

Faith, divine fear, the fervor that results from these things
and strict obedience to the commandments mortify soul,
which is thus turned in its entirety towards God because, in
the words of the Apostle, what is mortal is swallowed up by
life. (2 Cor s5:4). The senses then function according to the
law of need alone; they are obedient to self-control, and thus
produce mourning and awareness of our sinfulness.

Even though perfection extends to the levels we have spo-
ken of, it is nevertheless possible to participate partially in
dispassion. In these three states, even though man is not
yet totally perfected, he has nevertheless come to know the
law of freedom, albeit partially, and acquired experience of
sanctification. The same person is in a position to describe
both positions exactly: those of grace and of error, of virtue
and of vice, of struggle and of defeat and, generally, the
mysteries of the unseen war.

B . Acanother point, St. Maximus
7 distinguishes four gradations of
4% dispassion. The first type is ab-
f"‘ﬁ“l | stention from the body’s impulse

’!" towards the commission of sin.
® The second is complete expul-
sion from the soul of impassioned
thoughts. The third is the com-
plete quiescence of passionate de-
sire. The fourth is the complete
exclusion from the mind of all
sensible images. And St. Paul,
too, recognizes two kinds of per-
fection, considering himself both
perfect and not perfect. He says

New Skete, short-

tion. The first consists in not sin- Elder Joseph the Hesychast, Fr. Theophylactos, and s, of us who are perfect be thus

ning at all in action; this is the
stage of purification and the spiritual warrior, after /aw-
Sful striving (2 Tim. 2:5), goes beyond the unnatural state.
The second is when the soul does not dally with impassioned
thoughts; this is the state of illumination, characterized
chiefly by the capacity to receive divine illumination, so
that the intellect controls impassioned thoughts. The third
state, that of perfection, is when we can contemplate dispas-
sionately in the mind the forms of women and those who have
given us offence; in this state the soul succeeds in coming
near to freedom, because even if impassioned conceptual
images are still present they cannot stir the intellect to be
ravished by them, and this more or less is the principal aim
of spiritual life. The right use of conceptual images follows
the right use of things and thus evil in general is done away
with, because if one does not first sin in the mind, he will never
sin in action, as the Fathers say.

Fr. Charalambos (later abbot of Dionysioun)

minded. (Phil 3:12, 15).

But we consider that the following patristic passages
from the Philokalia will help us to a fuller understanding
of the terms sanctification and dispassion. According to
St. Maximus the Great, sanctification is the total complete
cessation and mortification of desire in the senses, and dispas-
sion is a peaceful condition of the soul in which the soul is not
easily moved rowards evil. According to Abba Thalassios,
the person who is not affected either by material things, or
by his memories of them, has attained perfect dispassion.
St. Diadochos, Bishop of Photiki, says that dispassion is
not freedom from attack by demons... but it is to remain
undefeated when they do attack; and elsewhere he gives
the definition, iz is not only to cease from evil that brings
purity, but actively to destroy evil by pursuing what is good.
And St. Isaac the Syrian says that dispassion is not that we
do not experience the passions, but that we do not accept
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them. For through the many and various virtues that we
have acquired, both hidden and manifest, the passions have
grown weak within us and cannot easily rebel against the
soul, and the intellect does not always need ro pay attention
to them. And again Mark the Ascetic says that an intellect
which by God’s grace accomplishes acts of virtue and has
come near to knowledge feels little from the evil and sense-
less part of the soul. For its spiritual knowledge snatches it
up on high and makes it a stranger to everything that is in
the world. St. Ephraim the Syrian also says that those who
are dispassionate, stretching insatiably towards the ultimate
attainable, make perfection endless, because there is no end
to the eternal good things.

These definitions, which are not the only ones, describe as
far as is possible for human beings the perfection which in
fact remains without end because—as the Apostle says—
here we see in part and we know in part; and only when in
the future the final perfection comes, then the partial will
pass away. (1 Cor 13:10).

This much is the duty of all humans as rational beings, in
which nature requires them to stand firm. Infringing these
terms reduces rationality to the position of the irrational
and unnatural. For man not to sin and to act righteously is a
law of nature, and in consequence a duty. The laws of grace
begin from here on; they are on the one hand a continu-
ation of what has gone before, but are not prescribed for
all people, being hard to achieve and rare especially under
the conditions of life in society. When our Lord was asked
what one must do to be saved, He initially cited the keeping
of the commandments, as did the great Forerunner as the
preacher of repentance. Only to those seeking the highest
perfection did He command renunciation, and to follow
Him with exactitude. (Mt 19:21).

Standing firm at the first position, the keeping of the com-
mandments, the righteous from all ages were called pure and
blameless. Paul often calls them saints. In the second letter
to the Corinthians he refers to all the saints who were in
Achaea, while in the letter to the Romans there are several
passages where he refers to ministering to the saints who
were in Jerusalem, and so forth. Luke mentions that the
parents of St. John the Baptist were both righteous before
God, walking in all the commandments and ordinances of the
Lord blameless. (Lk 1:6).

But the coming of God the Word and the assumption by
His Godlike majesty of our own nature raised man to the
fullness of his perfection, to his original destiny. To be in
the image and likeness, as the basis of personhood, was now
given to man as his inheritance. From that time on noble
beings, Godlike intentions, purposes divine in form—with
our Lord Jesus as the prototype—have surpassed the law
of duty, the law of commandments (Eph 2:15), and entered
into the dogma of love, having received from the Prototype

the grace and power to do greater works than this (Jn 14:12),
ruled and guided by Him.

The noble rivalry to enter within the innermost veil where
Jesus, the focus of their love, has entered, has become and
remained their chief concern. Detached from the causes
and occasions by means of which our fallen nature is led
astray, they continue this incomparable struggle and—ac-
cording to Abba Isaac—uwander about in deserts and moun-
tains and caves and holes in the ground, being ordered in
the midst of unruliness. On the basis of a comprehensive
self-denial, these lovers of God bound for heaven did not
only deny the world and everything to do with it, but even
their own souls. And thus, naked of anything of their own
whether within, or without, or around them, they are given
over totally to the grace of the Lord and to lawful striving,
under the guardianship of their teachers in God. During
this life-long contest of their sojourn here they keep their
loins girded and their lamps burning (Lk 12:35), according
to the Lord’s command, and await power from on high and
the promise of the Father (Lk 24:49). Sanctify them in the
truth; Thy word is truth. (Jn 17:17). I in them and Thou in
me... that the love with which Thou hast loved me may be in
them, and I in them. (Jn 17:23, 26).

lessed are all who believe in God, in the manner in
which the Lord Jesus Christ showed God to the world.

If you want to know what God is like, look at Jesus Christ
and you will receive the answer. God is as Jesus Christ is.
This means that God is all-powerful, all-wise, all-gentle. His
power cannot be resisted. His wisdom cannot be contra-
dicted. All malice must submit to His gentleness.

If you wish to be able to come running to God, if you
desire wisdom, entrust yourself to God. If you desire the
blessing of either wisdom or goodness or love, hold fast to
God. Know and remember that only weakness, foolishness
and malice rise up against God. But all rebellion against
God is condemned in the end to defeat and destruction,
while all that remains with God in the end is exalted and
rejoices, living eternally.

This is all shown by the person and destiny of the Lord
Jesus Christ, and also through the destinies of His follow-
ers and His enemies. And therefore we say: Blessed are all
who believe in God in the manner in which the Lord Jesus
Christ showed God to the world.

St. Nikolai Velimirovié (+1956)
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THE GIFTS OF THE MAGI

By St. Innocent (Borisov), Archbishop of Kherson, translated by
Maria Belaeff, from a leaflet published by the Viadimir Mother of
God Convent, San Francisco.

And when they had opened their treasures they presented unto
Him gifts: gold, and frankincense, and myrrh.
[Mt 2:11]
T
Not without reason, my breth-
ren, were there three gifts at
the manger of Christ; three—no
more, no less. Was this a sign of
the Most Holy Trinity as the es-
~ sence of the Godhead? Or, did
L it symbolize the triune nature of
| Christ’s future ministry, i.e., pro-
{ phetic, royal, priestly? Or was it
™ perhaps an expression of the three
parts of the nature of man, spirit,
soul, and body? We leave it up to your faith and reasoning
to consider this question. Here our attention rests upon the
gift-bearing magji. - :

One could say that these £
pilgrims of the Orient
stood before the manger
of Christ for all mankind. !
Their gifts represent sym- §
bolically all that we, fol-
lowers of the Saviour, bring N
to Him. The gold signifies
material gifts; the frank-
incense, immaterial gifts, §
gifts of the spirit; and the §
myrrh represents those §
gifts that are at once both [
spiritual and material. '

There are, accordingly, :
persons who bring the Lord gold; there are those who brmg
frankincense; still others bring myrrh; lastly, some bring sev-
eral gifts together. Who are these individuals? In examining
this question, we shall see how we too, like the magi, can
serve our Lord and Saviour.

Who brings the Lord gold?

Gold is brought by those who, for the glory of God and
the benefit of their neighbor, offer anything of their labors
and possessions. For example, you bring gold to the Lord if
you build, renew or adorn God’s temple. Your gift pleases
Him, for even though He sits now on the throne of glory,
for the sake of our salvation He continues at the same time
to appear in the manger as well. This manger is present in
church upon the table of oblation, where at every Liturgy

He is, as it were, born again so as to offer Himself anew as
a sacrifice for our sins. How often He suffers want in this
manger. Here, He needs both clothing and shelter, light and
warmth. Therefore, if you do anything for the benefit of the
church, your offering delights the Lord—as much as did the
gift of the magi who brought Him gold.

How much of this gold is brought to the Lord? Oh, if we
were to compare what is brought with that which is spent
to answer the demands of the passions, for the satisfaction
not only of our needs, but of our very whims—or even
with that which is patently surrendered for the flesh and
the world to consume—then it shall turn out to be the very
smallest part... Before us a poor man shakes from bitter cold,
hunger, and disease; we either rebuff him harshly or give
him a measly pittance, and that same day we are ready to
exhaust half our fortune in a senseless game, or to display
our munificent squandering at some gaudy spectacle. Such
is our gratitude to Him Who, though He was rich, yet for
our sakes He became poor, that ye through His poverty might
be rich. (11 Cor 8:9).

Who brings the Lord frankincense?

These are they who apply their abilities, knowledge, and
talents to the glory of God
and the benefit of their
neighbors; for these are
immaterial gifts of greater
value than gold or silver.
These are gifts which God
Il gives to men, but they
also are—and should be
made—men’s gifts to God.

This costly frankincense
is offered to the Lord by
each one who, sparing not
himself, serves his neigh-
1 bor. Frankincense is of-
A fered to the Lord by that

. shepherd of the Church,
who faithfully stands alert guarding souls and hearts against
the confusions and temptations of the age, who ardently
proclaims the ways of the Lord, who guides those who
have lost their way, comforts those in despair, instructs
all. Frankincense is brought to the Lord by that mother
who does not rely upon servants, who does not spend time
in idleness and vain amusements, but rather devotes her
time and abilities to the rearing of her children in the fear
of God, to nurturing in them the habit of self-denial, the
spirit of meekness, of prayer, and of love for mankind.
Permeating the home, the fragrance of this frankincense
is thereafter diffused everywhere by those who received in
that home a pious upbringing. Frankincense is brought
to the Lord by that artist who does not utilize his tal-
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ents to pander to human lust in keeping with the spirit of
the time, but rather, strives to turn all his creative powers
into means of disseminating—with the refined and beau-

tiful—what is true and good. This
frankincense envelops many with its

heavenly fragrance. And just as there [
is no-one who does not possess abili- |

ties or talents of some kind, neither is
there anyone who is unable to bring
the Lord frankincense by using his

abilities to the glory of God and the |

true profit of his neighbors.

The third gift to the Lord from the | 4
magi was myrrh. This was the last gift |P

and therefore more exalted than gold
or even frankincense. What kind of
gift is this, and why is it so impor-
tant? Like frankincense, myrrh exudes

a heavenly fragrance, but its distin- §

guishing quality lies in its great bit-
terness; for this reason it represents
our trials and sorrows, our tears and
sufferings.

Now it is clear who brings to the

Lord the gift of myrrh. They bring it
who patiently bear trials in life and
suffer blamelessly without giving in

to bleak despair, nor fainthearted |

complaining, nor useless sighing

those who, in enduring their trials, '

are moved neither to prideful scorn
towards others, nor to the desper-
ate stifling in themselves of all hu-
man feeling, but to a lively hope
in the living God—to the thought
that through suffering he or she is
cleansed from sins, made perfect in
virtue, and, what is even more glad-

myrrh. Many of those who possess frankincense-that is,
exceptional talents, also cannot do this; they have no heavy
trials to bear, no myrrh.

It is all with you, God’s bloodless
passion-bearers; you, who through no
guilty act of your own—whether by
the lot of your birth or by the per-
versity of circumstance, by human
malice or by our corruptible physi-
cal nature—greet virtually every day,
and also end it, with sighs; and who,
it may be, this very morning greeted
Christ’s holy feast day with tears.
Those who look upon you disdain
your hardship; you yourselves, per-

8 haps, stumble at times beneath the
* weight of earthly trial. But we, in the
. name of our Saviour, greet you with

§ the precious likeness of His Cross!

Cherish the precious myrrh which
you have received as your portion;

' do not exchange it for frankincense,
" and even more guard against trading

it for mere gold. And do not rob it of
its heavenly fragrance by complaint
or fainthearted murmuring.

What is the use of complaining?
The Lord sees everything without it.
Each of your tears counts with Him,
each of your sighs knows its weight—
and in time you shall receive for all of

these a hundredfold. Amen.

Apolytikion of the
Precious Gifts
Three boasted Gifts the Magi, rulers from
Persia, gave to You. Gold, frankincense,
and myrrh, seeing You as a babe O Christ,

dening, made like unto their Sav- Pjcture and a close—p of the authentic #"4.Jaithfully worshipped You and were
iour, Who died for them upon the Gifts of the Magi, at the Holy Monastery sanctified, venerating Your holy treasures.

Cross. Such endurance, in the spirit of St. Paul, in Holy Mountain We all receive grace, and offer a hymn to
of faith and love, of the tribulations . . Your Nativity, O Lord.

N AN
. the uncreated Q

and sorrows of the age is also a gift to the Lord, a gift X
o light

more precious than gold and of a sweeter savor even than
frankincense.

May all those who suffer cruelly hear this, and may they
come to fathom the advantage of their condition which is :
seemingly bitter, but actually not without its sweetness if i@t ® = gl AR i e Y
only they consider their faith and the Cross of Christ. May In human nature, pleasure has a dual character. In the soul,
they hasten to bring their myrrh to the Lord as a gift. Those it is activated by dispassion and in the body, by passion. The
who are satisfied in this world cannot do this; unacquainted  one which our free will chooses will dominate over the other.

with want, they seem to lack nothing; but they have no St. Gregory of Nyssa

Ly dat
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KNOWLEDGE OF GOD
ACCORDING TO ST. GREGORY PALAMAS

Metropolitan  Hierotheos Viachos, from his book “Orthodox
Psychotherapy.”

e must pray fervently
for God to grant us
. to reach this knowledge of
God. The exhortation is clear:
Come, let us ascend unto the
. mountain of the Lord, even
| to the house of our God, and
* behold the glory of His trans-
figuration, glory of the Only-
begotten of the Father. Let us
receive light from His light,
and with uplifted spirits let us
forever sing the praises of the

consubstantial Trinity.

When a person rises from bodily knowledge to the soul’s
knowledge and from that to spiritual knowledge, then he sees
God and possesses knowledge of God, which is his salvation.
Knowledge of God, as will be explained further on, is not
intellectual, but existential. That is, one’s whole being is filled
with this knowledge of God. But in order to attain it, one’s
heart must have been purified, that is, the soul, nous (intel-
lect) and heart must have been healed. Blessed are the pure in
heart, for they shall see God. (Mt 5:8).

Let us look at things more analytically.

Barlaam insisted that knowledge of God depends not on
vision of God but on one’s understanding. He said that we
can acquire knowledge of God through philosophy, and
therefore he considered the prophets and apostles who saw
the uncreated light, to be below the philosophers. He called
the uncreated light sensory, created, and “inferior to our
understanding.”

However, St. Gregory Palamas, a bearer of the Tradition
and a man of revelation, supported the opposite view. In
his theology, he presented the teaching of the Church that
uncreated light, that is, the vision of God, is not simply a
symbolic vision, nor sensory and created, nor inferior to
understanding, but it is deification. Through deification man
is deemed worthy of seeing God. And this deification is not
an abstract state, but a union of man with God. That is to
say, the man who beholds the uncreated light sees it because
he is united with God. He sees it with his inner eyes, and
also with his bodily eyes, which, however, have been altered
by God’s action.

