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GOD FORBID THAT
WE BOAST IN
ANYTHING BUT THE
CROSS OF CHRIST

Homily on the Sunday before the Elevation
of the Holy Cross by Protopresbyter Peter
Heers, September 24, 2017, from “Orthodox
Ethos,” wwuw.orthodoxethos.com.

he Sunday before the Elevation of

the Cross, brothers and sisters, and
the Church presents before us the Holy
Cross in preparation—and then with
the Sunday after the feast, in thanksgiv-
ing—for the great feast.

We, with Paul, throughout all the
generations, boast of the Cross, and
only in the Cross. The Cross is our
boast as Christians! And, as we heard
in the Epistle, Paul, the great Apostle,
spent most of his time preaching the
Gospel face to face with the Judaiz-
ers—those Jews who, as he says, sought
to make a good showing, a good im-
pression, in the flesh of the converts.
And that means they sought to have
a good word, a good image with the
unbelievers, those Jews who had not
converted.

These were Christians, Jewish Chris-
tians, who remained tied down, bound
to the law, and the perception of the
law. They taught the Christians in
Galatia to keep the law, including cir-
cumcision, and they meant the ceremo-
nial law, which had been fulfilled in
Christ, and replaced by the freedom
of grace, and in this, as St. Paul says
elsewhere, they taught another gospel.
They taught another gospel! Noth-
ing less than another gospel, because
they refused to see the fulfillment, and
they remained with the type, with the
shadow, with the purely human, which
does not redeem, which does not make
people new creations in Christ.

This is who he speaks of in the Epistle
that we heard. Let’s hear this excerpt
again. He says, As many as desire to
make a good showing in the flesh, these
would compel you to be circumcised; only
that they may not suffer persecution for
the Cross of Christ. For not even those
who are circumcised keep the Law, but
they desire to have you circumcised, that
they may boast in your flesh. And listen
to this, this is the key, Bur God forbid
that I should boast, except in the Cross
of our Lord Jesus Christ, by whom the
world has been crucified to me, and I to
the world. (Gal 6:12-14)

The question is why did the Jewish
Christians teach this? Why did they
seek to remain with the old Law... to
be trapped in the mentality that we are
still in the type, in the shadow, waiting
for fulfillment. They sought to appear
well in the eyes of those unrepentant
Jews who claimed that the Jewish con-
verts had abandoned the traditions of
the fathers. That is, they sought to com-
promise with the spirit of the world
and the unbelief of the Jews, with the
enemies of the Cross! To compromise,
in order to avoid reproof, because they
did not believe. Underneath all of this
worldliness, this resistance, was ulti-
mately lack of faith in the sacrifice of
our Lord. Apparently, they had not yet
tasted of regeneration and they wanted
to avoid persecution. They wanted to
avoid the Cross!

The history of the Church is full of
such people, up to our day, and in our
day perhaps we have many - many of
such false, traitorous Christians. Saint
John Chrysostomos says that they pre-
fer to offend and even reject Christ in
order to be pleasing to men; rather we
offend God in order to please men!
They are men pleasers, co-workers with
the enemies of the Cross. The life of the
Cross requires sacrifice. Christ requires



Orthodox Heritage

Page 2

Vol. 17, Issue 03-04

GREEK ORTHODOX CHRISTIAN
BROTHERHOOD OF ST. POIMEN
POIMEN@MAIL.COM

PO Box 38688
PHOENIX, AZ 85069-8688
USA

HTTP:/ /WWW.ORTHODOXHERITAGE.ORG
Orthodox Heritage is published bi-monthly by the “Greek Orthodox Brotherhood of St. Poimen,” a laity brotherhood.
All correspondence should be addressed to the Brotherhood at the Phoenix address or the e-mail address above.
Please visit our website for our mission and other useful information.

Orthodox Heritage may, at times, bring up issues or present articles that some consider controversial. Such material
is presented so that a distinction is made between salvation and the 20" century heresy of ecumenism. These are con-
fusing times for the Orthodox faithful, and political correctness must be sacrificed so that His truth be brought forth.

fyou wish to receive this periodical, please write or e-mail us with your address. We suggest to all that share our views
and wish to assist us to donate $24 per annum ($48 for those outside of the US). This amount will greatly assist us in
the costs it takes to bring these articles to you, as well as to aid in our other educational and philanthropic activities.

Please note that the Greek Orthodox Brotherhood of St. POIMEN is a publicly supported organization as de-
scribed in section 509(a)(2) of the IRS Code and that it is exempt from federal income taxes under section so1(a)
of the Code as a 501(c)(3) organization. Our supporters and donors can thus deduct contributions to the extent

that they are gifts, in accordance with section 170 of the Code.

Checks should be made out to “Greek Orthodox Brotherhood of St. Poimen.” PayPal users may utilize their credit
card and address payments to our e-mail address, “poimen@mail.com.” Please visit our website for the applicable links.

of us sacrifice, because sacrifice is love. When we do not
sacrifice, we do not love; when we do not love we cannot
be united to the God Who is love.

The Cross is our path, our opening to the life of love with the
Master and the Eternal life that we all seek. If we put aside the
Cross, we put aside the path to God; we put aside love. Only
those who lift up the Cross of Christ are led into the freedom
of grace. If we deny the Cross we deny the sacrifice, we deny
the crucifixion of our intellect. Then we remain enslaved, as
they were, to a shadow, but a shadow of the greatness of the
Gospel that is being offered to us.

And inevitably they serve two masters: the world and
Christ. They become two-faced, double-minded people.
We have many of those today in the Church. Two-faced,
double-minded: one thing among the faithful, another thing
in the world, one thing among the monastics, another thing
amongst the world’s leaders. One thing here and one thing
there. They are two-faced, double-minded inevitably because
they deny the power of the Cross in their lives. They seek
ease and comfort; this is the greatest heresy of our day: a
Christianity without the Cross; a Christianity without
sacrifice; a Christianity without asceticism. Christianity
without love!

We talk of love today, we hear about love all the time, and
most of the time it has nothing to do with the love of God,
but rather the love of self! And we remain trapped in self-
satisfaction: we are good, we believe, and we live according
to all of the law, fulfilling it; we are just in the eyes of God,
so we believe. We are satisfied with ourselves, with our com-
munity, with our identity, but, alas, the love of Christ, the
love of His Cross is far from us. These people who remain in
the shadow, who remain in self-love, in self-satisfaction, they

are living traps within the Church, they distort the Christian
worldview, the phronema, and the Christian ethos.

Whether they fall toward the right or to the left, it matters
lictle, they are still of the world. This is one aspect, one area,
where many do not see and fall. There are those who are of
this mindset on the right, and in the temptation on the right.
The zealots for the form, the zealots for the packaging, for
the law, for the secondary, the tertiary or even the contrary.
There are zealots for many things, thinking that in this they
are saving or being saved and yet they are of the world, and
yet to sacrifice and love. They are not able to prioritize the
things, to put them in the right order. They don’t see the
source of all the goodness and the blessings.

First Christ; first the Cross—and then everything else,
including our worldly identity. And only in Christ, and
only in the Cross, does the rest have meaning, depth and
regeneration. Only in Christ, and in His Cross! And so,
when we lose the hierarchy of things, we lose everything.
We think we are saving the form, the history, the identity,
the Nation, but in fact we are losing all of that, because
we have lost Christ! Only He can save the nation, only He
can save the people, only He can save the Church, only He
can save us. And when we deny the sacrifice of the Cross,
we deny His salvific grace, the freedom that comes with
grace... We are putting the cart before the horse, and we go
nowhere in the end.

And on the left, many fall also because they seek to serve
two masters, the world and the Lord. So you have the world-
ly, the modernists, the innovators, that deny the crucifixion
of their mind, and of their body, and of their life in this
world. They mock asceticism, they mock abstinence, they
have zeal for the externals, they do not have zeal for exacti-
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tude of the faith, of confession of the faith, and those who
do, they call fundamentalists. They speak of updating, but
what they mean is changing, perverting, distorting, com-
promising with the world, because they cannot say with
Paul that, God forbid that I should boast, in anything except
the Cross of Christ.

Can we say that? Or, do we boast in ourselves, in our
achievements, in our supposed gifts? This is on the personal
level: many of us can spot that—the arrogance, the vanity,
the pride in ourselves; not all of us, but some of us, many of
us, can do that. Can we spot the other kind? That we have
pride in an identity, which is worldly and earthly, and we
think that this saves. .. that we belong to the club of the saved.
God forbid that I should boast in anything except the Cross of
Christ, by whom the world, (both on the right and the left),
has been crucified to me and g
1 ro the world. And then he
says: for in Christ Jesus,
neither circumcision nor un-

[ —

circumcision avails anything,
and we can add as we heard
the other Epistle read today,
neither Greek nor Jew, neither
Russian nor American neither
slave nor free, neither man nor
woman (Gal 3:28-29); neither
CLYCUMCISION NOT UNCIVCUMCE- |
sion avails anything, but a new
creation.

Are we being regenerated?
Have we overcome the pas-
sions? Have we become free from the passions, the delusions of
this age, the identity of the world? The identity of the world!
Many of us think that there is salvation in our worldly identity.
Brothers and sisters, in heaven there is not one Greek Ortho-
dox, Russian Orthodox, American Orthodox soul. There is
only an Orthodox Christian soul who lived out his life in
America, or in Russia, or in Greece. There are no identities of
this world in the next world. Let us not confuse this temporary,
quick passing life, and our identity in it, with regeneration,
with the Cross of Christ, with sacrifice and love! They are two
different things. We can have one, Christ and the Cross and
all the rest is regenerated. This is the glory of the history of the
Church! That the Cross came, Christ came, and regenerated
and renewed and saved and brought up to heaven and made
holy human endeavors in the arts, in literature and music. But
forst Christand His Cross, and then this regeneration and then
this new creation, as Paul says.

And he gives us this rule of faith. He gives us this rule of
faith and he says, as many as walk according to this rule of
regeneration, of crucifixion of the mind, of crucifixion of
this worldly identity, peace and mercy be upon him, and

upon the Israel of God! He says this to the phyletists” of his
age, to those who are trapped in the identity of this world,
the Jews, who had a monopoly on Christ for thousands of
years! Who could claim that their culture, their identity,
should be the identity of everyone on the face of the earth,

claim it? No they could not.

For, it was for a time, it was but a shadow leading to the
light! So he says to his fellow Jews, peace and mercy be
upon you, if you walk according to this rule; if [however]
you remain in this world (whether you be on the right or
the left it matters little), if you remain a foreigner to the
Cross and the sacrifice, you are lost!

He bears, he says—and here he finishes—the marks of our
Lord Jesus Christ. May we also, imitating Paul, be made
worthy to bear the marks of
our Lord Jesus Christ, the
crucifixion of our intellect,
the crucifixion of our world-
ly identity!

In the ancient Church
when they were persecut-
ed, they said what? I am a
Christian from Jerusalem
and not from Athens?... No.
They said: I am a Christian,
period. I am a Christian,
period... I bear the marks of
our Lord Jesus Christ, crucify
me and give me life! they said
to their persecutors. This is
what we need in these end days, we need such Christians. ..
may we be made worthy, may we be made worthy...

Trof

O: Phyletism or ethnophyletism (from Greek €0vog ethnos
“nation” and quietiouds phyletismos “tribalism”) is the
principle of nationalities applied and (erroneously) taking
precedence in the ecclesiastical domain.

he passions will not stop appearing in us and attacking
us, until the grave! Let us prepare ourselves for a lifelong
battle against them—firmly convinced that, because of the
frailty of our nature, we cannot always achieve victory, and
we will sometimes be defeated. Nevertheless, by supporting
and strengthening repentance—and its consequent humil-
ity—in us, these defeats themselves can serve to help our
spiritual progress.
St. Ignatii Brianchaninov
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SATAN AND THE FALL
By Protopresbyter John Romanides (+2001), from “The Ancestral
Sin,” pp. 75-84. (Footnotes omitted for length).

a In the devil there is no truth.
- L He is the very source itself
of every form of lie. For the
devil has sinned from the begin-
ning (1Jn 3:8), and leads man-
- kind astray into sin. Satan is
not simply a negative concept
of evil but, quite the contrary,
a real power. He has free will,
devices (2 Cor 2:11), and wiles.
(Eph 6:11). He is a personal force capable of perceiving, even
before the Resurrection, that Christ is the Son of God.

Under his command he has whole legions of demons and
invisible powers, and among them some are more evil than
others. The devil and his army of demons have the same
teachings. Thus, there exists demonic wisdom (Jas 3:15), the
wisdom of the rulers of this age. (1 Cor 2:8). The demons know
that there is one God, and from their assaults against Christ
they perceived His divinity. They know who Christ’s true fol-
lowers are. But Christians also know the devices of the devil.
The demons instigated the Crucifixion of Christ. They do
not know the wisdom of God, however, or they would not
have crucified Him.

Satan, like God, has faithful sons and followers. The views
that Satan is an instrument of the divine wrath (which is typi-
cal of post-Augustine Western theology) or that the present
power and energy of the devil is only an illusion stand squarely
in opposition to biblical and patristic testimonies. According
to the thought of the first Christians, Satan continues to be
a powerful enemy of God. Like a kind of parasite, the devil
subjugated creation to death and corruption. He was the man
slayer from the beginning. (Jn 8:44). Thus, through the instru-
mentality of man’s fear of death, the devil became the holder
of that power, and through that fear drew the world into sin.
In other words, Sin reigned in death (Rom s:21) because the
sting of death is sin. (1 Cor 15:56). There is no fear in love, but
perfect love casteth out fear because fear hath torment. He that
feareth has not been made perfect in love. (1 Jn 4:18).

Because of the sins that spring forth from the fear of death,
the whole world lieth in wickedness. (1 ]n 5:19). Through false-
hood and fear, Satan, in various degrees, motivates sin. In a
certain way, he is the god and ruler of this age or world. But
this does not justify the devil’s claim that to him has been
given all authority over the kingdoms of the earth. God has
never ceased to care for the world. Through laws, prophets,
and chosen leaders, He guides and chastens men. If it were
possible, the demons would have pulled down everything,
even the heavens along with the rest of creation. But in no

way are they able to do it. Certainly the God and Father and
Creator of all things has not abandoned mankind but has
given a Law and sent holy prophets to teach and proclaim
to the human race the return to sobriety and the knowledge
that God is One.

Despite the victory of the Lord and of the baptized over
Satan, the evil spirit is able to move the heart to lie to the
Holy Spirit. (Acts 5:3). Moreover, the god of this age blinds
unbelievers minds lest the light of the Gospel of Christ rise on
them. (2 Cor 4:4). For the restraint which human laws could
not effect, the Divine Logos would have effected had not the
demons, taking as their ally the wicked lust in every man
which draws him to all manner of vice, scattered many false
and profane accusations, none of which attach to us. With
great sincerity, Justin, a former Platonist, writes: Zherefore,
we forewarn you to guard yourselves lest the demons we speak
against delude you and turn you away from reading and un-
derstanding all that we have said. But I fear, writes St. Paul,
lest in any way, as the serpent deceived Eve by his craftiness,
your thoughts should be corrupted from the simplicity that is
toward Christ.(2 Cor 11:3). The devil persistently and in every
unlawful manner tries to subjugate men. To accomplish this,
he has effective, powerful, and cunning ways of deception.
And if indeed the wrath of God had such agents, it would
be hopeless for the human race because the only way to be
saved would be absolute predestination.

Athenagoras and Justin write that God committed the care of
men and of all things under heaven to angels whom He placed
over them. But the angels violated this appointment and were
captivated by women and begat children who are called demons.
The souls of the giants are the demons that wander around
the earth. And furthermore, they subjugated the human race
to themselves... and sowed every manner of evil. Therefore,
having believed the deceiving demon, men dared to disobey
God and departed from Paradise. The devil was the cause of
his own apostasy and that of others. Man disobeyed God,
having been deceived by the angel who, because of God’s
many gifts to man, was jealous and cast a spell on him, thus
ruining himself and convincing man to sin through disobedi-
ence of the commandments of God... Thus, by his falsehood,
the devil was the cause of man’s exile from paradise.

The dominant thought of the Fathers is the biblical view that
Satan is the primary cause of transgression, sin, and death.
Of course there are certain variations in statements, but this
in no way alters the essence of the biblical teaching regarding
the devil’s contribution to the fall of the human race. Thus,
Justin and Athenagoras can speak about the intercourse of
angels with women on earth, indicating in this way that
the demons acted to perpetuate the fall among men after
Adam (as if to say that mankind did not fall automatically
with the first-made humans), and about the serpent leading
Adam astray, and about the deceiving of Eve. The Apostle
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Paul speaks about the fall of Adam and at the same time
writes, The serpent deceived Eve by his craftiness (2 Cor 11:3),
and Adam was not deceived, but the woman was deceived and
fell into transgression. (1 Tim 2:14).

Bodily death, as the Scriptures tell us, did not take hold im-
mediately after the transgression of Adam and Eve. Indeed,
after the disobedience they lived for many years. First, through
one man sin entered into the world, and through sin (Rom s:12)
came spiritual death (the loss of grace) and, after a period of
time, bodily death. Theophilus writes regarding the first-made
men after the transgression: Then Satan saw that not only were
Adam and his wife living but were even bearing children, and
he was unable to kill them by his malice. Seeing, therefore, that
Abel was pleasing to God, he acted upon his brother Cain and
caused him to kill his brother Abel. And thus, the beginning of
death was made in this world, and it continues up to the present
in every generation of men.

Satan would very much have wished to kill all of man-
kind in one sweep, but
he is not able to do this
because God gives life
to all things. The devil
brings death only indi-
rectly, through sin and
the resulting separation
of man from God, which
brings death. So he who
was made in the image
of God became mortal §
since the mightier Spirit
parted from him. And all §
those who, by their own
choice, stand off from 2)
God are visited by separation from Him... and separation
from God is death. 7he wages of sin is death. (Rom 6:23).
Therefore, this is how the passage that says the demons gave
the laws of death over to men ought to be understood. St.
Irenacus’ declarations that Satan is the cause of death must
be interpreted in the same way. The devil is the primary
cause of sin, which distances man from God and results in
death. Man is both the victim of the evil one’s deception
and the accomplice in sin.

Writing on the expulsion of men from paradise, Justin refers
strangely to yet another cause, polytheism, in addition to
disobedience: When they came out of paradise, they remembered
the names of gods, being no longer taught of God that there are no
other gods. .. Thus, having been cast out of paradise and thinking
it was for the transgression alone that they were expelled, and
not knowing it was also because they believed there were other
gods, they passed down the names of gods to the people who came
after them. This first false imagining about gods has its origin
in the father of lies. God, then, knowing that the false doctrine

of polytheism is like a disease that plagues the souls of men, and
wishing to remove it and overturn it, appeared first to Moses and
said, ‘I am Who is. Similarly, Tatian writes, By means of pro-
hibitions, God became the blocker of wickedness and the praiser
of those who persist in virtues. And men attached themselves to
one who, because of his being first born [of the angels], was
more skillful than the rest. And men and angels declared him to
be God, who was a rebel against the law of God. The soul that
is separated from the Holy Spirit is unable to behold things
that are perfect and, while seeking after God, it fashions for
itself many gods, following the sophistries of the demons.
So the wicked energies of Satan and the demons were not
limited to the deceiving of Eve alone. On the contrary, they
extend throughout the course of world history under a va-
riety of forms. The demons have never ceased to work their
deceptions in men.

It would be a great mistake to think that the first Christians

regarded the devil merely as a whisperer of bad suggestions
in men’s ears. Satanic
energy is not something
that is apparent only in
the wicked thoughts of
men. In addition to in-
fluencing men’s thoughts
and will, the devil acts in
nature, and he acts on-
tologically. The spiritual
and natural dimensions
of the energies of Satan
are not divided. On the
contrary, they are insepa-
rably coeflicient.
: 'The fall was not limited
to the human race but extended to reasonless animals and
reasonless nature. The animals are named wild beasts [Onoia]
because they are hunted [Bnoeipeobar], not as if they were
made evil or venomous from the first, for nothing was made
evil by God, but all things were good, indeed very good; hu-
man sin, however, brought evil upon them. For when man
transgressed, they also transgressed with him.

For creation was subjected to futility, not of its own will
but because of Him Who subjected it, in hope that creation
itself also will be set free from its slavery to corruption into
the freedom of the glory of the children of God. For we know
that all of creation coexisted peacefully until now. So Satan
is the primary cause of corruption and temporarily has the
power of death. For this reason, the devil is called #e god
of this age (2 Cor 4:4) and the ruler of matter. The demonic
movements and actions proceeding from the adverse spirit
produce these disorderly sallies and, moreover, move men
as individuals and as nations, some in one way and some in
another. Others who are of no mean reputation, therefore,
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have thought that this universe is constituted without any
definite order, driven hither and thither by irrational chance.
According to Paul, the devil is also the ruler of the power of
the air. (Eph 2:2).

Despite the fact that marvelous order and harmony prevail
in the cosmos, clearly demonstrating that all things are gov-
erned by God, nevertheless, there exists in it a kind of parasite
that is manifested by death and consequently by disharmony
in the societal relations of men and nations. The evils that
are produced by death are not from God. For God created not
death. (Wis 1:13). As a result, this world which is in subjection
to death and corruption cannot be considered natural, if by
natural we mean the world as God intended it to be. In other
words, the world is abnormal, but this is not because of its
own nature but because a parasitic force exists in it at present.
For it is not by God that things are moved against nature. .. But
God is perfectly good and is eternally doing good. The parasitic
force in the world shall be completely destroyed at the Second
Coming. The last enemy that shall be destroyed is death. (1 Cor
15:26). And He shall wipe away every tear from their eyes, and
death shall be no more. (Rev 21:4).