Consequently #heoria (vision of God) is union with God.
And this union is knowledge of God. At this time one is
granted knowledge of God, which is above human knowledge
and above the senses.

St. Gregory explains this whole theology in places through-
out his writings. But since it is not our intention to make a
systematic exposition of his whole teaching about the knowl-
edge of God, we shall limit ourselves to analyzing the central
point in it as it is presented in his basic work “On the Holy
Hesychasts,” known as the Triads. Again we must add that
we shall not present the whole teaching as it is set out in that
book, but only the central points.

Here is a characteristic passage in which he briefly presents
this teaching:

One who has cleared his soul of all connection with things of
this world, who has detached himself from everything by keep-
ing the commandments and by the dispassion that this brings,
and who has passed beyond all cognitive activity through
continuous, sincere and immaterial prayer, and who has been
abundantly illuminated by the inaccessible light in an incon-
ceivable union, he alone, becoming light, contemplating by the
light and beholding the light, in the vision and enjoyment of
this light recognizes truly thar God is transcendently radiant
and beyond comprehension; he glorifies God not only beyond
his nous’ human power of understanding, for many created
things are beyond that, but even beyond that marvelous union
which is the only means by which the nous is united with
what is beyond intelligible things, imitating divinely the
supra-celestial minds.

We find the central teaching of St. Gregory in this pas-
sage. In order to attain vision of the uncreated light, a
person must cut off every connection between the soul and
what is below, detach himself from everything by keeping
Christ’s commandments and through the dispassion which
comes from that, he must transcend all cognitive activ-
ity through continuous and sincere and immaterial prayer.
Therefore he must have been healed already, through keep-
ing Christ’s commandments and through freeing his soul
from all sinful connection with created things. He is il-
luminated by the inaccessible light abundantly through an
inconceivable union. He sees God through union. Thus he
becomes light and sees by the light. Seeing the uncreated
light, he recognizes God and acquires knowledge of Him,
because now he recognizes truly that God is above nature
and beyond comprehension.

St. Gregory also develops this teaching at other places in
the Triads.

The vision of God, theoria of the uncreated light, is not a
sensory vision but a deification of man. Speaking of Moses’
vision of God face-to-face and not in enigmas, he recalls the
passage in St. Maximus the Confessor that says:

Deification is an en-hypostatic and direct illumination
which has no beginning but appears in those worthy as some-
thing exceeding their comprehension. It is indeed a mystical
union with God, beyond nous and reason, in the age when
creatures will no longer know corruption.
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So the vision of the uncreated light is man’s deification.
He sees God through deification and not through cultivat-
ing intelligence. The vision of uncreated light is called a
deifying gift. It is not a gift of created human nature, but
of the Holy Spirit. St. Gregory concludes: 7hus the deify-
ing gift of the Spirit is a mysterious light which transforms
into light those who receive its wealth. He not only fills them
with eternal light but also grants them knowledge and life
appropriate to God.

Thus the vision of God is not external but comes through
deification. This deification is union and communion with
God. According to St. Gregory: Vision of the uncreated light
is not simply abstraction and negation, it is a union and a di-
vinisation which occurs mystically and ineffably by the grace
of God, after the stripping away of everything from here below
which imprints itself on the nous, or rather after the cessation of
all noetic activity; it is something which goes beyond abstraction.

The contemplation of uncreated light is by the divinising
communion of the Spirit. So the contemplation of this light is
a union, even though it does not endure in the imperfect: but is
the union with this light other than a vision?

St. Gregory also speaks of ecstasy. But this ecstasy, in patristic
teaching, has nothing to do with the ecstasy of Pythia and
the other religions. Ecstasy comes when, in prayer, the nous
abandons every connection with created things: first with
everything evil and bad, then with neutral things.

Ecstasy is mainly withdrawal from the opinion of the world
and the flesh. With sincere prayer the nous abandons all cre-
ated things.

This ecstasy is higher than abstract theology, that is, than
rational theology, and it belongs only to those who have
attained dispassion. But it is not yet union. That is to say,
the ecstasy which is unceasing prayer of the nous, in which
one’s nous has continuous remembrance of God and has no
relation with the “world of sin” is not yet union with God.
This union comes about when the Paraclete i/luminates from
on high the man who attains in prayer the stage which is supe-
rior to the highest natural possibilities and who is awaiting the
promise of the Father, and by His revelation ravishes him to the
contemplation of the light.

[llumination by God is what shows His union with man.
Vision, deification and union with God are the things which
offer man existential knowledge of God. Then man pos-
sesses real knowledge of God. The deifying gift of the Holy
Spirit, which is a mysterious light, transforms into divine
light those who have attained it and not only fills them
with eternal light, bur also grants them a knowledge and a
life appropriate to God.

In this state a person possesses knowledge of God. In reply
to Barlaam’s teaching that God is known by the greatest con-
templators, the philosophers, and that knowledge of God

transmitted by noetic illumination. .. is by no means true, St.

Gregory Palamas declares: God makes Himself known not only
through all that is but also through what is not, through tran-
scendence, that is, through uncreated things, and also through
an eternal light that transcends all beings. This knowledge,
he says, is offered today as a kind of pledge to those who
are worthy of it and which illuminates them unendingly in
the unending age. That is just why the saints’ vision of God
is true, and he who calls it false has strayed from the divine
knowledge of God.

Thus anyone who ignores and disregards the vision of God,
which offers true knowledge, is in reality ignorant of God.
Conclusively, the vision of God, deification, union and
knowledge of God are closely bound together. They cannot
be understood apart from one another. Breaking this unity
takes man further away from knowledge of God. The basis of
Orthodox epistemology is illumination and God’s revelation
within the purified heart of man.

As we have seen, knowledge of God is beyond human
knowledge. Vision of the uncreated light surpasses all epis-
temological activity and is beyond sight and knowledge. Since
vision of the uncreated light is offered to the hearts of the
faithful and perfect, that is why iz is superior to the light of
knowledge. And not only is it superior to the light of hu-
man knowledge “from Hellenic studies,” but also the light
of this theoria differs from #he light that comes from the Holy
Seriptures, since the light of the Scriptures may be compared
to a lamp that shines in an obscure place, whereas vision of the
uncreated light resembles the morning star which shines in the
day, that is to say, the sun. The grace of deification thus tran-
scends nature, virtue and human knowledge.

The vision of the uncreated light and the knowledge that
comes from this are not an unfolding of the rational power,
they are not perfection of rational nature, as Barlaam asserted,
but they are superior to reason. They are knowledge offered
by God to the pure in heart. Anyone who asserts that the
deifying gift is a development of the rational nature puts
himself in opposition to Christ’s Gospel. If contemplation
were a natural gift, then all people should be gods, one less
and another more. But the deified saints transcend nature, they
are engendered by God, as He gave them power to become
children of God.

The vision of the uncreated light, which offers knowledge
of God to man, is sensory and suprasensory. The bodily eyes
are reshaped, so they see the uncreated light, #his mysterious
light, inaccessible, immaterial, uncreated, deifying, eternal, this
radiance of the Divine Nature, this glory of the divinity, this
beauty of the heavenly kingdom.

Palamas asks: Do you see that light is inaccessible to senses
which are not transformed by the Spirit? St. Maximus, whose
teaching is cited by St. Gregory, says that the Apostles saw
the uncreated Light by a transformation of the activity of their
senses, produced in them by the Spirit.
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Vision of the uncreated Light and the knowledge which
comes from it transcend not only nature and human knowl-
edge, but virtue as well. Virtue and the imitation of God
prepare us for the divine union, but the mysterious union
itself is effected by grace.

Thus deification, which is the goal of the spiritual life, is a
manifestation of God to the pure heart of man. This vision
of the uncreated Light is what creates spiritual delight in the
soul. For, according to St. Gregory, evidence of that light is
that the soul ceases to give itself over to wrong pleasures and
passions, and that it acquires peace and stillness of thoughts,
and rest and spiritual joy, contempt for human glory, humil-
ity joined with secret rejoicing, hatred of the world, love of
heavenly things, or rather love of the God of Heaven alone,
and a vision of uncreated light even if one’s eyes should be
covered or plucked out.

From what has been said it is clear that the end of man’s
cure is vision of the uncreated light. But since we are speak-
ing about theoria, we may also look at Palamas’ teaching that
there are many degrees of theoria.

He says that this theoria has a beginning, and the things that
follow on from this beginning differ in degrees of darkness or
clarity, but there is never an end, for its progress, like that of
the rapture in revelation, is infinite. Illumination is one thing
and continuous vision of light is another, and still another is
the vision of things in that light whereby even things far off
are accessible to the eyes, and the future is shown as already
existing. So, there are degrees of theoria, and with it, degrees
of knowledge.

At this point we may also look at the teaching of St. Peter of
Damascus about the eight stages of theoria (Philokalia 3:108).
The first seven belong to this age, while the eighth belongs
to the age to come.

The first theoria is knowledge of the trials and tribula-
tions of this life. The second is “knowledge of our own
faults and of God’s bounty.” The third is knowledge of the
terrible things before and after death. The fourth is deep
understanding of the life led by our Lord Jesus in this world
and of His disciples and the other saints, that is to say, the
words and actions of the martyrs and the holy Fathers. The
fifth is knowledge of the nature and flux of things. The sixth
is theoria of created beings, or knowledge and understand-
ing of God’s visible creation. The seventh is understanding
of God’s spiritual creation, that is to say, of the angels.
The eighth is knowledge concerning God, or what we call
theology.

Consequently theoria has many stages and degrees, and
many must come before vision of the uncreated light, which
is the beauty of the age to come, the food of the heavens. Among
the degrees of theoria are remembrance of death, which is
a gift from God, unceasing prayer, the inspiration to keep
Christ’s commandments fully, knowledge of our spiritual

poverty, that is to say, understanding of our sins and passions,
and the repentance following it.

All these things come about through the operation of divine
grace. Certainly perfect theoria is vision of the uncreated
light, which itself is differentiated into vision and continuous
vision, as Palamas says.

So the purification which takes place by the grace of God
creates the necessary preconditions for attaining that theoria
which is communion with God, deification of man, and
knowledge of God. The ascetic method of the Church leads
to this point. It is not based on human criteria and it does
not aim to make the person “nice and good,” but to heal him
perfectly and for him to achieve communion with God. As
long as a man is far from communion and union with God,
he has not yet attained his salvation. The spiritually trained
person who sees the uncreated light is said, in the language
of the Fathers, to be “deified.”

This expression is used by St. Dionysios the Areopagite, St.
John of Damascus, and repeatedly, as we have seen, by St.
Gregory Palamas. The healing of the soul, nous and heart
leads a person to the vision of God and makes him know the
divine life. This knowledge is man’s salvation.

And, You were transfigured upon the mountain, O Christ
our God, showing to Your disciples Your glory as much as
they could bear. Do also in us, sinners though we be, shine
Your everlasting light, at the intercession of the Theotokos,
O Giver of light. Glory to You. (Apolytikion for the feast of
Holy Transfiguration).

lory to His holy name, because we came to know Him
and worship Him as much as we are able, and we shun
the confusion and vanity of this age. Glory to God Who loved
us and washed us from our sins in His own blood. (Rev 1:5).
Know, my child, that when the heart is free from the things
of this world and occupies itself with the study of the divine
Scriptures, vain thoughts flee, and the nous is confined to
thinking divine thoughts. It is not interested in this present
life, but by the great pleasure of continuous meditation it
is lifted up to God. Through the continuous invocation of
the name of God by means of the unceasing prayer, Lord
Jesus Christ, have mercy on me, man receives a sense of the
other life, of the age to come, and of the hope which is
stored up for the righteous. He foretastes the magnificence
of that life and says with astonishment, Ob, the depth of the
riches of the wisdom and knowledge of the unsearchable God!
(Rom 2:33)—for He has prepared another world that is so
wondrous in order to bring into it all the prudent people
to keep them there in life everlasting.
Elder Ephraim of Filotheou
From “Counsels from the Holy Mountain”
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I'pnyopiov Ay. Opovs Apyiu. I'ewpyiov Kayavn (23-12-2011).

«Ilgooxvvotuev oov tiy I'évvav XoLoté».
TF T
M‘z—: toVg ‘OpbodbEove Xpiotiavovg GAov
tol »douov Ba uAnbodue amo v Ayia
V060050V ExuAncia v TQOORVVAOOUUE MG
«mwatdiov» gig Tog ayralag the dylog Mntpdg Tov
ADTSV, TOV ElvaL «6 OV xal O NV %ol O EQYOUEVOCH
(Amox. 1:8), 6 «ueyding PovAfic dyyeroc», O
«E&ovolaotne», O «doywv ThHC €L0NVNS», O «TATNO
100 uéAdovroc aidvos» (‘Ho. 9:6).

‘O ovpavog xol M Y ovu-
ueté€yovv €ic avIRV THV
noooxrvvnowv. “Ommg PAAAEL 4
n "Exxlnoia: «Oi dyyeiot
(mpoopépovv) OV Tuvov, oi
ovpavol TOV AoTEéQQ, Ol Udyou
0 6D, 0l moLuéves 10 Badua,
1N yf 10 omxniatov, 1 §onuog
TV EATVNV» ROl TO YEVOS TV
avBpwTwv «untéoa IapBévovs,
otov vnmidoavio Kigio to®
ovpavod wal ThHc yhe Kai
t00710, OL8TL T0 PBEEPog avTo,
TO PALVOUEVIXA AdUVATO, EIVOL
6 [Tavtoxrpdtwe, 6 AVToWTNG, O
Zmte, 6 Gedvlpommoc.

Oewpolvteg 1O mEAynoTo FEEZ
O Thg miotewg yvmwoeiloue '
L 10 advvato avtd Poégoc |
gval 6 «Tp0 aidvov Oedo»,
6 Kvploc tod xdéouov »al Tig
totopiog. « MEya TO UVOTHOLOV».
TO «wovov xaivov OO TOV NALOV», RATO TOVAYLO
Twdavvn tov Aapaornvo. Aev el mponyovuevo otite
uwoel vo Emavaingof. BAémovteg Tv lotopla ue thv
TEOOTTIXY AVTY, uooue vo EAmticovue §tL Avtdg, 6
caprwbelc Oede, Ou fondnon tov Aadv Tov viu epPi
™V topoVoa ®EiolL.

Elvol mohd T o onuelo THe Emoyiic wag pe
™V €moyn, xoto TV O0mola £€yevviOn 6 XpLoTog €l
«Kaioapog ADyovotov», «év BnOietu 11 Tovdaias».
Kal 16t Omijoye wio wooei ToyXOOULOTOLNOEWS
avaioyn ug avTny, oL £miyelpeital ofuepa. ‘H
@opoloylo HTav andvlowmn. To avlodmivo
TEOO0WTO OVVETQPETO, TEOREUEVOL VO EmLTEVYOOVY
ot o0t16yoL 100 Kaioapoc. Elvar yvwotol ol
¢Eavdpamodionol xal T POOAVIOTHQLY, TOU

Vplotavto ol dvBpwmol dxd ToVg ToTE duVvAoTOC.
Axdun givar yvootd to &xhvta {0n THe téTE
rowvmviog, Avtiotolyo TEOg THV QAVASTNTA TMOV
«Bedv», MoV éLdToevay ol dvOpwrmot.

Kal ofjuepa 1) #ololg mob dvtpuetmmiCovpue Sv eival
uévov oixovourxi) dAAo xol HOLrY ®ol Beohoyiny.
Kotlowc oixovouixn, d10tL 1| mrwyelor ®ol 1) GVEYELD
naotiler morhovg ddehpoic nac. Kotog nouny, ditdt 6
TOMTIOUGS Hog OAO ®al TEQLO0OTEQO £0QALETUL OTHYV
@LAovTion zot Gyl oty aydmy. Koiowg Bgohoyuri, dLoTL
uetaipovtal 6ol aidvia, To 6ola £€8ecav ol dyLol
Matépec (moPh. oo, 22:28), nal dvtivadiotavrol
ano Sevogeptec «Beohoyiee». AUVTéc ol «Beohoyiec»
adetaoav tic Exrinoies ths Evodmng xal xivduvevovv
var adetdoovy xal Tovg durovc pag Noove, Smog eime
FENVHCIC ITpoteotdving Beoldyog, doTe

- ; rolhe@yoVv Tov 6000royLopno
ROl TOV ORETTLALOWO.