According to the later testimonies of Judaism and the earliest
ones of Christianity, the devil and his demons are not only
the cause of death, they are also agents of illnesses. Replying
to the head of the synagogue, the Lord said, 7hou hypocrite,
this woman, being a daughter of Abraham, whom Satan has
bound for eighteen years, should she not have been released from
this bond on the Sabbath day? (Lk 13:15-17). He is the Lord of
all...and He went about doing good and healing all who were
oppressed by the devil. (Acts 13:36, 38). The casting out of op-
erative demons from sufferers is equal to a cure of bodily and
spiritual ills. There are indeed diseases and disturbances of
the matter that we are made of. But when such things hap-
pen, the demons take note and approach a man whenever
weakness lays hold of him. And there are times when, in a
wanton tempest, they themselves disturb the working of the
body. But being smitten by the power of a word from God,
they depart in terror, and the sick man is healed.

In these books of the prophets, then, we found that it
was foretold that Jesus would come and mature... and heal
every illness and every infirmity: He cast out the spirits with
a word and healed all who were ill in order that what was
spoken through Isaiah the prophet may be fulfilled, saying, ‘He
Himself took our infirmities and carried away our diseases’
(Mt 8:16-17).The casting out of demons through the Holy
Spirit is proof that the kingdom of God has come upon you
(Lk 11:20), and the curing of the ill is proof that Jesus is the
awaited Christ.

In reply to the question Are you the expected One, the Lord
said, Go and report to John what ye have seen and heard: the
lame walk, the lepers are cleansed, the deaf hear, the dead are
raised up, and the poor have the Gospel preached to them. Blessed

is he who is not offended in Me. (Lk 7:22-23). If one is healed by
matter through trusting in it, much more will he be healed by
having recourse to the power of God. Even if you be healed
by drugs (I grant you this out of leniency), it behooves you
to attribute the cure to God.

The accusation that Christ heals and casts out demons by
Beelzebul, the ruler of the demons (Lk 11:15) does not hold up
because 7o demon can open the eyes of the blind. (Jn 10:21).
Demons do not cure but by cunning make men their captives.
How can Satan cast out Satan? And if a kingdom is divided
against itself, that kingdom cannot stand; and if Satan rises
up against himself, he cannot stand, but he is finished.

All of this clearly presupposes that the cause of infirmities
is not God but the devil. Precisely, for this purpose did the
Son of God appear, that He might destroy the works of the
devil. But if I cast out demons by the Spirit of God, then the
kingdom of God has come upon you. (Mt 12:28). Totally base-
less is the view of Western theologians that Satan is nothing
but an instrument of divine wrath. What fellowship is there
between righteousness and iniquity? What communion is
there of light with darkness? What harmony has Christ with
Belial? The destruction of Satan and the demons by God is
planned even to the exact hour. What have we to do with Thee,
Jesus, Thou Son of God? Art Thou come here to torment us before
the time?(Mt 8:29). Now judgment is upon this world; now the
ruler of this world will be cast out.(Jn 12:31).

Christ did not come to teach vague ideas about a tran-
scendental world and a sentimental love as imagined by the
schools of Abelard, Schleiermacher, and Ritschl. 7 came to cast
fire upon the earth, and how I wish it were already kindled. (Lk
12:49). Christ is the destruction of the devil, and He is the
salvation of the righteous held under the devil’s sway from the
ages. God appeared in the flesh in order ro abolish him who
has the power of death, that is, the devil. (2 Tim 1:10). Between
God and Satan there is no compromise. On the contrary, a
great war rages.

fox pretends to be asleep; the body and the demons
pretend to be chaste. The former is on the watch to
seize a bird, the latter to catch a soul. So as long as you
live, never trust that clay of which you are made and never
depend on it until the time you stand before Christ Him-
self. And never imagine that abstinence will keep you from
falling. It was a being who never ate that was nevertheless

thrown out of heaven.
St. John Climacus
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“BE HoOLY, FOR | AM HOLY”
[1 PET 1:16]

By Elder Dionisie of Colciu (+May 11, 2004), from “Familia
Ortodoxd,” May 2017 (# 5/100), translated and contributed by an
“Orthodox Heritage” reader.

“Pray Unceasingly!”

S ure, the Church has all sorts of prayers for the fulfillment
of all of one’s needs. But in each one of us, as persons, in
our souls and in our thoughts can be installed a prayer that
is small enough, yet very powerful: Lord Jesus Christ, Son of
God, have mercy on me, a sinner. And if at each breath you
say, Lord Jesus Christ, Son of God, have mercy on me, a sinner,
the propensity to sin is chased out from your thoughts and
ideas, and Christ dwells in your heart.
The goodness of God helps us as
many times as we run to Him and cry
out, “Lord, I pray to You, help me!”
At that second, the grace of the Holy
Spirit comes and helps you. But we
should request, as the Holy Fathers
tell us, with humble-mindedness. We
should consider ourselves to be sinners
before God, that we are not worthy of
help: “Lord, You Who descended from
the Holy Trinity and took on a human
body in order to deliver us from evil,
I pray to you, help me!” When we do
so with humble-mindedness, it is ren-
dered impossible for God to not help
you, not under any pretext whatsoever.
But we are indifferent: “Eh, Lord,
help me... Eh, if You want, You can
help me, but if not, it doesn’t matter.”
No! We should consider ourselves to
be as we really are, unworthy. You see
what the Lord says: Be holy, for I am
holy. (1 Pet 1:16). But look, we constantly make mistakes,
that is why we can never expect that we are worthy for Him
to help us. Not so, as we continuously trample upon the
will of God, willingly and unwillingly. It is such that, if we
request with meekness and with humble-mindedness the
help of God, at that second the grace of the Holy Spirit

helps us. Oh! May God help us.

You Need to Show Spiritual Manliness

From childhood, our minds turn towards the bad, the
unclean, but more so they are led towards the bad by
the tempter. Because this is his weapon, in order to ruin our
minds. But we need to show spiritual manliness. As much
as we can, we should fight, we should not receive unclean
thoughts. Do you see? From my youth many passions have
warred against me, as the Antiphons say. Many passions. But

“I humbled myself, and I saved myself.”
Elder Dionisie (+2004)

You Yourself help me—we pray to God to help us, and with
the help of God we will all be victors. For God helps us,
since the Savior tells us thus: For apart from Me you can do
nothing. (Jn 15:5).

That is why we must always, for whatever we request, we
must request it with humility. God accounts the humble-
minded person closer to Him, and He prizes humility more
than any other virtue or good deed which you may have. If
you request from God, whatever you request of Him with
humility, it is not possible for God to not listen to you. He
listens to you, He fulfills your wish, but you need to request
it with humility.

Whatever happens, realize first that it is from God, because
that’s how it is, this is the truth. Since God wants it, we

: are at this moment here and we are
speaking to each other, and we were
at the church... but if God does not
want it... That is why “Withour Me,”
without God we cannot do anything.

However, we ought to know this
thing, because if we know it, from now
on, with humble-mindedness whatever
we request from God, we will receive.

What does the Lord say? Whatever

you request, request it, but you must

believe, you should be convinced that

God will fulfill your wish. But if you

say, “Give, O Lord, such-and-such,”

and you see that He did not give it to
you, you begin to grumble: “Eh, God
does not listen to me...” No! Hold on
tight and constantly consider yourself
unworthy.
Many times, God delays in fulfilling
your wish because it is not beneficial
for you; there is no other reason for
non-fulfillment of your wish other than
that it is not beneficial. Yet at other times God wants to try
you more. It is thus with God. You need to show spiritual
manliness then. It’s not that the tempter now comes and
puts his bell to your ears, with all kinds of his misfortunes,
and we should listen to him. No! Go forth with God, only
with God and never the tempter.
Be Humble-Minded
H who endures to the end will be saved. (Mt 10:22). You
need patience. Humble-mindedness. Well yes, if we
would have these three spiritual gifts—obedience, cutting
off or personal will and ego, and humble-mindedness—
we would count everything as good. Even if you were to
be beaten all day long, or to have your heart poisoned by
some words, if we had all three of these gifts, which the
Holy Fathers counsel, we would consider everything to be
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good. However, if we do not have them... we then focus

and chase exclusively our own desires. “Well, my will is
good! Look at what He did, He made a mistake! He didn’t
go the right way.”

Thus, if you decide to be obedient to whatever they would
tell you, to cut off your will, and to never do what you want,
then you are covered by the grace of the Holy Spirit, instantly.
Yes. And afterwards, you should be humble-minded. Hum-
ble-mindedness, that is to say, you should always consider
yourself to be inferior to everyone else.

“Lord Jesus Christ, Have Mercy On Me!”

As much as you can, you should always pray. If you can-

not read, you should constantly say in your soul and in
your mind and in your heart: Lord Jesus Christ, Son of God,
have mercy on me, a sinner. It is a very small prayer, but it
has the greatest strength, so that the great saints gave up
all their philosophical books and drew near to this prayer
which is small, yet mighty in power.

For the one which has this prayer, even if he stops to
speak with someone, the prayer works in his mind the entire
time. This is a fearful thing, a divine work. He goes, does,
mends, without letting the prayer stop... That is why the
Holy Books say that in normal times there were men who
lived in royal palaces and nevertheless possessed the noetic
prayer. Irrespective of the turmoil that was likely there and
the countless distractions and temptations, these men at-
tained and maintained their godliness.

And this is exactly how you should speak and live the
rest of your lives. Since your obligation is to always pray
unceasingly, you should continuously maintain the Jesus
prayer: Lord Jesus Christ, Son of God, have mercy on me, a
sinner! You must do so without pondering whether you will
eventually acquire the noetic prayer or not. And when the
thought comes to you to slander someone, repeat, Lord Jesus
Christ...; when some defiled thought comes, say Lord Jesus
Christ... The mouth and mind should always be accustomed
to saying, Lord Jesus Christ. .
it, God shall descend His grace upon you.

., and slowly, without realizing

= .' : .__' "-:" !' e I N - l‘: z

When one keeps silent, he is given time and freedom

for prayer and concentration; but when he passes his

hours carelessly, he does not have time to pray. Furthermore,

through his careless speech he accumulates various sins. For

this reason the Holy Fathers placed the virtue of silence at

the summit of the virtues, for without it no virtue is able to
remain in the soul of man.

Elder Ephraim of Filotheou and Arizona

From “Counsels from the Holy Mountain”

ON THE LAST JUDGMENT

By St. Theophan the Recluse, From his letters, translated from Azbyka.
ru by Nun Cornelia (Rees).

Life is short. One hour, another—and then death. Give an
account! And we can’t say that we forgot to keep a record,
for all our deeds are there. They are waiting for us to be read
and for our punishment to be meted... that it was all really
that way and we have nothing to say about it, no justification.
They will be checked with the law and the sentence will be
given. Would that it were only for a number of years! But
there it’s forever. Woe to us! But we don't feel like having
compunction! And we dont want to give up our sins... How
can this be?! May Thy will be done, O Lord, Who knowest all
things, and save me.
here have been so many predictions that the end of time
is right around the corner. And none of it came true. The
Savior said that no one knows the time. So there is no point
whatsoever in guessing or being disturbed by other people’s
guesses. That there will be a Second Coming, this we don’t
doubt. And neither do we doubt that it will come suddenly
unawares, despite all the great signs beforehand. We have only
to ceaselessly wait for the Lord, and prepare ourselves for the
meeting, without guessing about the time.
Lord, help us to pass this year in the fear of God. Could
that be what your dream was about?! Nothing upholds
the fear of God so strongly as the remembrance of the Last
Judgment. There is no need to give in to the spirit of despon-
dency over this. We should only look carefully around us,
and whatever is not pleasing to God should be immediately
removed, and if necessary, cleansed away by confession. Then
trusting everything to God’s mercy, it is only left for us to be of
good cheer. The Lord at the Last Judgment will not only be as
if judging us, but also as if justifying us all. And He will justify
everything if there is at least some small possibility to do so.
f knowing that there is a Gehenna we still live so carelessly,
then how would we live if we didn't know about it? Now
some will sin and sin, and then think about it.
on’t even think about justifying yourself by your deeds.
Justification completely depends upon the Lord’s death
on the Cross. But there are side issues, which are also like
conditions, and although we cannot imagine them perfectly,
we can sincerely desire to search for them—to imagine a
certain success... feasible, but according to our strength...
Here is a task—to decide what a “good defense” before the
judgment seat of Christ consists of, about which we pray at
the ectenia, and to write an answer. Even if we can’t decide
it in a lifetime, let us at least think about this every day and
every hour. Always think of the graveyard!
emember the old saying, that once we've left the church...
o! If there is something wrong with the soul, we won’t
be able to fix it with funerals.



Vol. 17, Issue 03-04

Page 9

Orthodox Heritage

THE CHARACTERISTICS OF

ORTHODOX CLERGY
By Metropolitan of Florina Augoustinos Kantiotes (+2010),
translated by Fr. E.H. and A.H., original article, in Greek, http://
www.augoustinos-kantiotis.gr/?p=35798. From the book of former
Metropolitan of Florina Augoustinos Kantiotes, “The Christian in the
End Times,” 2 Edition, 2008, pp. 39-41.

y dear ones,
We must confess
a bitter truth.

Those who believe, who
struggle to keep their Or-
thodox faith are few. A
great and immense cur-
rent is steering many Or-
thodox away from their
4 faich.

I am going to say something that I have never said. You
may call it egotistical, but I will give you a measure, whereby
to measure the priests, bishops, and all of the clergy and all
the theologians. What is this measure? What is the main
characteristic of a priest? To gather prosphora? To celebrate
beautiful services? To deliver grace-filled sermons from the
ambon and to make a few damsels teary-eyed with his pro-
found thoughts? What is the single characteristic of a priest
and a bishop in our difhcult age?

The main characteristic of the bishop and the priest is
a fighting spirit, boldness. It is what the apostle Paul said
that, Everyone who wants to live a godly life in Christ Jesus
will be persecuted. [2 Tim 3:12] If you see a priest, if you see a
theologian, if you see a metropolitan or an archbishop who
is not persecuted, but welcomes the love and appreciation
of all, then the words of Christ apply, Woe to you when all
people speak well of you [Lk 6:26]; know very well that he is
not on the correct path.

The same thing applies to someone who calls himself
Orthodox, but does not want to go against the flow, this
avalanche that is coming down to destroy the world. The
Orthodox priest goes against the flow. Saint Athanasios the
Great was one, who by himself carried on his shoulders, like
the mythological Atlas of old, the whole of Orthodoxy. Saint
Mark Eugenikos was another one, who carried in his arms
the whole of Orthodoxy. Saint Photios the same.

They were few, but they didn’t win by their numbers; they
won by their faith. Because the value of a faithful priest, the
value of a faithful bishop, the value of a faithful archbishop,
the value of a layman or a woman, is worth more than the
entire world. Therefore, let us not be scared by this betrayal
of our faith that is happening left and right.

I recommend one thing to you: Don’t tell me: but this
priest or that bishop is good, or, this other fellow is a great

theologian, or, that other one is a great speaker, or, that this
one opened Plato’s academy and when you hear him speak
it’s absolutely wonderful! ... Check to see if he has a spark
of Saint Mark Eugenikos, a spark of Saint Photios, a spark
of Patriarch Keroularios, a spark of Elder Papoulakos (who
though an illiterate monk stood up, all alone, against the
entire world).

I say these things, mindful of my position as a Greek and
as a bishop who bears an immense responsibility. We are
ready to sacrifice everything. I dare say (perhaps for the
last time from this pulpit) to those of you who love Christ,
those of you who love the Church: We have on our side
our most holy Virgin, we have on our side all those who
have struggled and those who continue to struggle for our
Orthodox faith.

Those who are with the devil, let them sit down and shut
their mouths. Because their cowardice is of the devil, their
temptations are of the devil, their arguments are of the devil,
through which they seek to cool off a handful of people
who suffer torture, torment and persecution for the faith
of our Christ.

We have always had as our slogan the oath of the teenagers
of Athens, the lads of ancient Greece, who from atop the
Acropolis swore, saying, “Whether alone or with others, I
will defend what is sacred and holy.” I too, an insignificant
soldier, declare with boldness: Whether alone or with others
I will defend to the last drop of my blood what is sacred
and holy in our faith.

And you, instead of a vain applause and instead of praise,
both of which mean nothing, raise your prayers, because few
are the Orthodox Christians left, and the battle is spreading,
and we will soon find ourselves before new events. Lucifer
has been campaigning and raging to eradicate the Orthodox
faith from the hearts of the people, not only in our small
Greece, but also in every corner of the earth. I don’t know
what will happen.

I don’t know what persecutions those of us bishops and
the other clergy who surround us, who have ceased to
commemorate Athenagoras will suffer. I don’t know to
which Mount Athos we will take refuge. I know one thing:
whatever happens, if the stars happen to fall, if the rivers
run dry, if the world is turned upside down, one thing I
know—I steadfastly believe that, in the end, Orthodoxy
will prevail.

When the moment of the persecution of the Orthodox
will come, then we too have our plan, as all the faithful do.
And all of you—the 3,000 of you that are here—scatter
what I have told you everywhere. Let the one become two,
the two four, the four eight ... becoming a great wave of
the sea that will cleanse our homeland in such a way that
Greece will become a star in heaven, an Orthodox place, a
paradise of Orthodoxy. Amen.
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HOMILY ON THE ANNUNCIATION
OF THE THEOTOKOS

By Saint Theodore the Studite.

: | Brethren and fa-
iﬁ thers,

. The Annunciation is
,  here and it is the first
{; of the Feasts of the
! Lord, and we should
not simply celebrate
as most do, but with
understanding and
. with reverence for the
P mystery.

What is the mystery?
That the Son of God
# becomes son of man,
using the Holy Virgin
as the means, dwell-
ing in her and from
her fashioning for Himself a temple and becoming perfect
man. Why so? That He might ransom those under the law,
as it is written, and that we might receive sonship (Gal 4:5),
that we may no longer be slaves, but free, no longer subject
to the passions, but free of passions, no longer friends of the
world, but friends of God, no longer walking according to
the flesh, but according to the Spirit.

Those who walk according to the flesh think the things of
the flesh; those who walk according to the spirit think the
things of the spirit, for the thought of the flesh is death,
but the thought of the Spirit, life and peace. And so the
thought of the flesh is hostile to God, for it is not subject
to the law of God. Indeed it cannot be. Those who are in
the flesh cannot please God. (Rom 8:5-8).

In brief, this is the power of the mystery, and this is why
we should celebrate spiritually and behave spiritually, with
holiness and justice, with love, with gentleness, with peace,
with forbearance, with goodness, with the Holy Spirit (2 Cor
6:6), so that as far as we ourselves are concerned we do not
render the dispensation of our Lord Jesus Christ empty
and ineffectual. Not only that, but we should both pray
and grieve for the world. Why so? Because the Son of God
came to save the world, but the world rejected Him. Tribes
and languages reject Him, the barbarian nations reject Him,
those who have had His Holy name invoked upon them
reject Him, some through abandoning the faith, others
through their evil lives.

What should He have done and did not do? Being God He
became man, He humbled Himself, becoming obedient unto
death, the death of the cross (Phil 2:8); He gave us His Body

to eat and His Blood to drink; He allowed us to call Him
Father. Brother, Head, Teacher, Bridegroom, Fellow-Heir
and all the other titles which there is no time to mention
now. And still He is rejected, and still, He bears it. For, he
says, [ have not come to judge the world, but to save the world
(Jn 12:47).

What then is there to say, brethren? That the genuine dis-
ciples are grieved by the rejection of their fellow-disciples,
thus showing love both for the teacher and for the disciples.
So too, genuine servants suffer in the same way from the
desertions of their fellow-servants.

This is why the great Apostle orders that we should offer
supplications, prayers, entreaties, thanksgivings on behalf
of all mankind, for kings and for all in high positions (1 Tim
2:1-2); and elsewhere he says this on the subject, 7 speak The
Truth in Christ, I do not lie, my conscience bears witness with
me in the Holy Spirit, that I have a great grief and unceas-
ing anguish in my heart, for I have prayed that I might be
anathema to Christ for the sake of my brethren, my kinsmen
according to the flesh. (Rom 9:1-3).

You see the power of love? You see the height of friendship?
Moses shows it too when he says to God if You will forgive
them their sin, forgive, if not, wipe me out of the book which
You have written. (Exo 32:32).

So we too, as genuine and not counterfeit disciples, should
not only look at what concerns ourselves, but we should
grieve and pray for our brothers and for the whole world,
so that we all become inheritors of Eternal Life, in Christ
Jesus our Lord, to Whom be the glory and the might with
the Father and the Holy Spirit, now and forever, and to the
ages of ages.

Amen.

hen the door of the steam baths is continually

left open, the heat inside rapidly escapes through
it; likewise the soul, in its desire to say many things,
dissipates its remembrance of God through the doors
of speech, even though everything it says may be good.
Thereafter the intellect, though lacking appropriate ideas,
pours out a welter of confused thoughts to anyone it
meets, as it no longer has the Holy Spirit to keep its
understanding free from fantasy. Ideas of value shun
verbosity, being foreign to confusion and fantasy. Timely
silence, then, is precious, for it is nothing less than the
mother of the wisest thoughts.

St. Diadochos of Photiki
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GREAT LENT: A TIME FOR
MORALITY OR A TIME FOR THE
HEART

By Hieromonk Alexios Karakallinos.

here is cer-
% tainly noth-
" ing wrong with
people trying
to do the right
thing and to be
" moral and up-

= " standing citizens.
The problem is that salvation and transfiguration are not a
matter of morality.

The publican and the prodigal were not moral people. They
did all the wrong things, but yet they came to themselves,
they discovered their hearts, and in so doing found the way,
not just to moral goodness, but to holiness, to righteousness,
and to feasting in the Father’s household.

In the West, many speak about Lent as a period of struggle
whose goal is for Christians to become better people. For
the ancient fathers, however, it is not just about zhe good
being preserved in their goodness and the crafty becoming good
(anaphora of Saint Basil the Great), although these are things
to be prayed for. Rather, it is about discovering the heart,
being honest about oneself, being humble before God, and
in repentance beginning an incredible journey in which the
soul seeks to be clothed in Christ, so that thoughts, desires,
the will, all become holy, all become bent on salvation, all
become an expression of His forgiveness and His love. No
frail human morality can ever hope to contain the overflow-
ing fullness of life with which Christ desires to rejuvenate
the faithful.