“Onwg 010V €VELOROUEVO
«&v yaoa xai oxitd Oavdtov»
b xo0ouO TiiC EmoxTS ExEIVNG «QiS
avétetdev avtoic» (Math. 4:16),
6 OedvOBpomwmog Kvplog Inootc
Xp1010¢g, mEOOoPEQOVTAS TOV
, TV MiTewOot, éArtiCovue TL ®al
_oTi)v mopodoa #olown @dot
= 1iic lotoplag Tol EBvovug pag 6
& [lavtorpdtmwo Kivplog dtv O
& udc otepion v Xdoetr Tov xal
™V gdloyio Tov x»al dgv O
apnomn vo xobf 1o molvmabég
"EOvog nwog. ‘'O Aywog Kivprog
. Inootg Xpuotdg, wg Koutig
ToD ®60UOoV, UTOEET VO EMEUP
vy Ty owtneio pog. Mmoet
C var EmEuPn »al vo évepynon.
B SeBduevoc Sumc tiyv ¢hevbepia
UOC TEQLUEVEL XAl TNV O®N UWAS CUVEQYELQ, TTOV
EnPEACeTaL UE THV UETAVOLD XROL TNV TQOCEVY WG,
‘Exelvoc Ba évepynon v omtnoia pag, €av Euelg
OUVEQYNOOVUE.

Elvol mdvtote éminoipol ol Aéyor Tod peydlov
2éoPov Tepdpyov, Aylov Nixoldov Behipofrtg, 6
omotog t0 1929 Eypape: «MéyoL mdte B dLoprEoEL 1)
®npion; “Oc0 10 wvedpo TOV GVOQWOTWY TAUQUUEIVEL
dilxweg alhayn. "Qomov ol VmepHpavor vmaitioL
avThg T ®plong va mopaltnBoVv UwrQooTd OTOV
I[Moavtodvvapo. “Qomov ol dvBpwmol xal ol Aaot Vo
BuunBovv, v dxratalafiotinn AEEN “npilon”, vo ™)
uetTapedovy oth YADOooo ToVe, MOTE UE AVOOTEVAYLO
2l ueETA VoL VoL pwvagovv: “f Ocla dixn» («Apduog
Siyws Oco S5&v Avtéyetal...», ogh. 35-36).
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“Ohog 6 Aaog rolovuedo 08 HETAVOLO XOLL TTQOOEVYY,
v var Eméupn 6 Oede, Smme Eywve oty Nivevi (Tova
3:10). AAMA g0v OEV neTo VooV Rl OEV TEOOEVYMVTOL
ol mwoAlol, TOOAAYLOTOV OC UETAUVOODUE %Ol OC
mopooevywueda ol OAlyoL motol, nal 6 Oeog WwoEel
vo wdg odon, 6nwe Ba €omle To ZSdoua ral To
I'éuoppa, £av vafoyav €0tm nol déxna dirarot. (T'év.
18:20-32).

ITwotevovue OTL, av €ToL Evepynoovue, O PLhdvOpmwTog
Kvprog, 6y uévo 6o pac fondfon vo vmrepPovue
™V mogovoa reior, &AM B0 EEaydyn Gmd ThHYV
mxplay e doxnaoiog avTic ®OETOVS YAUREIS ROl
oWTNEIOVS, STMWE YOUEAXTNOLOTIXO AEYEL O AyLog
MdaEwog 6 ‘Ouoroyntig «Kal Toic yevouévois xaxoic
ayabompendc xéxontar wo¢ S10p0woLy NUOV O
Ocdc». (PG 4 305 D).

[Mpooxrvvodue 10 Oclov Boépog ut miott nat EAmida,
011 Ba EmPAEYY eVuevarg eig Tov Aadv Tov.

Evloynuéva ot Aywa Xprotovyevva!

0 'A¢iog lepelic

Tod IpwrompecPvrépov Arovvciov Tdaron.

i cH TVEVUATLRY ATOOTOM)
T 100 iepéa elva peyan,
4 GAAOL Alyou tepelg TV €yovv
" ovveldnromonoel. Aeimer,
' dvoTtuydeg, N xote Ogdv
xaAAépyela, TNV Omola,
6mwg €xel dramiotwOel, Oev
TOEEYOVV Ol EXRANOLULOTINES
®nol Beohoyineg oyohég, ovte
PUOLKO %Ol Ol LEQUTLXEG
ovvagelg, mov ndvouv ol
MntpomoAitec.

Avayxratoa mpovmdOeon,
yioe vou wetUyel Evag tepéag
gtval 6 iepdg THhoc. N 0€helL viu mpoo@EpeL &md
éhev0epmn mooaipeon ral ue @opfo tod Oeod. 'Eav
OtV vmaEyeL 1epog Ehhog, N lepwovvn xatovtdel
gndyyehpua xal a0To mEémel v Bempeital OAEOQLO.
O énayyehuatiog iep€ac O xaoeL THV YPuyn TO.

‘O Tépovrac ITatoroc &heye 811 ol &vOpwmol
ofuepa dVo mpdyuato BELOVY GO TOVC lepeic. No
gival agpLloyofuatol xol vo £xovv &ydmn. “Otav
ol dvObpwmor doDv avta ta dV0 OTOVC lEQETC,
gnOMhovouv t0 oefaoud Tovg, Tovg BewpoDv dylovg

ol To€xovv otV ‘Exxinoia. TO Toayind Suwc eival
011 otV €moyf nag OtV PAEmTOVV CUYVE TETOLOVS
tepetc. 'H gprhoyonuatio xatedapilel vai éEapavitel
nG0e BeTnd, mov EviEyetal vo €xel €vag iepéac.
Mmopel yuor mapddetypa var eivat xarlhigwvog ®al
VO AELTOVOYET UE EVIVUTMOLOXO TOOTO, VO ELVOLL
EXTULOEVUEVOC OTIC ROLVMVIREC OYEOELS, VOL ®NOUTTEL
UE YdoLona #ol Vo €XEL YOVOOKREVTINTA AUPLOL K. ATT.,
av Suwe elvar @uloyxojuatog, Sha adTd eivol
TEQLTTA, YLOL VO UY) TA TEORAINTIRO nOl ATwONTIRA.
"Eniong éav Aeimer f) &ydmn othv 6TOL0 TOLUWOLVTLXT
doaotnodnra &xet, mdAL TO ATOTELEOU ELVOL
undevird. O igpfac diymwe dydnm wotdlel ug TovAl,
7oV €xeL HOUUEVA PTEQQ %Ol UE UEYAAN dvoxolia
SLovieL WIrEEC ATOOTACELC.

‘H @uhoyonuatio zat  aydan dgv cvupadifouv.
‘O &vBpomwmog, ToV Ayamwdel TO XoNuo OEV UTOQET Vi
ayamnqoetl xol Tovg avBpwmovg. Kat' davaioyia, xol 6
G vOpmmoc THe dydmne SV umoet var eival Lhdoyveog
nOL TAEOVERTNG AVTO LOYVEL TEQLOOATEQO YLOL TOV
lep€a, MoV ®aleltal vo 0dNYHoeL TOVS AvOpWITOUC
oTY cwtnola.

‘O Tépovrac Iatolog, Stav Emxovwvodoe ut
VITOYPNPLOVS LeQETS AAADL %Ol UE 1EQETC, ULAODOE YLOL
™V €0yaota, TOV TEETEL VO XAVOUY OTOV £0VTO TOVC,
YL VO ELVALL QOTEWVO TOOASELYILO GTOVC EVOQTTEC TOVC.
Alymg TVELUATIRO TAODTO—TOV ATORTATAL UE THV
T™MONON TOV EVIOADY %Al THY AORNON—OEV LITOQOTV Vi
BondHoovy TovC AvOpdmOoVC. Eivol 0oartnoloTindg
0 MOyoc 10D I'€povta: «'H pvotiny éoyaoia &gl thv
1010 TN T VO XNEVTTEL UVOTIXA TOV AOYO TOD Oc0D néoa
OTIg YPUYES TV dvBodmmv. ‘O yagrtopévog dvlommog
100 Oeo? peradider Oeta xdon »atl dAlotdver Tovg
oaxirovg avlpodmovg. Tovg EéhevBepwyvel &mo THV
onhafLl TV TaBdV %ol ToVS TANOLALEL UE AV TOV TOV
TEOTOV 0TOV B0 KUl OPLOVTULY.

Maxdotl xdmote GAoL oi 1EQElc Vo dmodeyToDuUe TO
AOyo toD T'épovrta Ilatolov »al vo dpyloovues ™
wVoTIRY E0mWTEQ XY €0 YaOln, T Omola B wag divel Ta
amapaitnta Epodia, Yt vo elnaote ArodoTIXOL OTO
€0Y0, TOV ®OAOVUAOTE VO ETLTEAECOVUE.

¢ Xototog eivar véa tom. IToe 10 Aw; ‘O Xototog

eiva T Tav. Elvou 1) 5004, givol 1 Cwn, gival to

PMCS, TO YOS TO AANOLVO, TOV RAVEL TOV GVOQWTO VoL

yolpetal, vo metdel, va fAEmel GAha, v PAETeL Ghovg,

va. Tovaet yiow Ghovg, vor 0€her GAove nali tov, Ghovg
®OVTO 0TO XQLOTO.

I'épmv Iopgvorog Kavooxraivfitng (+1991)
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Mia Amavinon mpog v PIAoTTaTmKiyv
«AyarroAoyiav»
Tod kvp-@artn Kovroylov «Mvotika AvOny, k0. «Aotijp,

oed. 51-53.
M €Y, TTOAD UeYAho
®al  omovdaio

gval Evo Thtnuo, wou
dev 10U doave oyedov
naBéhov mpoooyh ol
nepLoodtepotl “EAAnvec.
Ki adto eivar 10 611
Ao raLpd Ayloave
xdmoirolr  dwxol upog
xAnowxot va B€lovv
HOL VO ETLOLDROVY VO
déoovv otevéc oy€oelg UE TOVC TaTLROUS, TOU €L
TO00VC aidVvee nag pnudEave.

lNati, ot &AnBivd, dev VmApyYeL TO Ueydlog
AvTipayog The QUATS nag, ®L Exipuovog &vtinayog, Tov,
owveL ®oL ®aAd, Oélel vo ofroel thv "‘Opbodo&ia.
Ol deomotddeg, mov eima md¢ ToVC EmLaoe, AEapva
%L Avamavteyxa, 0 fomtac uE tTovg Aativovg, AEve
THOC TO RAVOUVE AT «&ydmn». Mo adtd ival
¥OVOQOELOEDTATN OLnOlloAOY I Xl XOAd OO ®AVOUVE
VO TAQATNOOVVE VT TU QOOOALA THS «AYATNG»,
oV TV ®avave oeliit. ‘O diafolog, Gua BeAfoeL vou
®AVEL TO TLO TOVNEO TALYVIOL TOV, WAd, O AALTHOLOC
Yo Gya.

“O,1t €ime 6 XEL0TE, TO AEyel nL avTOC HAATIKA,
v voo Eeveldoel. Topa, ot ®old xabovueva,
TOoVg paoopdpovg uag otnv II6An, tovg €miaoe
TOEOoEVoUOC TS Ayanne Yo Tovg Ttalidvoug, mov
OTEXOVVTOL, OTTME TAVTO, XQUOL ROl TEQNPAVOL ROl
dev yvp(Lovve vo TolUg doTVveE i TOVS TOVS «E€V XOLOTH
adeh@oUc», ToV GO0 TOVEC XAVAVE ATTO TOV ROLEO TMOV
2T0v00@iomV toa UE T, 0EV TOVC TAXAVE UNTE
Totpxrog, wijte Tdtapog, unte Moupayetdvos. “Towg
%L ol Owrol pog voo T ®Avovyv Ao mToeeENynuévn
RAAOOVVY).

“Onwg eima, ol TEQLoodTEQOL dinol pag v dwoave
nouLd onuaoio 6 aOTEC TIC PLAOTOTTLRES KIVIOELS,
oV gival 0EvVaToC Y TO YEVOC HOC XAl TOV TIC
®IVNOOVE Ol xotayboviec dUVAUELS, TOV TOAEUAVE
TOV XQLOTO %Ol TOV HE T Aemtd Tovg dyopdlovve
Ghovc 0ev ddoave AOLTOV ®OouLd onuaoia, yuott
10 OewEoVve TLTOTEVIA TEAYHATO, AV SEV €lval %L
ol oL ayopa.ouévol, dAEta povayd yuo ®AmoLovg
OTEVOREPAALOVC TAALONUEQOLOYITES KA PAVATIXOVS
amometomuévovg Xplotiavove. Twoa to uvalo
YIWNROVE QaEOELd, ®ol roToyivovtalr ue GAla,
ROOUOTOTOQIRO TEoPANuata! «Oa rabdouaote vo

rottdlovue tvpa manadec xL "OpbBodotiec»; Mo
a0vToVg OEV TOVUS wELEL %L OV EE0avIoBET Gmd TOV
noouo xabe ‘EAM VIO modyua. xal 00 EEapaviodel
Ol TO0O0 eUXOAC UE TOV AUEQLXAVIOUD, TOV A BauE,
600 av yivovue oty Bgnoreto mamwxot. latt yuv
avtol maue, mramixi) EALGASa O mel éEagpdvion Tig
‘EAAGOOC.

No yuatl eima e eival moh omovdaio THInuo
avtéc ol épmwtoTomieg, MOV AQyloave xAmOLOL
#ANowol duxol pog pE Tovg momrnove, #L 1 aitio eival
10 811 8tV vordoave T eivar "OpBodotia dLETela,
w Lo wob eivol SE0mOTASEC. TO RAKD EVOL TS O
Loo¢ Oev mhoe, xaAd-®aAd, 10N0N YL TH OVVOUOOTia.
ITowog vou TOV TANEO0QOoENoEL A@OoD Ol YQOUUATIOUEVOL
T0 BeweoVve avTa TO TEAYUOTO AVASLL Yo T
WOVTEQVO 0OQLO TOVS, Xl TEEYOVV ONUALOPASQOL OF
nG0e VemTEQLOUG;

AmO 101 OV Gpyloave ol AurogLhiec AvAaueoa
0T0oVC S0V HoC %Al 0TOVC TATIXOVC (nal onuelmwoe
WS ol 0ol pag paywdfirave TE®dToL VO TLAOOVVE
oxéomn uE Tovg Aativoug oGV vo TNEAVE AITO RATOV
dratayn, #L OAOEvVa UIAEVE YO «TOV OLaAOYOV» woll
tovg, dixmwg v Eépovve nahd-raltr TL Aéve), &md
toTE AOLTOV, BroDue, ®dbe 1000, ®ATL TEAYULOTO
Beatond, Avoota, aAvonta, diyme xaulo cofapdtnta,
mme elval f| Aeyopuevn «Atdoreic tihe P6dov», ta
véa magexrxAnowo tod Batwwavod, ®.T.A. Zth P6do
ANYOVE Ol dLrol Lo WE OROTO VO TOVAROOVY THV
"00p0080E(a, yLaTl YU adTovC eival ®aBvoTeonuévn
nop@i tod Xplotiavionod, Oniady €vac PAdyLrnog
XoLoTLOVIOWAS, ®Ol V' 6EYICOUV TOV «dLdAOYOV», TOV
V&, TOV TAQEL 1} VYN AVTOV TOV «OLAAOYOV».

Kal ti ®dvave; Timota! Adyia moAho xat yauéva,
oV vo vrpémetal %L O televtaioc “EAAnvac
’00068080¢. TTpoybég mah ndbaue mwg 6 Tlamag
gyrnaiviooe €va VEo maQERRANOLO 0TO Batinavo ral
gPBale vt gindvec (un yewodtepa!) Tic pwToyoUpieg
o0 ITama »ol tod AOnvaydpa, «& 6moilog (otaTtol
Omiobev to® I[Movtignroo»! Paviacdeite ToQennMijoLo
ue goroyoogiec (Tv aralaiodnta medyuatal).
‘O Ilamog Aowwov B mEOOEUY ETAL UTQOOTU OTIS
dwréc tov pwtoyoapiec! Andadn teoehdBnrav ol
avbowmou! Avta dgv Tt ®Avave unte ol dpamddeg
™™g "Agowic. Zvihoyitopnar wéon cofapdty TO
gyovv ol MovoovAudvol oth Bgnoxreia Tovg, kot Toh
xatovinoove th Bponoxela tod XpLotod avrtol ol
aBedgpopol ‘Ttait dvol, oV mEoorRVVAVE AydluaTo
g [Tavayldc ng xorxIvadia, B OROVAULQIXLO KO UE
daytuAidra. Ku éugic ol "OpB6d0Eot, mov @urdEaue
70 PaBV LVOTHELO THE EVOEPELOS, TWEN, OTO XAAN
xafovueva, waue vo yivoovue €va W avtovg, mol
veloromotqoave Tov XpLoto 600 xavévag ébeoc.
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*AMAG, GO moD vo LA oeL ®avVEVOS ROl TOD VL
telewwoet; “Oool ftave Eng Twea AdLApooL YL T
Oonoxrela nal ywoo v "ExxAnoia, ol mov mollot &t
avTOVE Tig mepLrailaove wdAlota, GAOL 0DTOL YIVAXOVE
EEapva moamd@LloL, ®al Loodve OAvV pooTiyt Ty
Pevtnn AEEN «aydmn». Meyalitepo pelihint OEv
g€yiwve. "Eueic ol dAlot mol einoote ®OAANUEVOL GLITO
vedtntoc othv ExxAnoia pog, eiuaote otevorépaiot,
noxONEOL, Yuuvol &mo ayamn xi mo aAndivi eVoEPeLa.
"H udda eivat tipa vor gpaivesal &vOommoc Tic Emoyic
nag, Tov £volwoe T «attuatd» . [...]