Unfortunately, an emphasis on morality apart from Christ,
apart from repentance, apart from humility can lead to
conditions like the Pharisee or the elder son, conditions
that are ultimately foreign to the spirit of Lent. This is the
problem with morality that Father John Romanides points
out with trenchant clarity:

“The biblical tradition as preserved by the Fathers cannot
be identified with or reduced to a system of moral precepts
or Christian ethics. It is rather a therapeutical asceticism
which is not daunted by any degree of malady of the heart
or noetic faculty short of its complete hardening. To take
the shape of this asceticism without its heart and core
and to apply it to a system of moral precepts for personal
and social ethics is to produce a society of puritanical
hypocrites who believe they have a special claim on God’s
love because of their morality, or predestination, or both.
The commandments of Christ cannot be fulfilled by any

simple decision to do so or by any confidence in having
been elected.”

Fyodor Dostoevsky takes up this theme in many of his nov-
els and concludes that the humanism derived from a moral
code on its own cannot serve as man’s ultimate salvation.
The world will not be saved by optimistic humanism that
believes human progress and morality will eventually save
the world. For Dostoevsky and the church fathers, man’s
deepest problems are not moral, nor even psychological,
but ultimately existential and ontological. It’s not about
following the rules or feeling balanced. It is a matter of
choice and it is a matter of human nature being touched by
the hand of God Himself. Only by daring to leap towards
God in spite of the good and evil that exist in the heart can
the believer hope to get beyond the contradiction of the
human condition.

In order to avoid descending into nihilism, Dostoevsky
offers his readers another path: the acceptance of suffering
and affliction in the context of a relationship with God. It
is only in this context that man is able to recognize a path
out of his fallen condition. It is only this Love that is able
to transform suffering into salvific joy.

This is the goal of Great Lent, a journey through the ac-
ceptance of ascetical toil and struggle culminating in the
joyous feast of Pascha where we celebrate the Risen Lord as
One Who trampled down death by death, and upon those in
the tombs, bestoweth Life. The journey of Great Lent is not
about “doing this” or “avoiding that,” but about cleansing
our hearts in repentance by reaching out to touch the Lord
Jesus. Then, we will do what is truly good, forgiving and
loving, then we will avoid what is truly bad, pride, judging,
and hatred, not because of a moral precept, but because
we will feel Christ’s mercy in our heart, so that with Saint
Paul, each one of us might say, yet not 1, but Christ that
liveth in me. Amen.

LET MY 358 48 IN=
PRAYER 3:}’3 CeNSe
BE S6T  §§3  EEFORE
FORTH ¥ THEE

here are three things which bring salvation to man:

faith, works, and contemplation. For firstly, one be-
lieves from hearing; secondly, one does the command-
ments; and thirdly, one is granted union with God and
enjoys with contemplative faith what he formerly believed
with faith from hearing.

St. Maximos of Corinth
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PASSION WEEK: “IT IS THE ONLY
TIME OF THE YEAR WHEN WE
FORGET OURSELVES”

Source: Pravmir.com, Orthodox Christianity and the World (http://

www.pravmir.com/sermon-for-great-fridayl).

Passion Week. It
is the only time
of the year when
we forget ourselves,
our duties, and our
requests. In the
Church’s hymnody
| of the Passion ser-
_ vices from Thursday

: . to Saturday you will
not find any mention of us sinners, of our downtrodden souls,
of our petitions. The contemplation of Christ engrosses every-
thing. Our attention is focused upon Him alone. Therefore,
for the attentive Christian, the experience of these days is a
school of life in Christ and of life with Christ, which is the
only true and normal condition for a Christian.

Two sorrowful and horrific actions—the path to Golgotha
and the procession to the burial cave—are the objects of our
contemplation these days. It is characteristic of the Divine
services that they make us participants of those distant and
frightful events. In the garden of Gethsemane, our eyes are
blinded by torches, a youth wrapped in a cloth hid among
trees, and Peter was warming himself by the fire when he was
surprised by a cock crow. We peered into Pilate’s window, were
surprised by the many-voiced roar of the crowd, the women
of Jerusalem were wailing over the beaten Sufferer, the thief
was forgiven because of the final love entrusted to the Holy
One... And two old men and grief-stricken women found
the final shelter for the Homeless One.

How vividly one sees the faces of Christ’s contemporaries,
but He Himself is somehow mystically hidden, remaining
inaccessible to this contemplation. But did not St. Isaiah
foretell this: As many were astonished at thee; his visage was
so marred more than any man, and his form more than the sons
of men. So shall he sprinkle many nations; the kings shall shur
their mouths at him: for that which had not been told them shall
they see; and that which they had not heard shall they consider.
(Isa 52:14-15). Did you notice that, in the description of the
suffering of the Innocent One, the Prophet does not speak
a word of sympathy for Him? Why is this so? Because all
our feelings are engrossed only by the awesome amazement
of God’s works, which are beyond our comprehension and
reveal the love of Christ, which passeth understanding (Eph
3:19). But human love we see too well, and it too is worthy
of wonder, for it is a love without hope.

We look at the Cross and the Grave from Pascha; we know
too well the joy of the Resurrection, we live by it. And
the solemn order of the Divine services of Passion Week,
grand and mournful, but penetrated with the expectation of
Pascha, its hidden joy, tinges even the Burial Shroud [Epi-
taphios], the last covering of the Sufferer. For us the Burial
Shroud is the banner of the Resurrection and the triumph
over death and slavery, the banner of freedom and unity
with God. But Nicodemus and the Elder of Arimathea,
the sorrowful women, and the Mother of God were weep-
ing tears over the bloody cloth, the modest covering of the
Dead One. They saw in the Burial Shroud the clothes of
the ancient patriarch Joseph which had been wept over by
Jacob: For I will go down into the grave unto my son mourn-
ing. (Gen 37:35).

Can we imagine the grief and despair of love bereft of all
hope? Christ was the most beautiful and sacred being in the
lives of these people, but they know that death is irrevers-
ible; they know that nobody can overcome it and they have
nothing to expect and to be afraid of: Nicodemus no longer
conceals his faith in Christ. Joseph risks losing everything
he has, and gives even his tomb to the Righteous One. They
have nothing to hope for and to expect, their love is stronger
than fear. Even if Christ, the purest and most sacred being
they have ever seen in their lives, is dead, then I will go
down into the grave unto my son mourning,.

Today God’s overwhelming love toward man is revealed to
us. But man’s love for God is no less striking and admirable,
and the memorial of this love is the Holy Burial Shroud
in which the body of the Lover of Mankind was wrapped,
wrapped with the loving hands of weak and infirm people,
but faithful in love even to hell.

Before any fall into sin the demons bring upon a man
the following passions: dark forgetfulness; fierce anger,
that is, inhuman and beast-like malice; and ignorance, like
darkness which has no trace of light. These three passions
precede every sin. For a man does not perform a single
sin before he has become disposed towards every sin, to-
wards every evil, either by forgetfulness or by anger or by
ignorance. From these proceed insensitivity of soul, that
is, the mind, which is the eye of the soul, remains dark
and is then captivated by all the passions. The first to be
born is a weakness of faith; weakness of faith gives birth
to self-love, the beginning and end, the root and origin
of every evil.

St. Paisius Velichkovsky
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Ti Eivai i Noepé kai Kapdiakrj Mpoosuy;

IInyn: Aywoperrikny Maprtopia, tedyos 2, oel. 72-74.

¢ wviun tod Oeod

oTovV dvBpowrmo
QPOAVEQWVEL ROLVWVIX
ug tov Oe0 nol oo
glval oy mpooevyi. ‘O
Aydvog yLoL TV oVveyn
gmixinomn 1o ayiov
‘Ovopatoc 100 XpLotod ue v e0yh «Kvpte Tnoov
XOLOTE, EAENOOV UE TOV QUAQTWAOV», A VAVEDVEL
ovveYMS oTtov dvBpomwmo TV uviun tod Oeod %ol
™V ®owwvia ug Tov Oed. I' adto »ol 6 Andotolog
ITadlog Eypape 0T10Vc Oco0ahOVIRELS: « ASLOAEITTWC
TOOOEUYEOHE>.

Mg thv uviun tod Ogo® xol THV TEOOELYN O
avbomwmog @aveQwvel THV GANOLVY evyEvela THC
@Uoedc Tov, TOL eval peOGoLo0 HeTakly dpatod xal
00QATOV ROOUOV Rl «EDOV Be0UUEVOV»" EeTEQVE TNV
QPUOLRT AVOYROLOTNTO, EXTEIVEL TV UaEN TOV WEYOL
Tov O€d, aiobdvetal éAhevBepog dmo 6,TL TOV %A T
alyudAmwto otV Y.

I v givor Spog 1 Teooevyi) dAndwy, moémel vt
ELVOLL TEOOEVYH TOD BAOV AVOQDTOV Kol YL WEVOV TV
L€V ) uévov tod vod 1) uévov g xadLds.

Tehelan TEOOEVYY ELVAL 1] VOEQN ROl OVYYOSVWC
©adtaxt. ‘O voic mpooevyetal péoa &mo Ty ®apdid,
oV €ival O %€vipo THC Vmdotewe. Anhady 6 hog
avBpowmog amd T0 PABog Tov %Al TO REVTIQO TOVU
TEOOEVYETAL EXTTANQWVOVTAS THV TEAOXRANON TOD
Oeot: «Ayamnoeis Kvpiov tov Oeov oov €& 6Ans g
Yuyiic oov xal €€ GAnc tne xapdiac ocov xai €& GAnc
¢ ioxvoc oov xal €5 GAnc tng Stavoiag oov xai TOV
wTAnoiov oov ws éavtovy. OAGrANEOC 6 AvOpwITOg
TEOOPEQETAL OTOV OEO.

'V adth TV TEOooeVY) YONOLOTOLETTAL 1| LOVO-
AOYLOoTY eVl «KUpte Inocot XQiLOTE, EAENOOV ue TOV
QUAOTWAOY», TOV UE TV oVVTOUT ETIXANON TNS PonOET
otV OVY®REVTOMWOMN ToD VO %xal 0T0 fUOiona Tod vod
otV ®0EOLd.

Ot aywou TTatépeg, ol Aeyduevor ynmtixol, &md TV
melpo ToVC EypaPay YLt TOV 100 %ol Thv uEBodo
a0 TG TS mEooevyic. “Yrdoyel ula ovihoyn tdv Eoymv
avT®V TOV aylov [atépwy, mov Aéyetal Drhoxaiio.
Ko 1) MEN qrhonaiio eivol yooaxtnolotiry. Mg thv
VOEQU %Ol ®KAEALOKRT TEOOEVYT O TLOTOS EVAVETUL UE
1OV O€6, OeditoL OV Oed, mob elval 8,TL OLOPPETEQD
VITAQYEL OTOV ROOUO, TO VTEQTATO RAAAOC.