ITiot dodievtn oty "Opb0d0Ela, ol €ueic ol
TTOOROUUEVOL TNV THOOUE XANQOVOULDL XOLL TV TTOVAGUE
«AVTL TVaKR(OV Qaxiic» nol AOTOoUOD THS TAVIOPAOS
oD [Tana! Mo ot té€tolo onueio Exgpuiodfiraue; Aitio
glvol 1 EpuTn natotodoElo pog, mob wic RAVeL Vi
Béhovue v pavopuaote EEVTVOL, CUYYXQOVIOUEVOL,
npoodevTinol, %L Oyl »abvoteponuévor. Mg 1Y
ovvaioOnon The ®aTMmTEQOTNTOC, TOV ATOYTNOUUE,
@opouacte oGV TOV SLGPOAO UATTOS UWES TTOVVE «TTAALLL
UWVaAG, TAALONUEQOAOYITES, RAUOVOTEQNUEVOUCS». ROL
TEEYOVUE VO TAUE TEDTOL 0F ®AOe nivNON, TOV TEQVAL
YL «povtépvar, B€helg uiumon The «AeEnonuévng
Coyoagiriic», Bélels dratalhafloTines «hoYOTEYVIED
(xanuévn loyoteyvia, mod wnatdvinosc!), Oc

@LLoTamonos, B AueQLRAVIOUOS, 0T TAVTO, OTO
vivoipatd poag (med maviwyv tig veohaiog), otov
TEOTO OV ULAGUE ROl ORETTOUAOTE, ARSI KOl OTIS
xerpovoutes. Anhady, rotavijooue notnovdes Tod
avBpwmivov yévoug «€v dvouaTtt Tig mpoddov ral Thig
Bavudolog Emoyic woc»...

Oi avOpomwmToL ®xaTaVINoUVE OOV EOELL RAVATLOL,
%ol TEOOTAOoVYV VO YEWIoOVY TOV £0VTO TOVC,
poilyvoviag wEoo €va omEo oroVTOL, ExOEoELS UE
TEQUTOVQYNUATO, WITAAAES, OULAlEC Ol BLEQOAOYIEC,
NOAALOTETD, TOV UETOLETAL T) EUOQELYL UE T welovoa,
NAtBove napvaparovs, cuAASYOUS AoYig-AoYTIG UE
YEVUOALTO ROL UE OOPOEES CVINTNOELS YLOL TOV TO%LO
T0D Yalddpov, OoVVOEOUOVS GPLEQMUEVOVS OTOVC
amobemuévovg dvopac the Evowang %t Eva owpo
AALD TéTOLo. ADTH, HE U PaTLd, VoL T Einéva THC
avBpmmdtnrog ofuepa, Tov va unv dfaoxadi! 1ot
vou BOET RAVEVOS ROTAPUYLO; ... AGEQ 0TOV BES, TOV
VITAQYEL AROUA RATOLO XOATAPUYLO YL WAS TOV OEV
elnaoTe o€ BE0MN VO VOLWOOVUE «TO UEYAAETO THC EmOYTC
nac». AGEa 010V Ge0 OV VIAQEYOUVY AXOUO XATOLOL
TomoL oL OEV T0Vg €ENpave avth | QUALOEQO TOU
AEYETOL OVYYQOVOC TTOATIOUOC.

Potng Kovroyrov (+1965)

Aéyia Mpoenrika 100 2001

Tod Makepiorod Apyiemioxonmov EALados Xpiorodovlov (+2008).
aAfmbera,

l lomég,
Ao guadcg

 E0®  aduvatel  vi
i RO TAVONOEL OTU YEQLOL
Tivov Qo mepdoel 6

amolvtoc  €leyyocg
tv media; MYmwc
ota  yéola  Ovo-

5 A TOLOV  ANEQLrAVDY
gmuelonuaTLdY; O Nty AnioTEVTA QONAVTIXY Uia
tétola Vé0eon. e molov B mwepdoel 6 Eheyyog THG
mohtixiic Cofig Zta x€oa mTEVTE-OEnA YoON YDV TV
xouudtmv; AyyiCer 1o Spra tot yehoiov 1) EpdTnom.
ITotor Aowwov O eivar avToL wod Ou EAEyoVY TH)
ton; Kdmotor whovotor toamediteg unmos; "Ag unyv
TOAUHOOVUE VO ATOVINOOUUE. ALY O EVQWITATROC
TOMTLONOC EVOL TO TEOTOV plag maodAning
dpdong dvo otouyeimv: The éAevBepng oirovoulog
%ol T ®owvmviric aAAnAeyyune. ITinowooue maoo
oAU axpifa Shot ot Edpwmaiol xa0e mpoomdOeia
1ATAQYNONS AVTHC ThHS TaQaAInAlag.

"Emuwhéov, mpémel vatl wdAL vo dodue Thv dAAn Sym
ol voutonatog ‘H mayrooulomoinon Bu dvepdoet
0710 éninedo tot Evpwmaiov tov dvotvyi) Tathavdo
£€0YATN, OV TWEM dOVAEVEL VIO VAL KOO KOUUATL
Eeod Youl, pimwe, B0 elval dmoteleouatindteon av
rnatefdoer 10v Evpwmato o énimedo mapduolo ue
100 Tathavdob;

EAn{Cw 811 6ol B Egovue 0 #ATOLEC MOEC WOC
avopwTNOel mod mnyoivelr Evag TOALTIOWOS OTAV
AvayopeveL TV oixovoulxy AvamtuEn o avtooxroms,
dtvovtag thg 10 dwwatwpo va yivetoar foudg 100
MoAlwy. Olor Ba €xovue dvaomwtnOel T UrToel
vo ovoudletalr avamtuEianryy wic oixovoula mwou
gV VmoAoyiler 0TO0 ®GOTOC TS THV XOTAOTQOPY
toU mAavATn ®ol 1oV AvOodmovu, OnAadn TOoT
eQIPAALOVTOC Rl TOD TOATLONOD.

LT £

IagaxaloDue Tovg GvayvdOTES Hag VA Ui)
Anopovovv thv magafolri) Tijg ETotag cvvoQouilg
TEOG RAAVY) TOV OYETLXDV EEGOOV YLO TNV ExdOON
10D TaEOVTog puALadiov. 'Exiong, 6ootl Egovv thv
oixovouLxi) evy€peLa, dg ovvdoduovy, av 0€hovy,
OTAV TOTELVT] TEOOTAOELd pag AwooTEALOVTAGS RATL
TEQLOOOTEQO GO TNV ETOLX GVVOQOuT) TV 24
00AAaQlOV mEOS EVioyuomn Tiig AdEAPOTNTUS
«“0otog [Howpnv».
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O lMoAgpog, Tov Otroiov dév BAétTopev
Alpompal Aidéeic Xpionavidv Ummd 100 loAdy, Oyt St miv
Exxabdpiow 1oV Amiorwy, ANa 5id v EmBoAfv 100 ToAdul

Tov malaudyov onuooctoypdpov k. Tnleudyov Moapdrov,
gpnuepiva «EXTIA», 18" Oxtafpiov, 2013.

Eic 10 dpBoov adTtoVv 0 dnuootoyodgos ToayuaTeveTaL
Tac ovyyoovovs Stweic todv Xototiavav xal
iStattépowe Vo 10U ToAdu, Vmoyoauuilwv St ol
Stw&ets avtal 6&v yivovial Sid TV «ExxaOdoLov»
VO TOV Ariotwy, GALL Suae TNV EmiBoAny tod ToAdu
w¢ Opnoxeiac.
TF T

¢ LMEEIC <TohapogoPia» eivar pio E€vn AEELC,

uita &mo moAAEc moOV rataoxrevaoav ol
ayylhoodEoveg nal ot ['dlhot, ug ‘EAANvira otouyeia,
1o 6mola Suwe dEv natevénoav TANOmMS 7| eixav
ELOLPOMC OLOLPORETLRO VONUO 0T Gy LT, TOU Euabay
010 oyoAgio. 'Eugic, idiaitepa ot
«TOMTIRGC 6000 (», PLho-aQLOTEQOL,
notpvovue tiom thv ‘EAAnvonoogpn
E€vn AEEN 1oL TV Eounvevouue Mooy S
v Ntav ‘BEAAMvird. Ot MéEeic adteg |
Sumc (idlme éxelvee mob TeEheLd VoLV
ot «@ofio») &ovv wia molitin
POOTLON XAL—OVYYEOVWc—Eva
NOo mTEdoTAYUAL.

ErAAnvira «iohapogofia»
onuaivet, pepfaime, tov oo tod
Tohaw évd ayyAra onuaiver Thv
anéyBera, anoun ral 1O WOOC,
AOY®D TEORATUANYPEWS, %Ol TOV
@ofo VmoaprToV 1| pavrtaoLarod
xivOvvov amo 7to Tohauw. ‘H
AEELC duioveynOnne »al yxENOL-
LWOTOLETTAUL TAVTOTE VITOTLUNTLRA YLO E€XEIVOVC
OV €0V EMLPUVAGEELS VIO TOVC AXQWTNOLOLOWO UG,
MBopoAiionovg (Yuvaix®dv), THV «umovoro» ®al TIC
GAAEC TOMTLOTIRES ROLL DONOREVTIRES IOLOLLTEQO TN TECS
to? Tohdu. H émwrpatotoa «aAinbeia» tHg
moltinfic (doLotepic) 6p08TNTOC, UE AMyo AGyLa,
ELVOLL BTL 1] «OLaQOEETIRETNTO» TMV LOVCOVARE VWY
TEETEL VO AVTIUETOTILETAL UE ®ATOVONOT, YLOTL
navrtote @rTaiune éuetc, ol dvtirol, ol Agvxol, ol
Xototiavoil. Arndun rnai 6tav xopitowa 9 xat 10
ETMV Avayralovtol VO TAVTOEVTODY WECNALRES
OVYYEVELS TOVC.

Ol otavpogopieg dev BemEoVVTUL EXOTOUTETES
amelevBepdoeweg TOV Ayiov Témwv, moU
noterTOnoav &mo tovg Agafeg, AAAO TELQATIRES
eloforec vmodovidoeme xal Aenhaoiog. Axolovboiv
ol &éyrhnuatixec dudEeic alipeTin®dy, 1 Tept "EEETaoLC,

6 I'ahhaiog %.0.%. Yo a0t 1O TVEDUA OL ONUEQLVEC
OLEeic tOv XpLoTavdyv OEv mEooeArVovY TO
pdTo T dMuootdtntoc. ‘O @dvog Evog navpov &mo
AoTUVOULROVE €xel ueyaliteEn ®AAVYN &TO TNV
opayn €érato yAtddmv Xototiavayv. ‘Olwv tdv
XOWUATWV.

YreofdAw; Kail Sumwe 8xt. Thv televtaio dexa-
etio [oVugpwva ut weléteg gmotnuovix®dv (up
BonoxrevTIv®Y) %EVIQWV TOQAXROMOVOHOEWC
AvOBomivoy Axatopudtmy othv PoavrpoUoTn Rl
ot Maooayovoéttn] 100.000—xato yLALadec—
®OTO WEGO 600, XOLOTLOVOL OROTWVOVTOL ®AOE YoOVO.
A¥D10 onuaiver 8ti 11 XQLoTiavol oXoT@VOVToL OF
ndmolo uépog tod ndouov xdbe Moa, ®dabe uépa,
365 uépec 1oV xodvo. (Zroyeia amd 1OV «Spectator»
tebyog 5/10/13).

“Olot yvmpitovue Tolg dtwynolg v XoLotavdy
LOETUQMYV TOVS TEMTOVS ALidVES TOD XQLOTLAVIOUOD.
2yedov ndbe Muépa ToV NUEQOAOYIOV
ELVOL BLPLEQMUEVT OF NAQTVOES %O
aylove. “Omwe eivol @uowd ol
TEQLYQUPEC TMV MAQTVOIWY ELVOLL
EVTUTTWOLOLXES OTOV «ZUVOEQQLOTH»,
nol OLdgpopec maEAdOOELS, TOV
afoav v wopgy BpvAiov. “O,TL nal
va, Eypapayv duwsg, 600 VTeQPOAKRO
1Ol VO QaiveTal, MYOLE UITEOOTH OF
avTO oV ovupaivovy ofjuepa ot uio
nAhluaxa TpwTopavi otV loTopld.

10 Toax tO 1991 (mpd 7TOD
rohéuov) vrfoyav 1,5 ExatounvoLa
Xototiavol. ZHueoo eivor augiBolo
av vmdpyovv 500.000. (Znueimtéov
6tL mepimov 500.000 d&oyetol
galvetal vao orotddnrayv, 0to (0o
dLtdoTnuo GO TOVEC QPAVATIXOVS ZOVVVITES, TOU
OtV Exyovv ovuPipactet ue v id€a 6L Exacav v
¢Eovoia, mov amehdupavay émi Savrap Xovoely, av
zal petoPngovoav). Amod Tic 65 éxxinoieg, ol 40 &xovv
VOO TET fOoUPaodLonod 1) xaTorEEOVQYNOT LEQEMV AL
TOTOV rota THV Moo ThHg Oclog Asttovgylac Xty
Nuynoto 1o Tohapxnd xivnua Maéro Xapou eivol
VrevBuvo Yo Tdve amo 3.000 Oavdtovg XoLotiavdy,
¢vd oto [Maxniwotdv, oto Zovddv, othv Kévva, otig
Dihtriveg ol othv Tvdovnoia ol foufapdionot zol
0l TOAMBOALOUOL EXRANOLDY EIVOLL CUVEYETC.

To neluevo a0t0 mEoéPaie Tov »ivouvo tod Tordu,
SLéTL adTOC Elval 6 omueEvoc xivduvoc TAnciéoTepa
otV Evpwnn, ®vpime. Ot doBuol Sumg tdv StdEemv
Xototiavdv ot GAAES XMEES, VL0 TOALTIXOVS
0oNO%EVTIROVC AEYOUS, EIVOL TOOUWOKTIXOL. STNV
Bépeia Kopéa mdvm amxo 100.000 Xprotiavol Loty ot
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otpatémeda natavayraoTixic éoyaoiog, £vé 300.000
Xototiavol €xovv EEagpaviodel. 2to Tvdird ®pdtog
Oplooa otic OudEelg EEayoLmuévov dyrov Tvdoviotdv
10 2008, wévw &mo 5.000 oritia Xorotiavdy ol 350
gnnhnoleg rateotodpnoay, Evd yLiiddeg Xolotiavol
RATEQPUYAY OF RATOVALOUOVS oThv £Eopla. Zthv
Buouavia meployge, mol ®otoxodv XoLotiavol £5ovv
xNELVYOeT «nodpec LHvee», MOV TU OTOOTLMTIXA
EMndmtepa moAPforoDV xato foVANO.

Enavépyonar othv «Toloapogofia». & mohAo
%G TN 0l XQLOTLVOL dLDXOVTUL ROl OQAYLALoVTOL
Aoy THc BonoxevTiric, nol TOATIXAS dLopoQdc
amo v émwwpatotoa Bponoxeia i) TO xaBeoTOC EXET.
“Etol frav tdvto. Ao v Pdun uéxot thv Zopieting
“Evowon. ‘H dwagopa pue 1o Tohap eivar 6L antd
nob dpopotiCovrol dev elval 1 «Euxaddolon» THC
Yoo Tovg &md ToVe «dmiotovey. Elval 1 émiBoly
ThHg Bponoxelag Tovg 0TOV VTOAOLTO ROOUO ROl UETOL
1 éxnabdapLon. AVTo pofdauat.

WYeudoxpiorol kai Yeudopeoaial amod 10
1000 p.X. péxpr Zipepa

7. Baoilgiov A. Iewpyomovlov, Aéktwpos
Ocoloyikiic Lyoliic A.ILO.

Tod mpowr.

CO gDy YEMROC AEYOC Elval oapic. xal axoPic.
xol draypovire éminalpoc. Awafdlovue oto
€00 eV yYEALO TOU Aovxd: «BAémete un mAavnodite
TOALOL YA EAeVOOVTOL ETL TG OVOUATI HOU AEYOVTES
811 8y giul xal 6 xawEd¢ f{yyine ui ovv mooevOite
Omiow avtd@vw. (Aovx. 21:8, moPA. Math. 24:5). 'Ed&®
udg mAnpogopel 6 Kiplog yir €va @avéuevo mwol
gmunivduvo, T0 dmoto Eupavitetat EvOnuind uéoa otV
ioTopla. %ol adTd SV elval EAAO GO THY Eupdvion
SLaPSomV PevdEYOLOTMV KAl YPEVOOUETTLADV.

210 ooV GBpo nog B wdvovue wio LOTOQLRY
avadoout] »ol roToyQoEl] TV dVOUdTWV TETOLWY
Pevdoyolotmwv %ot YPevdoueoow®v é&mo to 1000
w.X. u€yol Tic NUEPES nog. 10 Bewpodue wio yonown
Vrtouvnon oe wia mwepiodo ThHg mayrdoulog iotopiag,
8mwc elvar 1] St pog, mob 1| ovyyvon ®al oi
mvevpaTinol xivouvor givot téoot mohlol. Tétolol
Yevdoueooieg vHoEav:

1. Fra Dolcino Torielli. "Edpaoe oty Ttakia tov
13 aiwva. Kjovtte 811 frav Eva éxhextd oyoavo
t00 Oeol nral Ovouale 1OV E0UTO TOU «AyyeELO
OV Ouateipwv» (Amoxr. 2:18) ut ixavo &pLduod

PYEVOOTOOPNTELDV.

2. Melchior Hofmann (1495-1543)."Yrfjo&e dxpaiog
Avopoamtiotig ota xedvia Tic MetappUbuiong, mov
TaEoVolale TO TEGOWTO TOV ME TOV EMAVEQYOUEVO
moontm HAlo.

3. Augustin Bader. To 1529 dnootioile 8Tt €ivot 6
"Hh{og %ol To pixpd tov madl 8t eival 6 Meooiag xal
Baothiog ToD Emiyelov yihietoUc faciieton.

4. Jan Bockelson. Axpatogc AvoaPamTtiotig otd
xoovio T Metappubuiong, mov 10 1534 ioyvolotnre
8TL NTav TEoPHTNS %ol BaotiLag THS Sidv.

5. Hans Hut (1490-1527). “Yrootiolle &1L ntav 6
devtepog Nde xall 6 TEOPRTNG TMV E0YATWV YOOVMV.

6. David Joris (1501-1556). Avtoyapoxtneitotay,
gniong, Mg TEOPNTNS TOV E0YATWV YOOVMV.

7. Klauss Ludwig. Avofoarntiotig mol ©qoutte Tl
Nrav 6 goyduevoc XoLoTdc.

8. David Bahr. [Té0ave 10 1723 nal VwootnoLle &tu
nrov 6 Xolotdg T0d AaBd.

9. Antoinette Bourignon de la Porte (1616-1680).
Avoxqovtte 8TL fTav 1) yuvoiza 7 viopévn pg tov
Ao, Yy Thv omota yivetal Ayoc oto 12° xe@. Tig
Amoralipeme.

10. Anna van Buchel. 18 aidvac. “Yrootioile 611
nrov 1 ttéoa Tod véov Meooia 1ol Evodormon THe
ayabotnrog g BedtmrToc.

11. Eva von Buttlar (1670-1717). M{a axSun untépa
tol véouv Meooia.

12. Father Divine. [dpvthg tiic 0éxntag Peace Mission.
I[Mapovoraldtav mg devtepn évodormwon 1ol Oeod.
[1€0ave otic 10-9-1965.

Néog novayog axoun 6 ApPas IMowqyv, titnoe vo
waoy éwo tov Méya Avt@dvio Ti ETQETE VO %AV
vy VoL fof] ™ owmtnele Tov:

- No topadéyeoat T OQAAMLATE GOV, UWE CUVTOUUUEVT
%0014, 10D drwoxriBnxre 0 [lathe 1@V [Tatépwy, ®al vo
TOTELVMOVECUL LTTEOOTA 0TOV Od. Nat vtouévng émiong
NOQTEQXO TOVS TELRALOUOVG, TOV 60V cvupaivovy, ®ol
var eloal BERatog ming Ot cwoiic.

Md@s VoL €EevTeltne TOV £0VTO GOV %ol 0 OTOLO
TOTO %L AV raTOXNONG, 00 fofig A vdmavon, AEyel
0 “Ociog ITownyv.
¢4 TOLOC TELPAOUDC %L AV PoT) TOV TATEVSPQOVA
Xowotiavo, Aéyer 6 APPag [Howny, vird yioti
OWTOLIVEL.
Ano 10 «['egovrirov»
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H Eikéva 1iig M'evviioewg 100 Kupiou otiv
0pb6doENn Téxvn

Nixoidov Zia, Kabnynrod lotopiag tiic TEyvig.

¢ Tévvnon 1ot XoLoto®, TO HEyo avTo YEYOVOS THS

totopiag toh xéouov, yroptdletal amo thv Ayl
00066080 "Exuinoio ug doEohoylo vt ®atd vuEN, ToU
Oavnaoto Exgpodlovral oty NdvueL) Duvoyoo@io nal
™V elpnvoyvTO Elxovoypapla.

“Etol uéoa 010 xmeo t™g Exxinoiog 6 amhoc ‘O06-
00&og XploTiavog el TO WVoTNELO THS COQURWOEMS
UE TIC aioBNOELS TOV, TOV UETAUOQPMDVOVTAL, VLT VO
vivovv uéoa xowvmviog ue 1o dponto. [lpoorvvwviag
™v eirdva the Fevvnoewe «BAémer» ue Tt wdtie, Tov
™ Beoloyia THe Zapudoemc rol aiobdvetalr TV
€VPEOOVVN THg évavlpomwmnoemwe. AMO ®al 6 EYEVOTOS
vevuoTivic Cwhg WEAETNTNG, UTOQET ¥ GO AVTYV
©OL UOVO TV eivdva v’ AVTIANQOET
TO TTVEVULATLRO UEYAUAETO, TO WVOTLRO
BdBog nal to aioBnTnd rAAhog Tig
‘OpB0d6E0v Té€YVNC, TOV CVVNOWCE T
Aéue BuCavtivi.

Thv eindva g I'evvijoemg otv |
Ohoxknoouévn ng noeeh T A
Boloxovue nvpiwg otoVg Emerta
amo TV eirovouayio yodvouc.
v ‘EALGSO pog €xovv omBel dvo
gunhnoieg tod 11°° ai., nabolirna
dhhote TtV Movaotnold®y Tod
‘Ooilov Aouvxrd xal tod Aagviov,
nov ot wncptéwra rovg ﬁksnovus

OTHV AVOEVTIRM TEQN TNS LOOPT]. Ag
ovvoyioovue T PfaoLri OTOLXETA

“Eva toomavémovio xdbetal OuwAomodlonévo
naCovrag hoyépa. Zoyoagitovial dxrdun xot dAlot
TOOTTAVOL UE TO ®OTAdLO TOVS. AmO TV GAAY droen
goyovtol VIvuEVoL uE Tig EEMTINES TOVC POQREDLES Ol
To€lc Mdyor xouttovrag 1o facithnd tovg dmea. O
Aoumpoc dotépac, mov Tovg 6ONyovoE, Eyel oTaOET
TAVD Ard 1O OMRAaLo, «@woav S00000TaAAIOU
xoeuduevy dvwbev tiic xe@palils 100 XoLoTOD»,
Onwe yodper 6 poraptotog Pitne Kovroyiov. ‘O
010¢ aYL0YA QoS - oVYYQOPENS OAORANQWVEL TNV
TEQLYQOPY THS TAQAOTAOEMS UE T ALTh UOT, TOV
T OToA(lel: «Ayoia mowvdoia xol eVmdN yooTa,
wvooivee, Quudoia xat GAAL otodilovy Tamelva TOVS
Podyovs, Saws T fAETEL HOVEVAS EIC T EVAOYNUEVA
Pouva tiic TaTEid0S Uy,

Elrnaue othv apyn, 0Tl M €ixdva @avep®dvel T
Beohoyia, TOV mvevpaTinod yagaxtnoa ths levvijoems
xol ey vo dodue TO nOoBéva
oToLyelo Thic ovvBEoeme Tt oVUPOALRL
AToRAAVTTTEL, Gg doTue OAO®RANON T
4 ovvOeon nall nai Ty TEYVOTEOTIO
e ‘H ovvBeon otouxeimv &mo
™V 10TOQL®Y] TEAYUOATIXOTNTOA
4 (Bovvd, omilalo, gdTvn, %®.\.T.)
& UE TO TVELUATIRO OTOLYETO TOD

- Ovpavod, mob oupPoiilel TO (Voo
L BdOoc THC eirdvag, xabhg xnal &
| AVTLEEAALOTIROC OLOOLAOTATOC
xooaxrtioog e twyoaquxis, nag
w O(VOUV OmTIXO TH oUvbeon TOV
3 | yvou zal tod Otlov, thy Evwon
T00 dvBpwmivou xal ol Belov:
1L OVTO YLoTl 0UTE AVOQWTOTOLET
i v mopdotaon ooy uion Tayviy

7oV oVVOETOUY THV Eindval.

TO ®evtowo Tufjua xotahoaupdvel fouvo «foaymdoec,
AAN eUy00L 2L POTELVOYQWUO», TTOV OTHV XOLALA TOV
Avolyetol OXOTEWVOYOMUO OTTNALO KO LECOL PATVY UE
ToV Vimto XpLoto éomaQyavouévo, Evep N Havayio
Mntéoa tov eval 010 AL Eamhouévn tévo o Eva
otodua. Allote eirvoviCetal xaBlougévn i yovatiot.
I[Tiow amo ™ @dtvn TEOPAAAOVY TO ®REPAALA TOVC
Sv0o ayaba Cha, fAdL xat dvdplo Leotaivovtag to Oelo
Boégpocg ug v dvamvorn tove. "EEw amd 10 onfialo,
0710 ®aTw AxEO0 THC eirdvacg, rabetatl ovihoyiouévog 6
Twohg €xovtag Towg andun 10 copdxt THS Au@LBoAtag
uéoo Tov. XtV AAAN dxron ThHS EIxdVOC TAUQLOTAVETUL
T0 TEMTO AOVTEOS, OV €xave M uaio Zaldun oTo
Neoyévvnto.

AgELr #V &poLoTtept AmO TO Pouvd dAyyehol
PoorVVOUV %ol d0EorhoyoTUV TO XQLOTO i pEQvouy
0TOVE TOWEVES, TOV EEVUYTODY, TO XAUQOTOLO HYYEMLOL.

eidmhomoinon otov nabBpépn,
0UTE ALPALOET THV LOTOQIXOTNTA TMV YHLVWYV OTOLYEIWY
1O CVOTATIXDY, BAND TO peTapoQpavel. ‘H ovvBeon
anohoVOET TEQLOOATEQO—OTIS AemtTouéQeLes tdimc—
TNV VUVOYQUELXY TaEAd00N, TOV €XEL OYEON UE TO
Aeyoueva Androvea Evayyéhia. "Etol Coyoagitetal
OTNACLLO OROTEWVOYQWUO, OUV Ti OROTELWVLL TOD
TEOYOLOTLOVIXOD XOOUWOV, OOV AGUTEL RATAAEUXO
10 ¢omapyavouiévo Boégoc.

2th Avtiry Coyoagurl) O uirpog XLotog einovitetal
youvoe, v 10 Evayyéhio oagp®dc nog AEEL «ral
OmaQYAVWOEY aDTOV %Al AVEXALVEY aDTOV €V T
@aTvn» (Aovx. 2:6).

Ta dvo Cwovtavo udg dmevOuvuiCovv nabe pool
OV TEOORVVOUUE TNV eindva 611 «"Eyvw Bovs 1OV
RTNOAUEVOY xal 6vog TV pdtvny tod Kvpiov avtod,
Tooanl 6¢& ue ovx Eyvw xat 6 Aaog pov oY ovvijxev»
(‘Ho. 1:3).
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Thv xevtowni) B€on ot oUvOeon vatéyel noll ue To
Xowoto N Havaylo xol €xer vavelg thv Evivmwon,
OTL Ao TEAODY TOV %EVTOLXO ®VU%AO delyvovtag T
onuaota i Mavayiog 010 o¥€dio g owtneiog toh
avBowmov, alio xat S the Mavayiag Tovitetal 1
onua.oio Tod dvBpwmivou YEvoug ral | CVUPOA TOV
ot Belo ovyratdpaon.

O Toone uéver EEw &mo to ®Uuxloua avtd. "Etol
QUEOMS UE TNV TOMD TN WALTLO OVVELONTOTOLET O TLOTOC
311 dvavdpoc N oVAMYPIE, »al 6 Twone, xabog
ndAiloto ®aBetol ovAhoyLouévog, EmiPefaldvel ue ThHv
ayvoird tov, aAho xol TV auglBoiio Tov 1O uéya
uvotnoov. “Eva tpomdpoio thc Exrinotog Bappeic
GtL VwowvnuatiCer avthv TV Augipolio: « Tade Aéyel
Twone wpog v [apbévov Mapia, Ti 10 dpduo toT70,
0 év ool tebcauoat; Amood xal ESlotauat xal 1OV voUv
HATATANTTOUAL.... OVK ETL PEQOW AOLTOV, TO 6VELOOG
VOO DBITWV...».

‘H oxemtiny otdon 100 Toone diver novpdylo o
600v¢ TaAaLTmwEoDVIaL 4o Aoyiouovg augpohriog,
Goov a@opd T wvotnoraxry 'Evvnon. “Oocou dgv
UWToEOVV var deytoUV ug i) ®aedLd, TO uwivuua tod
Evayyehiov, Gmmg ol »ahdxrapdot mouéveg, Elmilovy
0710 €he0g 1OV OeoD Y0 THY VEQPaLoN TOV AUPLBOADY
®ol TOV dtapdomy dewvy Aoyioudv. T'atl ot dAho
toomdplo 6 Twong O dwoel Thv amxdvinon: <Eyo,
PNoi, TOVS TEOPNTAS EQEVVINOAS KAl XONUATIOOELS
Vo ayyérov mémeiouar 6tr Oeov yevvioel 1 Mapia
QVEQUNVEUTWS».

Ol Mdyol - 00Ol ®al ®OAOTEOIPETOL (VAL INTNTES
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A PASTORAL EPISTLE ON
“SAME-SEX UNIONS”

A timeless and prescient statement by the Western American Diocese of
the Russian Orthodox Church Outside Russia issued nearly a decade
ago, in 2004.

What is most important for us, what is most precious, what
is the greatest? It is holiness.
[St. John of San Francisco, (+1966)]
Trof

t is with profound sorrow and great concern for the

future that we, the clergy of the Western American
Diocese of the Russian Orthodox Church Outside Russia,
with our Archpastor, the Most Reverend Kyrill, Arch-
bishop of San Francisco and Western America, view the
flagrant disregard for the laws of God and the state with
the granting of what are purported to be licenses for
marriage to persons of the same gender, and the per-
forming of ceremonies which claim to establish a union
that is marriage for these persons. We cannot condone
or ignore the defiance of the law in San Francisco, or in
municipalities in Oregon, Massachusetts, New York, and
New Mexico; nor remain silent, and thereby give implicit
consent to this practice.

It is the duty of the Church to direct Her children to
obedience to the laws of the state when these do not
conflict with the law of God. When the law of the state
deviates from the way of righteousness appointed by
God, the Church must call attention to the dangers such
a departure presents. We are compelled to address our
flocks concerning the nature of Holy Matrimony, oth-
erwise known as marriage. We ought to obey God rather
than men. (Acts 5:29).

Holy Matrimony consists of the union of two persons
into one, through the union of their souls and bodies,
through mutual submission and obedience, and, most
importantly, through the action of God’s grace. It is a
holy mystery, a sacrament, an avenue of the Grace of God
given to us not for the indulgence of our passions, but
for the working out of our salvation. For this reason, it
cannot be merely a social or civil contract entered into
by two persons. Marriage is the God-ordained union of
a man and a woman, for the purpose of creating a home,
a “litctle Church,” in which the couple, and the children
which are their progeny (being the product of the physi-
cal affection for one another), are able to work out their
salvation. Marriage is a sacrament that is not created by
the husband and wife out of their love for one another,
or by their pledge of loyalty and mutual submission to
one another; marriage is a mystery bestowed by God
through the action of the Church upon those who are
made one thereby.

The estate of marriage cannot be established by human
action alone; it must be bestowed by God alone. Nor can
this (or any) grace be bestowed by the state, for it is the
gift of God given within the confines of, and subject to the
discipline of, the Holy Mother Church. Although the state
chooses to recognize this union as beneficial to the stability
of society and so bestows certain benefits under law through
licensure of this action, marriage is not now, nor has it ever
been, an action of the state. The sacrament of Marriage is
a divine action subject only to the grace and will of God,
which is expressed in the unbroken and pure tradition of
the Orthodox Church.