"Enteidn vmdoyer 6 nivduvog va yivel ndmora ovyyvon
UETAED NS ®OEOLOXNC TEOOEVYTIC XAl TMV LSOV
TEOTMV OLOAOYLOUOD %L TEOOEVYTC, OTWS ALOKETTAL

oTic avatolnec Bonoxeiec, vouitw &tL mweémel vo
dLevrELviom pepLro InTiuaTo:

1. 7Oy uévov fj novoréyroty vy, 10 «Kvpte Tnoov
XOLOTE, EAENOOV UE TOV GUOOTWAOV, UMD %Ol
%1a0e mpooevyh Thg Exxinoilag, 6mwg 1 Oepuelidddng
Beomapdd0TOC RVOLAKRY TEOOEVYY, TO «[IATEQ NUDV»,
TEEMEL VO ELVOLL VOEQU %Ol ®oodtaxy, dnhady v
Byaiver &md 1O PadiTEQO Elval pag.

2. ‘H amdéntnon 1ot yoapiouatog the ddiareimtov
voeQaC #al ®opdlanfic mpooevyic SEV elvol yua
uag tovg VeB0dEove ®VEiwg THTua neB3dov ral
TEYVIRAG, GAAD THTNUE OUVVTETOLUREVNS ®0.00LdG,
ONAadi) ®0EdLdg ®OV NETOVOET, WOVAEL YLO TLG
anaQTies TNG ®al TamEvOveETaL. XWELS QUTH THY
10Ol ROl nEB0dOC xal TEYVIRT THS TEOOEVYS,
Gmwg N yonowwomroinon the elomvofg xal énmvoig, OV
UTTOQET VoL PEQEL TV AANOLVI TEOTEVYT).

3. ‘H n0pd1oxrih) ®oll VOgQHO TROOEVYH o UToETEL THV
ovupeToyn wog othv Lo the Exxinotiag, oto Muotioud
™G, TV THONON TOV €VTOA®V TOU B0l %Ol THV
DTAROT OF TVEVRATIRO TTaTépa. AV gival dnhadiy nia
ATOWRLOTIXY — 0L TIRY TEOOEYYLOoN T BeoD. Méoa
o™ v ‘ExxAnoia 6 tamewvog ‘Op06d0Eog XoLlotiavog
houpdver Thy Xdot 1ot Oeot rai avth 1| XAplc évepyel
uéoa tov, ue TV 1O Tov PEPaa cuvepyaoia ol
0€hnon, Ty Svtwg dAndivy) Tpooevy.

Tehewdvoviag 010 B€ua thg mpooevyiic 0o NOela
Vo T® OTL 0 oNUeEQVOC GvOpwmocg €xel nat’ EEoyn v
AvAyrn GO THV TQOOEVYN YLO VO UWTOQET VO Uh
amopEo@dtal &mo ToV 0VYYeoVvo fabvTate VALOTIRO
toomo Cofic Eexyvavtac thv Beoeldeld tov, dnhady
™V Oginh notaywyn ®ol 1oV 0eird TEOOELOUS TOV.
Andun, Yo vo WIToEel V& xQATd TNV E0WTEQLRY TOV
Evotnta, tooppomio xal eipvn uEoa otThHv Pofepi
SLooTAOTIRGTNTA, AVIO0QEOTIL %Ol EEWOTEEPELD TOD
ovyye0vou xoouov. 't vor wwoel, £govtag ocuveyn
™V aioBnon 1 Tapovoiag xal mtpovoiog Tol Oeod
otV Lw1 Tov, VO UV «ByY@OVETULy, ATEATICETAL RO
PLdvel TOV ®OOUO MG REVO ROL «UT-VONUL».

Mg v ovveyi énirAnon tod yAvrvtdtov ol &ytov
‘Ovopatoc tot Xprotod Bo aioBdvetalr 1ov XpLoto
otV raedd tov, Ba &mwogevyel THV AQuopTio, B0
®OAMEQYET alloONuaTe &yAamne Yo TOV Oed ROl TOVC
avBpwmovs. O eipnvevel 6 TOL0g xal Ba eipnvevEL ®OL
ToVg & vBpwTove 10D TEQPAAALOVTAS TOV.

Ac nod émtpéyete wion AdeA@ixi) ovufouiyy &mo
™V mtvevpatiny) mtoeddoon 1ot Aytov “Ogovg “Oco
TEQLOUOTEQES (POOES TNV UEQa 1E w600 Ape TV vy
«Kvoie Inoot XoLoté...», T660 TLO ®OVTU 0TOV Ocd
00 elnaote %ol T600 TEQLOGOTEQN XdAQEL %Al dVvaun
00 Aappdvovpe yio va AvripeTORICovpE TIS OLAPOQES
dvoxroAieg ®al TELQUOROVS Ti)S Loilc.
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H EMnviky Emavdoraon Eival f; mo
Mveuparikn Eravaoraon mou "Eyive o1
Kéapo. Eival Ayiaopévn!

Tod kvp-@artn Kévroylov.

cH EnavAaoTaon YIVETOL TIC TEQLOOOTEQES (POPES
&md ndmolec VALrES aitiee, mob eival 1) oxhofLd,
N OT€ENON, 1 XAROTEQUOMN, TU POCAVIOTHOL, T
nepupodvnon. ‘H Asvtepur eival 1 Bedtmta wov
Aatoever 0 émavaotdng %ot YU avTh xUvel TO
aina Tov. Mo T Aevteptd, mTOAMEC QoQEC, ouv TV
ATOYTNOEL O EMAVAOTATNG, OEV TH UeTAYELQICETOL VL0
TVEVUATIXOVS OROTOVGS, AAADL VL0 Vd xa@si ﬂw VAR
Con nwovaya. Kovto othv v | -

CoW EoyeTalL ROl T TVEVUATIXT, r
Lo TLC TEQLOOOTEQES (POQES YL
mvevpatixy) Cwn Bswpodvve ol
avBommor xdmoleg AmohavoELS
OV EVaLL %L ADTEC DALRES, %L O
POIVOVTOL OOV TTVEVULOLTIRES.

“Evac émavoaotdtne Tig
vyoailhirfc émavdotaong vo
modue, 0ewE0VOE YL TVEVUATLRO
xamola mEdyuata moU, OT
aAnbela, OEV NTave TVEVUATIXA.
Av10¢ f1Behe V' AmOoyTHOEL TV
Aevtepld, yio vou ®AveL avTA
oV VOULLE TS EIVALL COOTA %O
Sdtrara yuon ™) Con TV AvOpdITmV
o¢ toVTO TOV %OoUo uovayd,
Shady yer thv VALY Lon Tovg,
W) mTotevovTag TMS VITAQYEL
T(oT” AALO Y1t VO TO EMLOLDEEL O |
avpowmoc. I' aito Aéym madg, YLt
TIC TEQLOOOTEQES EMAVAOTAOELS,
ol aitlec mwov TIg xAvave VO
Eeondoovve otaffrave VALrEC,
®nal ) éhevbepia mov EmdLdEave
NTAVE TEOOQLOUEVN VO IXOVOTTOLNOEL LOVAYD TIG
VARES AVAYHES.

‘H ‘EAM vzt Spoc "Eravaotoon eixe nev yu aitio
ROl TIS VALXES OTEQNOELS AL TN ®AXOTAONON TOT
®OQULOD, OTwe ) ABe Emavdotaon, dAAG, ardvm &’
avTEC TIC aitleg, elye #Al RATOLEC TOV ELvOL KOO
avevuotixés. Kol mvevuatind, ot th yvaoun wov,
aMOwa TvevpaTing, eval 8,TL £yl oyfon uE T
TTVEVULATIXRO U€QOg TOoD &vBpwmov, ueE ™ YPuynq TOV,
Ohadi ut ) Bponoxelia.

‘H oxlafra mov €omowEe tovg “EAAnvec vo
Eeonrwboive rotamdvm oto ToDpxro dEV fitorve povayo
1 0T€EENON %Al 1| ®aromwAONoN TOoV nopuLoD, GAAG,

andvm &’ Gha, To 811 6 TVpavvog NOeAe v YahdOEL
™ tloTn Tovg, UodiCovtdg Tovg Ao T BENOREVTIRA.
¥0€N Tovg, dAlaEomiotiCovtdc Tovg nat opdlovtac i
®noendlovtdce tovg, émeldh OV ApVIOVTAVE T TIOTY
TOUS YLt vo Yivouve umyouetdvol. 't todto miot
nol woteida eiyave yiver Eva nal to 1010 mEdyua,
%ol ) AevTteQLd mol mobovoave OEV ftave povayo 1
AevTeQLO OV ToBoUve GAoL Ol €O VOO TATES, AAADL T
AevteQL Vo UAGEOUVE THV Gytaouévn oty Tovg,
oL 1w avtiv EAmiCave vo. odoovve TH Puyf TOVG.
INati, yv adtovg, »ovid 010 ®oQui, Tov €xeL 160eg
AVAYRES HOL TTOV UE TOOO PAoava YiveTaL 1) OVVTHIENON
1OV, DINOYE KAl 1) YT, TOD eime 6 Xo1oTOC e AEILEL
nsgtooorsgo amo 10 odua, 600 nsgtooorsgo aE&Cer
~ 10 Q0oUY0 &’ avTd.

"Exneivec ol Gmhec Yuyée, mov
Covoave ot Pouvd ®ral OTA
oNuoToTLO, DT VE SLOAYUEVES BLITO
TOVC TATEQADEC TOVC 0TI TIOTN
t00 XQELoTOU, %ol Yvweilove,
W 6Ao mOVL fTOvE AYQAUUWATEG,
®AmoLa Ao T AdyLo Tov, Grme
gival tovta: «Ti O d@edioet
doarye TOV dvBpowmo, av xepdioeL
TOV x00uov 6Ao, xal CnuiwOel
™) Yuyn tovy “H: «Ti & ddoet
avBowmog i wAnowui) Tis Yuxfis
toup» Kal: «H yuyi eivar mio
ToAUTIUN GO TH) TOOQT, OTWS TO
xopul &mwod 10 opeual» ..

I tovTo, %ot T YOOV THC
oxAaPLag, Yiades malinrdoa
OQPAYTNHOVE KOAL XHOEWALOTHHAVE
nOl TAAOVXWONXAVE YO TV
nlotn TOoVg, AYNEOvIoS TN
| VEOTNTA TOVG, %Ol Uy dtvoviog
. onuaocio 0TO %OPUL TOVS RO
| 0¢ toUTM TH mEdoxaLEMN Cw.
Sl Ytodtevuo. OMAXEQO Eival Ol
aylor veoudptupeg, mol Ot BavatwdNrave yuor to
VA GyaB TovTng TS Tofig, AAAL Yo T oAU Tiun
YUy TOVg, OV yvweitave mwg Ot Bu meddvel poll
UgE to rnopui, dAho o Tioel aidvia. Axovyove nol
motevave atedvtayta To Adywo toh XoLoTtod, Tou
eiwe: «M1) pofnOeite éxeivov mob OxOTWHVEL TO OMUC,
xol o OEV UTOQEL VU XAVEL TITOTA TAQATAV®D. AAAL
Vo pofinbeite éxetvov mov umwopel va Bavatwoet kol
TO ODUC ®AL TH YUY,

‘H éhevbepia, mov yu avth Bvowdlovray, dgv fitave
namowo axabdpLotn Bedtnta, GAA fitave 6 TOLog O
XoLotée, mov YU adtov ime 6 dndotolog ITavhoc
«Omov 7o Ilvetua 100 Kvpiov, éxei eivar xai 1
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élevOepia». Ki GALOT A€yel: «ZTabeite OTEQEQ OTNV
EAlevbepia mov odag ydotoe 6 XpLotog, otabeite xal
unv méoete wait oto Euyo tic Sovieiag. Tatl yio TV
EAevbepia odc ndieoe. AAMO TV éAevOeoia unv thv
TOLIQVETE UOVAXL TAV GQPOQUTN YLl TI] RO TUS».