In addition to the salvation of the souls of the husband and
wife and of their children, the sacrament of marriage also
serves as a guardian and standard of moral behavior. Any
lustful activity outside of the bounds of sacramental mar-
riage is damaging to the soul and creates a barrier between
man and God. The sacrament defines the limits of physical
and emotional intimacy between two persons. These limits
include (but are not limited to) the fact that marital rela-
tions are only possible between a man and a woman, that
the conception, bearing and raising of children is the natu-
ral and desired product of marital relations, and that such
relations are only permitted within the sanctified bounds of
marriage. Any type of intimacy outside of these boundaries
is considered to be sinful and constitutes a barrier to the
spiritual life and communion with God.

Man is created for the purpose of communion with God.
To that end, we are endowed with the image and likeness
of God, and any barrier to the fulfillment of that image
and likeness runs counter to our created purpose. When
we do not act in accordance with God’s will, engaging in
behavior which is sinful—that is, behavior which prevents
the realization of God’s image and likeness in us—then we
suffer the eternal consequences of those actions.

In the modern culture, much emphasis has been placed on
the “culture of the flesh” and the eternal and spiritual nature
of man has been minimized. Self-indulgence has become
the primary value and is protected by our modern soci-
ety under the pretext of individual “civil rights.” Personal
gratification and fulfillment in this world has supplanted
the spiritual striving for purity and holiness, which is the
true source of joy. The love of God has been replaced by
love of self. The desire of eternal bliss has been replaced by
the desire for worldly bliss. The fear of eternal punishment
has been replaced by the fear of worldly discomfort and
condemnation. Man has supplanted God as the measure
of all things.

It is said by some that there is no difference between the
ban that once made interracial marriages illegal, and the
prohibition now in law against allowing same-sex marriages.
We do not accept that this is an issue of civil rights, or the
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protection of a minority. The decision by a state to extend
the provisions of law covering civil marriage to include
same-sex unions is irrelevant in God’s eyes. Within the
Church, the mystery of Holy Matrimony is not a right; it
is a calling, intended by God for a specific purpose, and
not merely the fulfilling of earthly lusts, or the comfort of
a life shared together. The argument that same-sex unions
is “natural,” while apparently a powerful argument, ignores
the truth that our human nature is fallen and corrupted by
death, and driven to the satisfaction of the desires of the
flesh. The expression of sexual desires without the blessing
of the grace of God is not directed to a life that is natural,
but is an extension of a death-directed existence. Only by
striving to live the life of Jesus Christ, risen from the dead,
can we begin to understand and achieve a life which is truly
“natural.”

We, the clergy of the Western American Diocese of the
Russian Orthodox Church Outside Russia, having con-
cluded our conference with the celebration of the Presancti-
fied Divine Liturgy of the Precious Body and Blood of our
Lord Jesus Christ, in which we pray for the purification of
souls and bodies, and for the restraint of the passions, reject
and decry this erosion of eternal and spiritual values and
truths. We affirm that the sacrament of marriage is only
obtained from God and within the confines of the One,
Holy, Catholic, and Apostolic Church. We affirm that this
marriage is limited to the union of one man and one woman
and that the conception, bearing and rearing of children is
a normal and desired part of the marital union. We affirm
that any other “marital” relationship, even though it may
bear the sanction of the state or the society at large, cannot
be considered marriage and that it is sinful and creates a
barrier between God and man and frustrates the purpose
of man to enter into union with God.

T 7 f
Therefore, brethren, stand fast, and hold the traditions which
ye have been taught, whether by word, or our epistle.
[2 Thess 2:15].

hese four principle virtues—justice, moral judgment,

self-restraint and courage—govern the three aspects of

the soul. When these aspects are properly guided, they keep

the senses away from degrading things. Then the intellect,

tranquil, its powers with God’s help under control and trac-
table, fights the noetic battle readily and bravely.

St. Philotheos of Sinai

THE ASCETIC AND THE ROBBER

From a handwritten Gerontikon of the Sacred Monastery Filotheou of
the Holy Mountain, original source: “Hagiorite Witness,” a quarterly
publication of the sacred monastery of Xiropotamou, Holy Mountain,

Issue No.4, June-August 1989.

Our God is not a “Prosecutor” of His creatures; on
the contrary, He seeks opportunities for their sal-
vation. He is a God of love; a God Who deserves to be
loved, even though His love is rarely reciprocated. God
is also not “fair,” at least in the human sense of justice.
He “shortchanges” His creatures—and as a matter of fact
in a scandalous manner—when He seeks to save them.
That is our God! A God Who vindicates a robber out of
the excess of His love and Who looks for opportunities
in the unlikeliest of places, in order to display a love that
annuls our own kind of “justice.” The following story best
exemplifies this love of our God and Creator.

There used to be an elderly recluse and anchorite, who
lived an ascetic life in a desert for seventy long years, with
fasting and celibacy and vigil. However, during all those
years that he served God, he was not favoured with any
vision or revelation by God.

This gave rise to concern, and the following thought en-
tered his mind:

— Could it be that there is a reason I am not aware of,
which makes my ascesis unfavorable to God, and my labours
unacceptable? That must be the reason I am not able to have
any revelation and see any mystery...

With these thoughts in mind, the elder began to beseech
and ask the Lord even more fervently, by praying and saying:

— Lord, if my ascesis is favorable to You, and you have ac-
cepted my labours, this sinner and unworthy one beseeches
You to favour me also, with just a droplet of one of Your
gifts, so that I might be informed with the revelation of a
mystery that You have heard my prayer, and thus spend my
ascetic life informed and with confidence...

Having thus prayed, a voice sent by God came to the
saintly elder, saying:

— If you indeed desire to see My glory, then go into
the innermost depths of the desert, and mysteries shall be
revealed to you.

As soon as the elder heard this voice, he immediately left
his cell; but no sooner had he walked for some distance, he
was approached by a robber, who, upon spotting the elderly
Abba, rushed towards him, with the intent to murder him.
As soon as he had grabbed hold of him, he said:

— It is a fortunate moment that I encountered you, old
man; now I can complete my business and be saved. Be-
cause we robbers have this custom and this particular law
and belief—that whoever is able to commit one hundred
murders, will definitely go to heaven. Well, after having
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strived so hard until this day, I have so far accomplished
only ninety-nine murders, and, lacking only one more, I
have taken a lot of trouble and care to complete the hun-
dred, in order to be saved. Therefore, I am greatly indebted
to you and I thank you, as on this day, because of you, I
shall savour Paradise.

On hearing what the robber told him, the elder was taken
aback and alarmed at this sudden and unexpected incident.
So, he turned his mind’s eye upwards towards God, and on
thinking over what happened, said the following to Him:

— Wias this the glory, my Lord and Master, that You prom-
ised to show me, Your servant? Was this the will that You
inspired to this sinner—to leave his cell and to inform him
with such a terrible mystery? Are You rewarding with such a
reward the labours of my ascesis that I have borne for Your
sake? Now I have truly realized, Lord, that all my labours
were in vain; and that every one of my prayers has been
regarded as a detestable abomination. However, I thank
You for Your philanthropy, Lord, because you educate my
unworthiness the way that You know—as befits me for my
innumerable sins—and that must be why you delivered me
into the hands of a robber and murderer.

Having said this, and feeling deeply troubled, the old man
became thirsty, so he said to the robber:

— My child, because of my sinfulness, God has delivered
me into your hands to be murdered, and thus your desire
will be fulfilled in the manner that you desire, and I shall be
deprived of my life—being the evil man that I am. For this,
I beg you to do me one favour and a small errand and bring
me a drink of water, then you may cut off my head.

On hearing these words by the elder, and in the desire to
fulfil his business, the robber sheathed his dagger—which
he had bared—then took out of his bosom a flask, which
he took to a stream that was nearby and stooped down to
fill it and bring it back to the elder to quench his thirst.
And just as he was filling the flask, he drew his last breath
and died on the spot.

Well, seeing that quite some time had passed and the rob-
ber did not reappear, the elder wondered to himself:

— Perhaps he was tired and lay down and fell asleep, and
that is why he is delayed; so I am now permitted to leave
and return to my cell. However, because [ am also old, I am
afraid, as I do not have enough strength to run, and because
of my frailty, I shall tire quickly and he will overtake me.
Then, having angered him in this way, he will want to tor-
ture me mercilessly, cutting me up into many pieces while
I am still alive. Therefore I should not leave, but instead, 1
should go to the stream, and see what he is doing.

So the elder went forth, after making all these thoughts,
and he discovered the robber laying dead; upon seeing him,
he stood in wonder and surprise. Then lifting his arms up
towards heaven he said:

— My merciful Lord, unless You reveal this mystery to me,
I shall not lower my arms. Please therefore have pity on my
troubles and reveal what this occurrence was about.

And with this prayer of the elder, an Angel of the Lord
came to him and explained:

— Do you see this person, Abba, who lays dead before
you? It was for your sake that he was gripped by sudden
death, so that you would escape from being murdered.
Now proceed to bury him as one who was saved. Be-
cause the obedience that he showed you—Dby sheathing his
murder weapon in order to bring you a drink of water to
quench the fire of your thirst—was the act that appeased
God’s wrath and rendered him accepted as a worker of
obedience. Furthermore, his admission of the ninety-nine
murders was taken into account as Confession. Therefore
bury him, and count him among the saved. And know
by this the ocean of God’s philanthropy and compassion.
Now return joyfully to your cell, and henceforth be more
willing in your prayers and do not sorrow and say that you
are a sinner and devoid of revelations. Behold, the Lord
revealed a mystery to you. And know this also: that all of
the labours of your ascesis are welcome before God, for
there is no labour performed for the Lord’s sake that does
not appear before Him.

On hearing this, the elder buried the dead man as instructed.

We can keep guard over the whole world by keeping
guard over the atmosphere of heaven within us; for
if we lose the Kingdom of Heaven, we will save neither our-
selves nor others. He who has the Kingdom of God within
himself will imperceptibly pass it on to others. People will
be attracted to the peace and warmth in us; they will want
to hear us, and the atmosphere of heaven will gradually pass
on to them. It is not even necessary to speak to people about
this. The atmosphere heaven will radiate from us even when
we keep silent, or talk about ordinary things. It will radiate
from us even though we may not be aware of it.

he Lord is present everywhere, and nothing happens

without His will or His permission—either in this life or
eternity. When we accept this idea, everything is made easier.
If God would allow us to do everything the way we desire
and when we desire, this would certainly result in catastrophe.
One cannot even imagine the chaos that would occur.

Elder Thaddeus of Serbia (+2002)
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WHAT ORTHODOX ICONOGRAPHY IS
By Photios Kontoglon, from the “Word Magazine,” a publication of
the Antiochian Orthodox Christian Archdiocese of North America,
September 1964, pp. 5-6.

he religion of Christ is

the revelation, by Him,
& of the truth. And this truth
% is the knowledge of the true
God and of the spiritual
¢ world. But the spiritual world
is not what men used to—and
still do—call “spiritual.”

Christ calls His religion
new wine and bread that co-
meth down from Heaven. The
Apostle Paul says: Therefore,
if any man be in Christ, he is
A a new creation. The old things
have passed away; behold al[ things have become new.

In a religion like this, one that makes the believer into a
new man, everything is “new.” So, too, the art that gradu-
ally took form out of the spirit of this religion, and which it
invented to express its Mystery, is a “new” art, one not like
any other, just as the religion of Christ is not like any other,
in spite of what some may say who have eyes only for certain
meaningless externals.

The architecture of this religion, its music, its painting,
its sacred poetry, insofar as they make use of material me-
dia, nourish the souls of the faithful with spirit. The works
produced in these media are like steps that lead them from
earth up to heaven, from this earthly and temporary state to
that which is heavenly and eternal: This takes place so far as
is possible with human nature.

For this reason, the arts of the Church are anagogical, that
is, they elevate natural phenomena and submit them to
the beautiful transformation. They are also called liturgical
arts, because through them man tastes the essence of the
liturgy by which God is worshipped and through which
man becomes like unto the Heavenly Hosts and perceives
immortal life.

Ecclesiastical liturgical painting, the painting of worship,
took its form above all from Byzantium, where it remained the
mystical Ark of Christ’s religion and was called hagiographia
or sacred painting. As with the other arts of the Church, the
purpose of hagiographia is not to give pleasure to our carnal
sense of sight, but to transform it into a spiritual sense, so
that in the visible things of this world we may see what sur-
passes this world.

Hence this art is not theatrically illusionistic. Illusionistic
art came into being in Italy during the so-called Renaissance,
because this art was the expression of a Christianity which,
deformed by philosophy, had become a materialistic, worldly

form of knowledge, and of the Western Church, which had
become a worldly system. And just as theology followed along
behind the philosophy of the ancients—so, too, the painting
which expressed this theology followed along behind the art
of the ancient idolators. The period is well named Renais-
sance, since, to tell the truth, it was no more than a rebirth
of the ancient carnal mode of thought that had been the
pagan world’s.

But just as those theologians were wading around in the
slimy swamp waters of philosophy, and were in no position
to taste and understand the clear fresh water of the Gospel,
drawn up to life eternal, so, too, the painters who brought
about the Renaissance were in no position to understand
the mystical profundity of eastern liturgical iconography, the
sacred art of Byzantium. And just as the theologians thought
that they could perfect Christ’s religion with philosophy,
since for them it seemed too simple, they being in no posi-
tion to penetrate into the depths of that divine simplic-
ity: just so, the painters thought that they were perfecting
liturgical art, more simply called Byzantine, by making
it “more natural.”
natural—faces, clothes, buildings, landscapes, all as they
appear naturally—making an iconography with the same
rationalism that the theologians wanted to make theology
with. But the kind of theology you can get out of rational-
ism is exactly the kind of religious iconography you can get
out of copying nature.

This is why their works have no Mystery, nor any real
spiritual character. You understand that you have before you
some men masquerading as saints—not real saints. Look
at the various pictures of the Mother of God. “Madon-
nas” who pose hypocritically, and those in tears, weeping,
which are even falser yet! Corpses and idols for shallow men!
Our people, who for centuries have received a great and
profound nurture from Christ’s religion, even though out-
wardly they seem uneducated, call a woman who pretends
to be respectable but who is really not, a Frankopanaghia, a
“Frankish Virgin,” thus making a clear distinction between
the “Frankish Virgin” and the true Virgin, the Mother of
Christ our God, the austere Odigitria, Her more precious
than the Cherubim, and beyond compare more glorious than
the Seraphim. In other words, in the simplest way possible
they make a neat, sharp distinction between the art of the
world and the art belonging to worship.

Western religious painters who wanted to depict the su-
pernatural visions of religion took as models certain natu-
ral phenomena—clouds, sunsets, the moon, the sun with
its beams. With these they tried to portray the heavenly
glory and the world of immortality, calling certain things
“spiritual” which are merely sentimental, emotional, not
spiritual at all.

In vain, however, because the blessedness of the other life is
not a continuation of the emotional happiness of this world,

So they set to work, copying what was
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neither does it have any relation to the satisfaction the senses
enjoy in this life. The Apostle Paul, talking about the good
things of the blessedness to come, says that they are such that
eye hath not seen, and ear hath not heard, neither have entered
into the heart of man. How, then, can that world, which lies
beyond everything a man can grasp with his senses—how
can that world be portrayed by an art that is “natural” and
that appeals to the senses? How can you paint what surpasses
nature and surpasses sense?

Certainly, man will take elements from the perceptible
world, “for the senses’ sake,” but to be able to express what
surpasses sense he must dematerialize these elements, he must
lift them to a higher plane, he must transmute them from
what is carnal into what is spiritual, just as faith transmutes
man’s feelings, making them, from carnal, into spiritual. 7 saw,
says St. John of the Ladder, some men given over with passion
to carnal love, and when they received the Light and took the
way of Christ, this fierce carnal passion was changed inside them,
with divine grace, into a great love for the Lord.

Thus, even the material elements which Byzantine iconogra-
phy took from the world of sense were supernaturally trans-
muted into spiritualities, and since they had passed through
the pure soul of a man who lived according to Christ, like
gold through a refiner’s fire, they express, as far as is possible
for a man who wears a material body, that which the Apostle
Paul spoke of, which eye hath not seen, neither hath entered
into the heart of man.

The beauty of liturgical art is not a carnal beauty, but a spiri-
tual beauty. That is why whoever judges this art by worldly
standards says that the figures in Byzantine sacred paint-
ing are ugly and repellent, while for one of the faithful they
possess the beauty of the spirit, which is called the beautiful
transformation.

St. Paul says: We (who preach the Gospel and live accord-
ing to Christ) are ... a sweet savour of Christ unto them that
are saved and unto them that perish. Unto them that have
within them the smell of death (of flesh), we smell of death;
and unto them that have within them the smell of life, we smell
of life. And the blessed and hallowed St. John of the Lad-
der says, There was an ascetic who, whenever he happened to
see a beautiful person, whether man or woman, would glorify
the Creator of that person with all his heart, and from a mere
glance his love for God would spring afresh and he would pour
out on his account a_fountain of tears. And one marveled, see-
ing this happen, that for this man what would cause the soul
of another to stink had become a reason for crowns and an
ascent above nature. Whoever perceives beauty in this fashion
is already incorruptible, even before the dead shall rise in the
common Resurrection.