I tovto eival ytoouévn 1 ‘BEAnviny) ‘Eravdotoon,
%L AYLOLOUEVOL Ol TOAEUWLOTESC TNG, O NHTUVE
ayloopévor 6oot toleunoave pall ue 1ov Kwvotaviivo
IMaAotoAGyo, LV GO TEAXA0 EENVTOOYTM XOOVLA,
®oto 10 maeowo thg IToAng, roatomdvm otov (0o
010 THg T{OTNS TOVE.

2ty émavaotaon tod Eixool-"Eva, 6mwg »ol
otV mohtopxia thg IToANg, nali ue Tolg Aairovg
mohepovoave TAN00C QOPOPOREUEVOL, RAAOYEQOL,
manddeg ®ol deomoTddES, ®al TEUPOVOUVE UTQOOTH
UE TO OTAVEO OTO YEQL, %l GO mwiow Ttove YiuLle
xhatyovtog 6 Aadg, »’ Eyehve:

I tijg mateidog Thv élevOegia, Yo ToV Xorotod
v wiotn Ti)v ayio, Y’ avtd Ta 0Vo moleud, w’
aVTO Vo Coo EmBuud, ®L GV 0EV Td AXOXTNOW®, TU
W O@elel va TNoo;

>t TI6An npeudotnre 6 matpdoyns F'onydorog,
avoiyovtag mEMTOS TO UOQTUVQOASYLO THG
‘Entavaotaonc. ‘O Oavdong Aldxrog moAéunoe ooy
véoc Aewvidag, kol ocovpAloTnxre YL TN TOTN TOV.
O IMoawdv Matpwv Tepuavie, 6 ‘Hoatag Zahdvav, O
Pwydv Twong, 6 Marxagiéooag, 6 @duoc Bhaydapac,
%nL AAAoL TOALOU, TOAEUNOOVE VIO THV AYLOLOUEVN
TaTEida TOVG.

211 TouwoATod XAELOTAROAVE OTH QUACKY XOTO
v ‘Emavdotoaon ol deomotddeg 10D Mooud, »’ ol
nepLoodTeQoL mebdvave e dpdotayta pagtvpla. To
d1o xat ot IIOAN, pUAaX®WOAKAVE KO ROEUAOTNRAVE
moAAol deomotddec.

Mopaxdto PAtw Ayo AMoyua 6o 1O NUueQOASYLO TOT
avtvavayov F'ewpyiov Zaytovon:

«ITapaoxevn, 25 Aexeufoiov. Eooti T@®V
T'evebAiwv 100 Kvpiov xal Oeod xal XwTHoog
nuav Inoot Xototod. Apayuévor eic Ntapdilo
ué fovyov &€oa thHC TOQUOVVTAVOS, TANY UE
xrovia. Avtny thy Nuéoa, Sil TO yapuoovvov
Thi¢ £00TH|S, TO TOWI, VYD VOVTAS THYV onuaiay
uac, éooixOn xai uio xavovid, xobwc xai dia
ta EAAnvixa €66 Goayuéva 1o avto Empagav.

Kvotaxn, 15 Avyovotov. ‘Eopth Tti¢
Oceotoxov. E&EnueodOnuev é&oayuévol.
Yyooauev T onuaioas xal éopiSauev xal
Gmo uiav xavoviav St TO XAQUOOUVVOV TiC
NUEQ LS.

‘O vavapyos Kovvrovpudtg Exave 1) mpooevyi Tov,
ooy ToVg Tahlovg, vou Tov fondfoel M ITavayio oth
vavpayio g « " EAANg», L 6rov dAhoD TOV ®aholoe

TO Y0€0c TOV. TO 1dL0 ndvave %ol xdvovve Aot ol
“EAAveS 0T0 TOAEUO.

Kato v xataotpoeph the Munpdic Aotag, modTol
ol dvbpwmor T Bponoxelog TAnowoave ue T Loh
TOUS TO XOLVOVQYLO YOQEATOL OTOV OYTEO TS mloTNg
nog. ‘O untpomolritng the Zuvpvng XpvodoTOUOC
roeudotnxe, 6 deomdine TV Kudwvidv Tonydorog
0aptnre Coviavog, 6 Mooyovnoimv Aupedoiog
Bavatwbnre domhayva, ®L GAol ol wamddeg »” ot
n0oAOyeQOL TEQdoaVE BTO TO omaol.

Ot T'epuavol »’ ol Ttalol Bavatdoave ®L DTOL TOVG
QOLOOPOREUEVOUS TMV YWOLMYV, YLOL VO UMV BLItoueivouy
noQamion &mo Tove dAloug Beoudyove.

Noa! ITiom =l Hotpida eival v péc Evo modyuo.
Ki 8mwg mohend 10 Eva, molend noil v dAAO, %L OC
unv Eeyelétal.

‘H udvvo pac 1 mvevpatiry eivorl 7 ‘Op0380En
"ExxAnoio pog, mol motiotnre g ToA %L AYLLOUEVO
atna. Kavévac hadg 8gv &gvoe nol SEv yuver ¢ T
ONUEQT TO aipa Tov YL T o, 800 6 dundc pac. ‘H
"0003680EN oty eival 6 ONoAVEOC 6 ROVUUEVOC %L &
TOAMITLUOG HOLEYaR TG wov Aéyer 6 XQLoToC.

Eivat PYéua 6TL dvirovue oty Avon. AMG unTe
otV AvatoMj, uite otov Boppd, unte »ol otov
Noto avirovue. ‘Eugie, wg “EAAnvee, dvirovue E00m.
I[Tavw dnAady o 10 Boomopo ®al uéoa mg Exel Thv
Toamelovvta ®al xdtw othv Suopeny Kimpov
®OL TAAL TAVD 0TO YOAATLo Aiyalo %ol 0TOog)
aoLoTEQX Yo THV ABMva »al Topamépa i¢ ™) Bopewo
“Hrmelpo »al wdAL tiow ot G@pdxn »al otov "Efeo
nal Eexovpaon mo 010 Aifaii, oth Zuvpvny, oThV
“Tupoo »atl othv Tévedo.
Kvo-®otng Kovroylov
A L6TL 6 XELOTOC €ivol omTHOOS, GAAL OtV elval
0000TOWTNEOC. AEV 100TEOWVEL TOVC AVOQWDITOVC,
0tV icomedwvel thv élevbepia oD dvBpowmov. 'H
élevBepia 1oV &vOpdmOV eival §®0 ToD Oeod. AANL
adTh) 7 éAevOepia elvol xol TTHON TEOC T TAV® KoLl
TTOON TEOS TU RATW.
Aoyp. Aavinh Agpdxng
‘Tegog Naog Evayyehiotorag, Iletoardg
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Ev Aperaic EkAaptrovreg Kai Miote OpOf
[OpBpog g Ayiag kai MeyéAng Tping]
Ipaget 0 Datne Muyanl, iatpos.

«Tov Nvugiov aderpol ayamijoouev, Tas Aauxddos
EQUTHV eVTQEMITOUEY, €V GQETALG EXAdUmOVTES
xal wiotel 0001, iva dg ai godévipot, 1ot Kvgiov

mwaeOcvoL, Eroluol EioELOouUEY, OVY aVTH Eig TOVS

yauovs.»
1T i
e ¢ Tb avaldylo gtval to
uéyao Oidaoxraheio

e [liotedg poc Ot

VUvoypdpolr—OEowv T

£oya doRIUATTNHAY OTOV

¥OOVO %ol HOTAELDOM KAV

OtV EXXANOLONOY XY RO

doyuatiny) ovveldnon

00 ‘'OpB0dGE0V TANE®-

uotoc—noav &voommot

' DeoadTIOoTOL, BVOQWTTOL

t0l Oo?.

’Eueic ol édmaidevrtol
nAlL EVTEADS BOYAQLOL
othv Coy v mvevpa-
Tx1, Poloxovue ueya-
AN mopnyoQLl  ral
AvVATaVoN 0Tl VONUATO THS EXXANOLOOTIXAG WO
vuvohoyiac. “Omora dwopion ®al VoL EXEL ROVELS TAVMD
ot Oéuata Blov xal IMioteme, eival PéRatov, GtL O
Poel dmavinoelg dopalels xal VeVOVVES p€oa OTHV
Beohoyla TV AATOEVTIXMDY Lo VUVOV.

210 AVOAOYLO CVVOVTMVTOL OLAYQOVIXME Ol ddoxaAOL
Mg Popalirng éxxinolaotiniic wovoxric, ug tovg
€00.0TEC THG dORTWNYOV ®ABe E€moyNg. ZuvavidVTaL
1O OL PWTLOUEVOL DUVOYQA@OL AWV TAV oYMV,
ddoraiol ayomvevuatirol, ug wdbe YPuyxy thoa
®OoMC Avnovylog, ot wo ovvavInom uetdyyiong Oclog
Zo@iag ot woe ovvavtnom 0eodidan TS YVOUOOGTNONC
npoimobécewy omwtneiog.

210 dvaAidylo moplotavial, o€ ®abe Ppaiuwdia,
[Matépeg »nal f)uvoygdcpm nwali. ‘O Aéyoc tdv Aylmv
nog [Matéowv, 6 Eounvevtindg tdv Foapdv, yivetal
ArOUO TLO TEOOLTOG OTOVS TLOTOVG, UE TV YOUQida
TOV IEQDV 1Og f)uvoygdcpwv

Mapddetypa, 6 Towmntig 100 GpBoov Thg Aylag ®al
Meydine Toltng & €vav dmd T0Vg Vuvoug tov Ogv
nAVEL TimoTe GALO, BTO TO VO TEOCPEQEL AAXWVIRAC,
0N VIO TIC UEQES WaLC TIC TTOVNEES, wovadiric aElag
dudaoxraiia Tod Ayiov Twdvvouv 100 XQuoootduov.

“Eleye 0 Xpvooponumv Twdvvng «Ovdev dpelog
Biov xabapov, Soyudtwv Stepbaguévwvs. 3t timote

OtV M@elel TOV dvBpowmo 1) évépetn Con, oV To
déyuatd tov eivor diepbapouéva. Edv, dnhadn, 1
ni{oTN TOV €ivol vOOEVUEVY.

Kot 6 tuvoypdgoc the Aytag xat Meyding Toltng
Yvouodotel uehwdindg: «Tov Nvugiov adelgol
Gyamnomuey, Toc AQUITAdos EQUTMV EVTOETIOMUEY,
&v Gpetaic éxAdumovtes xal mwioter 0007, iva w¢ ai
@ooviuot, Tot Kvpiov mapbévor, Etowuot eioéAbmuey,
oVV VT €ig TOVS YAUOVS.».