T T
Be not conformed to this world; but be ye transformed by the
renewing of your mind, that ye may prove what is that good,
and acceptable, and perfect, will of God. [Rom 12:2]

NEW BOOK: INNOCENT FUN OR
INSIDIOUS THREAT

AN ORTHODOX PARENTS GUIDE TO
PROTECTING OUR FAMILIES FROM THE
REAL DANGERS OF TODAY

Compiled by Mary Christodoulow; published by the Greek
Orthodox Brotherhood of St. Poimen.

oday evil invades our

lives more than ever
before. Particularly alarm-
ing is how easily it disguis-
es itself as entertainment,
religion, and even as a
subject in public schools.
Unfortunately, the prima-
ry targets of this demonic
onslaught are our children.
The Harry Potter books
and movies have initiated
millions of young people
into witchcraft and wiz-
ardry; celebrities promote
New Age religions adverse
to Christianity; the Twilight books and movies glamorize
vampires; the most popular music, video games, television
shows, books, and movies not only bombard our children
with images and messages of violence, cruelty, and illicit sex,
but also portray demonic phenomena, such as witchcraft
and psychic powers, in a way that makes them seem accept-
able, and even fun.

All this evil may seem insurmountable, but we must fight
against it for the sake of our children. A must-read for every
Orthodox Christian, this book examines the shocking extent
to which evil has infiltrated our lives, and offers guidance
and hope for the struggle against it.

The book will be available to our readers in December,
2013. It can be ordered through the Brotherhood of St.
Poimen (see page 31) as well as through Amazon.com.

Price: $10 per copy (144 pages); ePub/Kindle: $8 per copy.
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Nowadays, young people have lost their zest for life. You
ask them, “What will give you peace?” “Nothing,” they
reply. Such vigorous young men and nothing pleases them.
What has happened to us? We believe that we will correct
God with our inventions. We turn night into day, so that
the hens will lay eggs! And have you seen these eggs? If God
had made the moon to shine like the sun, people would
have gone mad. God created the night so that we may take
some rest, and look at us!

Elder Paisios the Athonite (+1994)

Innocent Fun or
Insidious Threat?
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ON FAMILY LIFE

Gleams from the writings of St. John Chrysostom on marriage.

A Successful Marriage
Asuccessful marriage is one that regards success in terms
of virtue rather than wealth. The husband must have
a virtuous soul, goodness, prudence, and fear of God. St.
Chrysostom says, A young woman who is prudent, independent,
and cultivates piety, is as valuable as the whole world... Many
people who had amassed a great fortune lost it all, for they didn’t
have a sensible wife capable of preserving it.

Many men seek after a beautiful wife. Is this enough for a
marriage to succeed? The Saint emphasizes that he beaury
of the body, when it is not accompanied by virtue of the soul,
can imprison the husband for twenty or thirty days, it won’t last
longer though, for when she shows her bad side, the love will be
destroyed. When, however, women shine from the beauty of their
souls, as time passes and increasingly reveals the nobility of their
souls, their husbands are drawn ever closer to them.

Let us see what St. John Chrysostom has to say regarding
the responsibilities of the spouses. He directs his words, for
the most part, towards husbands. This may be because male
egotism is difficult to subdue and many times they act harshly.
Chrysostom condemns the use of physical violence and the
husband’s abuse of his wife. This is something that is still a
problem today. On the contrary, what is necessary is for the
husband to have a spirit of sacrifice, a willingness to forgive,
and not threats and intimidation. Through indulgence and
concord, the family’s deep peace will be assured, discontent
will be kept at bay, and each spouse’s dedication to the other
will increase. Chrysostom notes that, there is nothing, nothing
more valuable than for one to be loved so much by ones wife and
to reciprocate this love.

St. Chrysostom also refers to a bonding element, which
is the foundation of marriage: communication between
the spouses. It is the daily influence that one spouse has
on the other. Communication takes place with and with-
out words. It is positive or negative. The most important
element of communication is discussion. Etymologically,
the Greek word for “communicate” (cvv + Intd) refers to
the cooperative search for what needs to be done regard-
ing issues pertaining to the common life and to family
life. Discussion needs to take place with familiarity, mu-
tual respect, in a climate of freedom, equality, and love.
Then a solution can be found, should a disagreement or
contention arise. For nothing is more bitter than the battle
that occurs between people that love one another, and this
shows that when one is estranged from his own member, as it
is said, this must be caused by a severe bitterness. The role of
the husband is to love and the role of the wife is to give way.
If each one plays their part, everything will be firm. And the

wife will become amicable and loving.

The mutual display of affection is a necessary aspect of mari-
tal love. Love is revealed through tenderness, through polite-
ness, through showing interest. Love is expressed through
words. Words are the food of emotions, and inspire love. The
secret of a happy family life is often found in simple daily
things. Unfortunately, couples today have forgotten this.
They forget to express their respect and appreciation for their
spouse’s gifts, abilities, attempts, and successes. This could
even refer to a simple compliment on their appearance, their
clothing, or the food they have prepared. The wife’s love for
doing good increases when she feels loved. The same happens
with husbands. In their case, a good sense of self-confidence
is encouraged. Love is preserved through the creation of ways
to express this love. The satisfaction of particular desires and
the tolerance of the weaknesses of the other help in the cohe-
sion of the spouses.

St. Chrysostom, with his emphasis on love, essentially says
that spouses need to learn to forgive and to be tolerant of one
another. The more mature of the two needs to take the first
step. Within a marriage, it does not matter who erred or why
they did something. What is important is who attempts to fix
the situation in the quickest manner. Lez us be tolerant, the
Saint says, of one another, with love. How is it possible to be
tolerant if you are angry and foul-mouthed? Save the day, with
love. If you can’t rolerate your neighbor, how will God tolerare
you? If you can’t bear the person who is your co-struggler, how
will the Lord tolerate you?

Through love, the alienation of spouses from each other is
addressed, as is the death of the relationship, which usually
comes with the passage of time, with fatigue, and indiffer-
ence. Then we are speaking of a marriage of compromise. St.
John knows that communication is necessary for dealing with
disagreements. This depends on how and what one says. To
the question, “What should I say to her?”, he provides the
following answer. Listen carefully to his counsel:

Speak words of love to her... Above all, I prefer your love
and nothing is more painful for me than to be distanced from
you. Even though I might lose everything, and if I'm in danger
at the end, I can bear everything, as long as you are all right
with me. The children also love me, as long as you love me.
Everything belongs to you. This is what Paul told me when
he said that the husband does not rule his own body, but his
wife rules it. And if I don’t have control over my own body,
but you have control, how much does everything else belong
to you as well.

And he continues: Never speak in a mundane fashion, but
with compliments, with respect, and with much love. Respect
her, and she won'’t feel it necessary to seek respect from others.
Prefer her above all others for all things, for beauty, for her
temperance, and compliment her. Make it clear to her that
you like her company and that you prefer to stay ar home with
her, to be with her, than to go out to the marketplace. Prefer
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her company above that of all of your friends, and the children
that she gifted you with, love them out of love for her.

How well do you communicate? Do you speak with one
another? Do you share your thoughts? What do you do for
your daily communication? Do you dedicate time, from
that which is left, to be together and to speak affection-
ately? Or perhaps you are indifferent to the interests and
the problems of the other and give your mouth free reign?
Isn’t this the conclusion that one comes to after having read
the above text?

The Upbringing of Children
n aspect of the family that particularly concerned St.
Chrysostom was that of children and young people. The
older generation is responsible for the good or bad spiritual
state of young people. They live, develop, and are shaped in
the environment of the older generation.

Chrysostom offers incomparable descriptions and analyses
of the state of the young people of his age. He writes, “ Youzh
is a difficult time of life, when one is unstable and easily tricked,
prone to falling, its an age that requires a very strong bridle...
Youth is a wild thing... it is like an untamed horse and a wild
beast. It is a fire that is easily spread and burns up everything.
It is like a storm on the open sea, because of its foolishness
and natural instability. There are people who do foul things
worse than those done by wild donkeys, living as though in a
desert and kicking. It is in this state that most young people
find themselves. This is why the Saint said, Our primary con-
cern is the family, the children. All things are secondary to the
care of our children.

According to St. Chrysostom, a parent is not one who brings
children into the world, but one who expends the energy to
raise them. Not “child-making” but “childrearing” is the
mark of a parent. For a person does not become a father simply
because he helped to bring about the birth of a child, bur by
raising the child correctly. Even then there were complaints
about the disconcerting path of young people—disobedi-
ent, rebellious, bold, disrespectful, anarchic. Certainly, the
contemporary situation is also disconcerting, where sin is
largely accepted by society and has nearly become regarded
as lawful; and the urging of sin is most felt by the unstable
young people! Chrysostom attributes the situation to the
absence of care by the older generation and to the lack of
direction. 7he reason for the overturning of all things is that we
aren’t caring for our own children. We take care of their bodies,
but we ignore the upbringing of their souls. St. Chrysostom goes
on to ask, Do you want a child that is obedient? From their
first steps, feed them on the wisdom and counsels of the Lord.
If we showed the same interest in the spiritual education of
children as we do in their education in other spheres, we
would forestall many evils.

The development of the child’s character takes place through
the parents. Checks are necessary, but with discernment.

They need to be done in such a way that the child is able to
assimilate them and to acquire the necessary internal structure
that will facilitate the development and completion of his
personality. As St. John says:

When the father of a very gentle child only gives him sweets,
refreshments, and whatever he likes when hes ill, but not what
he actually needs for his sickness; or if a doctor checks him out
and confesses, “What can I do? I can’t stand to see the child cry.”
Poor, foolish traitor! The only name I can’t give such a person
is that of father. How much better it would be for you if you
upset your child a little bit so that he might be healthy for all
time, rather than making this fleeting pleasure the foundation
Jfor continuous sorrow.

With the satisfaction of the child’s every desire, we make
him egocentric, and with such a character, he will be un-
happy in the world. The Saint encourages to be like sculp-
tors and make every effort to make your children wonderful
sculptures that look like God. Ir will happen if you take away
everything that is unnecessary, if you add whatever is necessary,
and if you check daily to see what physical defects they have
that you can fix.

Good teachers work like farmers, who cut away some plants
and leave others to grow. Some times they punish the bad,
while they encourage and facilitate the good. The child that
is given the observation and the reproach must understand
that the person that is reproaching him does it out of love
and not to sadden him. Then he accepts the words, not as
though they came from anger, but from the concern of a
concerned father.

The Saint counsels, If you punish (the child), sometimes
looking ar him severely, sometimes with bitterness and disre-
spect, and sometimes with nice words and promises... If there
are threats that are not followed through on, the child does
not understand that they are threats. Threats work when the
child believes that they are going to be realized. If the child
who has made a mistake understands that you are threatening
him, without following through, he will become indifferent.
He should be expecting punishment, without actually being
punished, so that he does not lose the fear of punishment. He
continues: 7his is exactly the characteristic of the educator, who
is not in a hurry to punish, but seeks the child’s correction, and
is hesitant to punish.

St. Chrysostom considers it unconstructive to teach the
child to separate himself from, and to reject his anger. We
should instead teach him ways to creatively channel his an-
ger. He tells parents: Lets consider the very significant action
of the soul, that of anger. We should neither uproot it completely
[from the child, nor allow the child to use it anywhere, without
discernment. We need to educate young people from a young age
in such a way that, when they are treated poorly, to endure and
not get angry. At the same time, if they see someone else being
treated poorly, they should boldly intervene to support them in
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an appropriate way. The child must learn to not be irritable
and to be able to accept disappointment, or the failure to
achieve one of his desires, without getting upset. When the
child learns to endure small failures and disappointments,
later on he will be able to endure larger disappointments, if
God allows it.

It’s necessary to offer the child ways to have fun that are
not harmful, and to lead him to virtuous people, to show
him the beauty of nature and of art, and to give him some
freedom of movement, as we tell him that immodest and
lecherous entertainments have no value. When we tell him
all of these things, the holy father tells us, we need to give
him many kisses and to hold him tight, to show him the great
love we have for him.

The child’s spiritual development must be the parents’
main concern. Children should learn more than letters and
arts to earn a living, but need to be fed with #he wisdom and
counsel of the Lord. St. Chrysostom insists, [ not telling
you to keep your child from getting married and to send him
into the desert, or to force him to become a monk. No, this is
not what I'm telling you. Certainly, I would be glad for it and
my wish is that everyone would decide to become a monk. But
because it seems to be heavy, I don’t insist. So raise an athlete
of Christ and teach him like a person of the world to be pious
Sfrom an early age.

St. Chrysostom dedicates many pages to illustrating the
value of the example of the older generation. /n whatever
ground the plant is put, thats the type of fruit it will bear... How
could you fix your son, to give the necessary counsels to someone
who is not careful, when you yourself, who are in advanced old
age, do such terrible things? I say these things in judgment of the
elderly, not to excuse young people from every accusation and
reproach, but through the elderly ro protect the young... How
can the father teach others to restrain their passion, audacity,
and anger, when he has not learned to restrain himself?... We
probably need teachers, not our children, since their mistakes
cannot be very great, while our mistakes are very great... All of
the evils of our children come from our own lack of attention
and because we didn’t guide them from the beginning, from an
early age, down the road of piety.

When one reads St. John Chrysostom, one sees the fullness
of his thought and its timeliness. His word spans the ages. He
does not leave any aspect of the human soul uninspected. He
has in-depth knowledge of the meaning of man’s existence. Of
course, because of the chronological distance that separates
us, the answers he provides can be accepted under a certain
set of preconditions. His spirit, however, is always timely and
contemporary. Because Christ is at the center of his thought,
because it is Christocentric, his teaching transcends time.
Essentially, he offered the word of the Gospel to his age,
through the Holy Spirit who lived within him and enlight-
ened him. Whenever we read him he always has something

to say regarding the problems of his age, which seem to also
be our own contemporary problems.

Our age might seem demanding and perhaps heavy. One
could argue that the things he says cannot be implement-
ed today. In his day similar voices were heard. “We won’t
make our children into monks,” some parents shouted.
Chrysostom, with holy passion silenced them from the front
of the church. I£s not necessary that they become monks, make
them good Christians.

In today’s era of the crisis of institutions and values, in this
age of the rejection of all things, the institution of marriage
is greatly under attack. In northern Europe it has nearly
disintegrated. Marriages only take place for the sake of cus-
tom, for tradition, so that people can take photographs, and
so they can have a party. Many of these marriages last for
six months, or a year. Eponymous artists don’t merely say
that they don’t want to have a family, but that their goal is
the disintegration of families. These are the role models for
today’s children.

Modern Greeks face problems and crises of values, of in-
stitutions, in society, and existentially when they voluntarily
cut themselves off from the Orthodox tradition. For the Or-
thodox Greek, this tradition is precious, is priceless, is an
ancestral inheritance. For this reason, anyone that rejects it is
essentially rejecting his ontological being and he faces a great
crisis of self-consciousness.

Only he who is in harmony with and lives the Orthodox
tradition according to the precepts of our Saints, according
to the commandments of Christ, is the mature person who
cannot be shaken by any sadness or crisis. He lives the life in
Christ outside of every ethical system or sense of obligation.
He lives in Christ twenty four hours a day. He lives in God
within daily life, in the family, in his work, in society.

We, as Athonites, feel pain and are very concerned for the
path of the family today. The advancement of the family in
Christ is the request of our humble daily prayers, along with
the preservation of God’s blessing on marriage. God might
have given us the blessing to live outside of the world, to not
raise families, but we also came from families. In addition, as
spiritual fathers bearing the keys to the hearts of people, we
see that many young people are completely ignorant regarding
the subjects of our faith and simultaneously approach life with
a great frivolity. And we are confronted with the question:
How can these people create proper families of their own?
What will they tell their children, since they themselves are
completely empty?

Unfortunately, a humanistic approach to life rules the world
today, whose goal is human prosperity. Many teach that we
need to become good people and that this will bring peace
and happiness. However this is, essentially, nothing. If we
do not become grace-filled people, vessels of divine grace,
we have done nothing.
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THE JESUS PRAYER

By Metropolitan Anthony (Bloom) of Sourozh, of the Russian Orthodox
Church in Great Britain and Ireland (+2003), from “Living Prayer,”
Templegate Publishers Springfield, IL, 1966, p. 84 — 88.

hose who have read “The way of a Pilgrim” are familiar

with the expression 7he Jesus Prayer. It refers to a short
prayer, the words of which are: Lord Jesus Christ, Son of God,
have mercy on me, a sinner, constantly repeated. The Way of
a Pilgrim is the story of a man who wanted to learn to pray
constantly (1 Thes 5:17). The book remains as the best pos-
sible introduction to this prayer, which is one of the greatest
treasures of the Orthodox Church.

The prayer is profoundly rooted in the spirit of the gospel,
and it is not in vain that the great teachers of Orthodoxy have
always insisted on the fact that the Jesus Prayer sums up the
whole of the gospel. This is why the Jesus Prayer can only be
used in its fullest sense if the person who uses it “belongs to
the gospel,” i.e., is a member of the Church of Christ.

All the messages of the gospel, and more than the messages,
the reality of the gospel, is contained in the name, in the Per-
son of Jesus. If you take the first half of the prayer you will see
how it expresses our faith in the Lord: Lord Jesus Christ, Son
of God. At the heart we find the name of Jesus; it is the name
before whom every knee shall bow (Isa 45:23), and when we
pronounce it, we affirm the historical event of the incarna-
tion. We affirm that God, the Word of God, co-eternal with
the father, became man, and that the fullness of the Godhead
dwelt in our midst (Col 2:9) bodily in His Person.

To see in the Man of Galilee the incarnate Word of God (in
accordance to the prophets of Israel), to see God become man,
we must be guided by the Spirit, because it is the spirit of
God who reveals to us both the incarnation and the Lordship
of Christ. We call Him Christ, and we affirm thereby that in
Him were fulfilled the prophecies of the Old Testament. To
affirm that Jesus is the Christ implies that the whole history
of the Old Testament is ours, that we accept it as the truth
of God. We call Him Son of God, because we know that the
Messiah expected by the Jews, the man who was called Son
of David by Bartimaeus, is the incarnate Son of God. These
words sum up all we know, all we believe about Jesus Christ,
from the Old Testament to the New, and from the experience
of the Church through the ages. In these few words we make
a complete and perfect profession of faith.

But it is not enough to make this profession of faith; it is
not enough to believe. 7he devils also believe, and tremble. (Jas
2:19). Faith is not sufficient to work salvation, it must lead to
the right relationship with God; and so, having professed, in
its integrity, sharply and clearly, our faith in the Lordship and
in the Person, in the historicity and in the divinity of Christ,
we put ourselves face to face with Him, in the right state of
mind: Have mercy on me, a sinner.

These words, have mercy, are used in Orthodoxy as the re-
sponse of the people to all the petitions suggested by the
priest. Our modern translation have mercy is a limited and
insufficient one. The Greek word which we find in the gospel
and in the early liturgies is eleison. Eleison is similar (but not
of the same root, Ed.) as elaion, which refers to the oil from
an olive tree. If we look up the Old and New Testament in
search of the passages connected with this basic idea, we will
find it described in a variety of parables and events which al-
low us to form a complete idea of the meaning of the word.
We find the image of the olive tree in Genesis. After the flood
Noah sends birds, one after the other, to find out whether
there is any dry land or not, and one of them, a dove—and
it is significant that it is a dove—brings back a small twig of
olive. This twig conveys to Noah and to all with him in the
ark the news that the wrath of God has ceased, that God is
now offering man a fresh opportunity. All those who are in
the ark will be able to settle again on firm ground and make
an attempt to live, and never more perhaps, if they can help
it, undergo the wrath of God.

In the parable of the good Samaritan, olive oil is poured to
soothe and to heal. In the anointing of kings and priests in
the Old Testament, it is again i/ that is poured on the head
as an image of the grace of God that comes down and flows
on them (Pss 133:2), giving them new power to fulfil what
is beyond human capabilities. The king is to stand on the
threshold, between the will of men and the will of God, and
he is called to lead his people to the fulfilment of God’s will;
the priest also stands on that threshold, to proclaim the will
of God and to do even more: to act for God, to pronounce
God’s decrees and to apply God’s decision.

The oil speaks first of all of the end of the wrath of God, of
the peace which God offers to the people who have offended
against him; further it speaks of God healing us in order that
we should be able to live and become what we are called to
be; and as He knows that we are not capable with our own
strength of fulfilling either His will or the laws of our own
created nature, He pours His grace abundantly on us. (Rom
5:20). He gives us power to do what we could not otherwise
do. The words milost and pomiluy in Slavonic have the same
root as those which express tenderness, endearing, and when
we use the words eleison, have mercy on us, pomiluy, we are
not just asking God to save us from His wrath—we are ask-
ing for love.

If we turn back to the words of the Jesus Prayer, Lord Jesus
Christ, Son of God, have mercy on me, a sinner, we see that the
first words express with exactness and integrity the gospel faith
in Christ, the historical incarnation of the Word of God; and
the end of the prayer expresses all the complex rich relationships
of love that exist between God and His creatures.

The Jesus Prayer is known to innumerable Orthodox, either
as a rule of prayer or in addition to it, as a form of devotion,
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a short focal point that can be used at any moment, whatever
the situation.

Numerous writers have mentioned the physical aspects of
the prayer, the breathing exercises, the attention which is
paid to the beating of the heart and a number of other minor
features. The Philokalia is full of detailed instructions about
the prayer of the heart. Ancient and modern Fathers have
dealt with the subject, always coming to the same conclusion:
never to attempt the physical exercises without strict guidance
by a spiritual father.

What is of general use, and God given, is the actual praying,
the repetition of the words, without any physical endeavour—
not even movements of the tongue—and which can be used
systematically to achieve an inner transformation. More than
any other prayer, the Jesus Prayer aims at bringing us to stand
in God’s presence with no other thought but the miracle of
our standing there and God with us, because in the use of the
Jesus Prayer there is nothing and no one except God and us.

‘The use of the prayer is dual, it is an act of worship as is every
prayer, and on the ascetical level, it is a focus that allows us
to keep our attention still in the presence of God. It is a very
companionable prayer, a friendly one, always at hand and very
individual in spite of its monotonous repetitions. Whether in
joy or in sorrow, it is, when it has become habitual, a quick-
ening of the soul, a response to any call of God. The words
of St. Symeon, the New Theologian, apply to all its possible
effects on us: Do not worry about whar will come next, you will
discover it when it comes...

IMAGE OF
HOPE IN GOD
By Saint Nektarios of Pentapolis.

i o A

THOSE WHO

People who hope in God are truly blessed. God is their
constant helper and they fear no evil, even if others pro-
voke them. They hope in God and do good. They have set
their every hope on Him and they confess to Him with all
their heart. He is their boast, their God and they call upon
Him day and night. Their mouths direct praise to God; their
lips are sweeter than honey and wax when they open them to
sing to God; their tongue, full of grace, is moved to glorify
God. Their heart is eager to call upon Him, their mind ready
to be elevated towards Him, their soul is committed to God
and His right hand has upheld them. Their souls will boast in
the Lord. They ask and receive from God whatever their heart
desires. They ask and find whatever they seek. They knock
and the gates of mercy are opened.

People who hope in God rest upon untroubled waters.
And God grants them His rich mercy. The right hand of
God directs their paths and the finger of the Lord guides

them on their way, on every step, and for every day of
their earthly lives.

Those who hope in the Lord do not fail. Their hope never
dies. God is their expectation, the furthermost desire of their
hearts. Their hearts sigh before Him all the day long: Lord,
do not delay, arise, hasten, come and remove my soul from every
necessity, bring my soul out of prison. 1 will glorify you with my
whole heart, Lord. Every word which proceeds from my mouth
will be directed to you.

Those who hope in the Lord bless the Most High, His
Redeemer and also sanctify His holy name. They hope, and
cry to God from the depths of their hearts: Lord, when shall
I come and appear before Your face.

Those who hope in the Lord will call upon the Lord and enter
into His holy place, in order to see and rejoice in His wonders.
And the Lord will hear the voice of their supplication.

Those who hope in the Lord enjoy extreme peace; serenity
reigns in their heart and their soul is governed by tranquil-
lity. When they have God as their helper, what shall they
fear? What shall make them quake? Should war arise against
them, they will not flounder, for they hope in the Lord. If
they are persecuted by evil-doers, they will not fear, for they
know that all things are under the control of the Lord. They
do not hope in their bow nor their quiver, nor does their
salvation depend on the sword, but on their Lord and God,
Who is able to wrest them from the hands of those who
war against them, from the trap of the sinner and from the
tempest. They are convinced of the power of the Lord and
of His high right arm and the Lord will save them.

Those who hope in the Lord walk calmly in the struggle of
life and stride along the path with no concern for tribula-
tions. They toil unceasingly for the good, the pleasing and
the perfect, and God blesses their works. They sow with a
blessing and reap the rich rewards of their efforts. They have
boldness before the Lord and are not diverted by the tempta-
tions which surround them. Before the trials of life, they do
retreat, but hope, because when things seem at their most
dire, that is when God shows the way through. Through their
faith, they also await the hope of righteousness.

Those who hope in the Lord do not hope in riches, nor in
the extent of their power, but are content with the assistance
that the Lord will provide.

Those who hope in the Lord are full of faith and love to-
wards God, they live with confidence in their pure con-
science, they appear with the boldness of one of His children
before their heavenly Father and call upon Him to send His
kingdom to earth and ensure that His will is done on earth
as it is in heaven.

Those who hope in the Lord are absolutely devoted to
Him and raise their hearts to the good and immortal God.
They ask of Him the supreme good, and immortality in the
kingdom of Heaven. And God hears them.

Blessed are they who hope in the Lord!
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RELIGIOUS HOMILIES & BOOKS OFFERED BY THE ST. POIMEN BROTHERHOOD
# Type & | Author / Publi- Description Price | Order | Sub-
Format cist / Homilist (USs) # Total
In ENGLISH
CrotA [ CD-mp3 | C. Zalalas 1 CDs, The Life of Tobit (Fr. Athanasios Mitilinaios — 20 homilies) FREE -
Dio2A | DVD-mp3 | C. Zalalas 1 DVD, The Book of Revelation (Fr. Athanasios Mitilinaios — the first 48 | FREE -
of his 102 homilies on the vision of St. John the Theologian)
C201A [ CD-mp3 | Fr. Demetrios A series of homilies on (1) The Mystery of Marriage, (2) The Long- FREE -
Carellas Suffering Job, (3) Our Panagia,and (4) Our Holy Orthodoxy
Prox Book M. Christodoulou | NEW: Innocent Fun or Insidious Threat: An Orthodox Parent’s Guideto | 10
& St. Poimen Bro. | Protecting Our Families from the REAL Dangers of Today (144 pages)
Pio2 Book St. Poimen Bro. | Annual volumes of “Orthodox Heritage,” spriral-bound, 2003 to 2012. | 19 ea
A-] Please SPECIFY year(s):
Bro2 Book K. Yiannitsiotis With Elder Porfyrios (415 pages) 25
Bio3 Book K. Ioannidis Elder Porfyrios (367 pages) 18
Brog Book Fr. Agapios The Divine Flame of Elder Porfyrios 10
B2o2 Book Panaghia Mon. Elder Anthimos Vayianos (+1960) -- (190 pages) 10
B203 Book Monk Moses Blessed Elder George Karslides (+1959) -- (150 pages) 10
B2og4 Book Orth. Kypseli “St. Parthenios of Chios” 105 pgs -- small booklet format 6
B2os Book Orth. Kypseli Life - Miracles - Prophecies of St. Seraphim of Viritsa (150 pages) 10
B2o6 Book Orth. Kypseli Counsels for Life by Fr. Epiphanios (222 pages) 15
B2o7 Book Orth. Kypseli Fr. Philotheos Zervakos: Autobiography, Homilies & Miracles (236 pages) 15
B208 Book Orth. Kypseli Papa-Dimitri Gagastathis, the Man of God (132 pages) 10
In GREEK
010A-G | DVD-mp3 | IIp. Abavdoiog | 7 DVDs, 1.650 outhieg (6An 1 oeipd opdy 100 motpog Abavaciov 100 | FREE —
Moutidnvaiog Motiinvaiov, £l TOAA®Y Kol Slopdpmv Bepdtmv) -- 1 Gelpa a0 T vat Evog
TVELHATIKOG Oncavpoc yid kabe EAAnvopBddo&o Xpiotiovo
020A-C | DVD-mps3 | avayomoviog | 3 DVDs, 617 opukieg, [ToAkd koi Awdpopa Oépota FREE —
030A CD-mp3 | Atdpopot Aldpopeg opthieg amo 10 d10pbddo&o Oeoroyikd cuvvédpro pe 0épa | FREE —
«OIKOYMENIZMOZX: I'éveon, [Ipocdokieg, Atoyedoeioy
031A-B | CD-mp3 | Awdpopot Abpopeg Opdieg amd ta dVvo AtopBodo&a Tuvédpra: «Iépovtag Toone 6 | FREE -
‘Hovyaotg, Aytov'Opog — Ohokorkn éunetpion, 2004 &2005
040A-C | DVD-mp3 | Mntp. Aepecod 3 DVDs, 685 optkieg Mntp. Agpecod ABavaciov, Atdpopo Oépato FREE -—-
B-001 Book lNoavvitodg Kovtd otov I'épovta [Topeopio (495 celidec) 25
B-002 | Book Toavviong ‘O I'épov Hopevprog (310 ceridec) 18
B-003 Book IIp. Aydmiog ‘H Oc¢ikn ®LOya (ITod Avaye 6 T'épovtag [Topeipiog, 110 oel.) 10
GRAND TOTAL===>

-- The above prices include all applicable S&H costs to the US only --

T 7T
1o all who order our FREE CDs / DVDs

If you are able to financially support our humble efforts in spreading the Word of our Lord and Savior Jesus Christ, in whatever sum you
deem appropriate, we assure you that your contributions will be dedicated exclusively for this purpose by our non-profit organization.

TFo

Eav ovvacls va COVOPGUETE OTIS TATEIVES 1LAS TPOOTAOEIES Vid TNV EXEKTacn 10D Adyov 1od Kvpiov kel Zwtijpog judv Inood Xpioro,
Elg OMOLOONTOTE TTOTOV, 05 KOIVOTOIODUE O,TI O POOPOPES 0aG APIEPAVOVIAL ATTOKAEITTIKAS KA GPILOKEPOAS TPOG AVTOV TOV KOO,

Credit Card holders may order through the Internet, using PayPal - please see our website (http://www.OrthodoxHeritage.org) for details.
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THE WORLDLY MIND

Soul-Profiting Stories From Monk Savas (disciple of Elder Ephraim of
Filotheou) from a homily he delivered ar Panagia Prousiotissa Monastery
in Lawsonville, NC on Saturday, February 12, 2000.

he mindset of the world is the cause of much evil and

suffering. The worldly mind is worse even than the devil
himself, in that it kills the soul slowly. The cause of this is
frequent exposure of our minds to the ways of the world.

Elder Paisios of the Holy Mountain gave the analogy of the
frog to demonstrate this. He explained that when you want to
cook a frog, you do not directly throw it into a pot of boiling
water. Rather, you gently place the frog into a pot of cool wa-
ter set on a burner and slowly turn up the heat. Unknowingly
the frog will adjust itself to the heat and without noticing will
become cooked.

The worldly mind works the same upon us. The more we expose
ourselves to its flames, the more silent our conscience becomes,
and the more we are destroyed. Under such conditions, only a
miracle can save us.

Atheologian from Africa once told the following fable: Once

upon a time there was a cat who was chosen to become
King of a particular forest. Overjoyed upon his election, the
cat dropped everything he was doing and accepted the great
honor. Dignitaries came and sat the cat upon a luxurious car-
riage, crowned him with a magnificently brilliant crown, and
processed the newly elected cat to his castle to be ceremoni-
ously enthroned. Along the way the cat spotted some mice in

the distance. Immediately the cat sprung from his carriage
and chased the mice into the dense forest, losing his way back
to the procession and the once in a lifetime opportunity to
become King.

This is how the worldly mind works. The cat forgot his higher
calling by succumbing to his old nature, in turn forfeiting his
glorious throne. The mice in the story are vainglory, money,
lust, and the pride of life, that is, all those things which prevent
us from becoming inheritors of the Kingdom of Heaven and
eternal salvation.

mother and her young daughter asked Fr. Savas a question

one time while he was visiting a monastery in Toronto.
The mother had requested Fr. Savas to admonish her daughter
that dancing and going to dances were a sin.

Fr. Savas responded: “No, dancing is not a sin.” Delighted in
her victory, the daughter affirmed to her mother that she can
go to dances on the monk’s word and that she will be fine. As
a last word, Fr. Savas gave an analogy which he learned from
Elder Paisios of the Holy Mountain. He said that when you
take a very wet sponge and place it next to a fire, of course
the wet sponge will be fine due to its dampness. Eventually
however the sponge will dry up after time and exposure to
such heat, and burn.

So it is with frequent exposure to dances. Initially you will
be fine. As time goes on, however, and you keep going to
dances, you will experience many soul destroying desires and
eventually give in. He advised the girl to attend these dances
with her parents.