"BEumpdc, adelgol wov, vo dyamnoovue tov Nougio
Xp1oT0 %ol Vo ovyvpioouvue Tig Aaumades nog. Iog,
Suwg, v del€ovue v aydann uag otov Nuuglo
XpLoTtd; ®ol T AAUTAdES WOS, TIC YPUYES WOC, TAC
Vo Tig Taxtomojoovue; «Ev agetais éxAdumovres
xal wiotel 6007))». Aoumoron®dVTAS GO BQETES KAl
wiotn &vobevn!

@@@{*m

oYLo0V Ot dyoLot TOAEUOL, OTTOV OEV UE dnvoy

novyiov nuéoa xnol viyta. Ayolor moignol!
Mrte doav va novydow. Emiong »ol &ym ue uoviov
eic avtove “EE dpoag nabnuevog eic mpoogvyv oV
voUv gV Eovyy@eovy vo Py amo v ®aedioy. Amo
TO 0MUa Lov 0 e tag ETpeye povoic. EZUhov VT,
[Tévog »nat daxrpua. Nnoteior drpa ©ot OAOVURTLOS
ayovmvior xol Emrélove natémeoa. Oha £1n dnTh ®A0e
vuxto paptiptov. “"Egevyay ol dalinoves xot Epavalov.
Mag Exape! Mag Exarpe! “Omov Etvye wiov viyta... o
TOVC ROVOE %Al O TANCTOV Lov GdeAPAS Eeviouevog,
motoL ooy avTol oL Epadvaloy.

Kat 6pmg thv tehevtaiay Huéoay, tov Bo tovg diwnev
0 XL0T0g, £YM TAEOV OLEAOYLLOUNYV BLITEYVOOUEVOS OTL,
QoD TO OMUO LOV ETTECE TELEIWS VEXQOV ROl T TAOM
wov évepyotv oc &v telela Vyela, ol dailuoveg eival
ol vixntal. AVTol ug Exapayv doealds ®ol Evirnooy
®not Oyl €yd. Emitélovg, nabhg éxabnuny vexpog,
TANYOUEVOGS, Ameyvoouévogs, aiobdvouat 6tL nvoiydn
f 0Vpa ol MAOe ndmoloc, AWV OtV E0Tdgny Vi
i0®m, alho Eleyo TV evynyv. Kol aipvne aiocBdvouat
0Tl %At uov ®Amolog ue €0ebiter mpog Ndoviy. Kai
otpépoual 1ol PAEmm Tov daliova, Erme eival xaoidng
TANYOUEVN N ®EPAAT TOV, Vo Bowudel Kot dounoa
Onowwddc vir 1oV mbow. Kal, Smwe tov Emaoa, eiye
TolYes ToD yoilpov, xal £ywvev dgavioc. Eic 6 thv
ANV Lov ug Aenoe Ty alotnoy TdV TLMY TOV %ol
™V Podua oty doponoty. Kol émitélovg &’ avthv
™V oTryu v €00ayn O oAenog ®at Erxavoay 6Aa. Kol
A0V elp1vn €ic TV YuyRv. nal drwahhayi) Telelo TV
arabdpTOV TABMV THS COUE®OC...

I'épov Toohg 6 ‘Hovyaotig (+1959)

“Exgoaon Movayxijs Eurelotag, Eémot. 37. ogh, 223
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Ti Znuaivel h Ppdaon, «Aiwvia [ Mvijun»;

Ayiov NikéAaov Betipofirs (Emiokomov Aypidog).

Zé TaAaLTWEET TO 611 dev E€pelc T onuacio avt®dv
TV MEEEWV, TOV ALXOVYES TOAMES POQES ROl O TOLOG
Eheyec Emavm Amo tolg vexpovc. Kol nado rdvelg
oV pwtdc. “Oco xaAivtepa yvmpiler 6 AvOpwmog
™V Gyaio xol oAl ‘Oe06d0EY wiot) pog, 1600 ol
TEQLOO0ATEQO TV Ayamtd.

«Alwvia 1 uviunp onuaiver: Aidvio vo. DTAQYEL 1)
Wvnun Yuow o€va. Axovod. (il o TMS ®ATOLOS OTOV
gmixndelo MOYo Emdvm Amd TOV VEXQO QWVOEE: «Almvia
oov 1) uviun ot ... Yi» IopageveiOnra ot wo téco
AavBaouévn Eounvela Thg miotng wag. Mo uoet ®aTL

Vi Vol aidvio ot vij, 8mov Eha meQvoY PlaoTind.

o0V TTEOOXREXANUEVOL OF
YGpo;

"Ovimg, dev evyouaoTe
OTOV VEXQO £€VTeAdCS
undauvo whodvto, Gtav
ToD €VYOUCOTE VO TOV
UVNUOVEVOUV O aVTOV
TOV %0010, O OTOTOC %Ol
0 oo mAnoualer oto
TéA0C TOV; AN g Toue
TS TO Gvouo ®ATOLOU
uvnuovevetal ot Yij €wg
10 T€h0C TOU YOOVOU—TL
%epdilel a0TOC &’ avTo,
gov M uvniun Tou OTd
ovpavia Eyel EexaoTeT;

To owotd elvar vo i
g¢mBupodue 10 Svoua To0 == T
VEXEOD VO UVNUOVEVETAL ALDVIOL OTNV ALimVIOTN T, OTYV
aitdvia Con xot oto Baotielo 100 Oeod. Todto »al
giva 1O vénua v AMEewv «aimvia oov 1 uvijun».

Mt oo xovyBnxray ol padnteg 10t XpLotod oToV
Adorahd tove Aéyovrtoc «Kupte, xal to dawuovia
vmotdooetal quUiv év T oévouati cov». (Aovr 10:17).
Kai 6 Kvplog tovg dmdvinoe vo uyv yoipovial yu’ adto
AANG: « XaipeTe 8¢ OTL TQ dvouata vumv Eypden év 1ol
ovpavoic» (Aovx 10:20), dnhadiy v yolpovral Emeldy
U OVOUATA TOVE ELVOL YVOOTH #oll T OupodvTal xal
0 wvnuovevovyv 0to Ovpdvio Baoilewo tol gpwtog
%ol T Cofic

v Ayt Toagh ovyva Aéyetal g 1o Ovouato TV
dwaimv Ot givar yoauuéva oto Bpiio TdV Cwvravev,
VD T OVOUATO TOV GUOQTWA®Y B0 ofnoTtolV %ol
00 EexaotoDv. AmO TV Lotopio mepl Toh TAovoiov
®nol 100 Aaldpov PAémovue 6tL 6 KiUguog Aéel to
dvoua 100 Aaldpov ug 10 6Aorda0apd Tov otdua,
ahlAo arwoolwnd to dvoua tod dAdLwov mAovoiov.

‘O Adtapog, onuaiver, dtL uxfre 0to Baoilewo tdv
Ovpavimv, xat Ehafe T aitdvia Toh ®at TV aidvio
uwvium , Evi 0 AuaETWAOS TAOUOLOC EY00E KAl TO
Baoihero xal T Lot xal 1O Svoua.
>th Oginh) EmoTRUN RAULO OO TO GVOUO TOVTICETOL
ue tov dvhpwmo. Zthv Amoxdivyn yodgetal: «Kal
&v éxeivn Ti] NUEQQ EYEVETO OELOUOS UEYAC,.. KAl
GrextavOnoav év 1@ oclou® ovouata avlowmwy
xiirdadec Emtor. (Amoxn 11:13). “Yrd 1OV 0£10Ud TS
viig moémel v rataldpfovue neydAovg mELQOOUOVE,
0T0Vg 6TOloVS Ol EmTA YLALAOEC AVOQDTWY VIERVYP ALV,
ATOoTATNOOV ATO TOV XQELOTO KOl EXAOOV TIC PUYES
tovc. ToDto onuaiver 5TL OEV RATAOTOAPN XAV LAVO TO.
ODdUATA TOVS—aDTO Elva EAEyLoTNS onuaoloc—aAld ol
PYuyegnol T Ovopata. Ta dvouatd tovg otV aimvidTnta
gxundeviotnrav %ol
opfommxroav &mo to Biio
TV CovTavay.
L “Omoloc émbuuet pio
abavoatn wviun oty
aimvidtnta, &émBuuel
eVAYYEAMLRO TTOAYUQL.
"Eav »dmolog émiBuuet
abdvato dSvoua 0Ty
v, 0éler uataddoto
modyua. No Eépelg
011 moAAolL ol Omoiol
 606pvPa nal ywElg Vo
& T0UC TP0oEEOVY TépaoaLY
- 0T ™) Com, dténtnoay
 aBdvato Svoua o’
énelvo tOv ®oouo. Nu
: ! OXEMTECAL TEQL AVTOD,
adehe Melétie, nal 6 Oe0c 00, 00T ATORAAVPEL AUOUAL
moAld. Kal §tav drovoels yu 10 dird pov Bdvato, meg
OTNV TROCEVYN O0V: «Aiwvia Tov 1) uvijun»!
Eipnvn »ai vyeta dmo tov Kopro.

cHn@oosvxh gival O 0EvySvo THC YPuyic, Eval
avayxrn The Yuyis »ot Ogv meémel vou BemoeTtal
ayyapeto. ‘H mpooguyh Yy v dx0VOTET A0 TO OO
TEETEL VO YIVETAL UE TATEIVDON, UE ovvaloOnon fadia
TS GO TWASTNTAC nag, ®ol v etval xapdaxy. Bav
dev elva napdromn, Stv dpehel. ‘O Oedc dnovel TAVTOTE
TV TEOCEVYY] TOU AVOQMTOV OV ELVOLL TVEVIOLTLXAL
avepaouévoc.

“Ayrog Iatorog 6 Ayropeitng
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«O Emragiog»

Tod matpos Kovoravrivov Xtpoarnydmoviov: adToTELES
amdéonmaoua aro 10 Piflio «To XZravpodpour tiic Kapoidg
Lovy 100 marpos Kovoravrivov Xrpatnyomovlov, cel. 41-48,
gkoooeis «Pilokaliarn, Mdiog 2002.

Tb [TGoya Exelvn ™) xoovitr HoBe &pyd. To yeMdSvia
elgav f{0n doyloer viu xtiCouvv Tic pmAtéc tove. Ta
YeMOSVIO NTay TaVTOTE EVal PETEO YOOVIRG' BV EpTOovay
moiv 10 [ldoya, 1o1e eiyaue rvaloxagidtiro Idoya,
av &y, 10 IMdoya Aoy xewovidtno. Kovele pépaia
eV umoel vou yvweitel yiott to xeAdSvia €0yovTol
wamora otrywy. Elvai, Sumg, otyovpo 8ti 6 TIMGotne »al
Anuovpydc Tovc Edmoe udL cogio ToL elval GOXETH
Yo VO XA TOELDOEL TIC RIVHOELS TOVG.

‘O Mdopwog 6 Zefvrtag dev évilagpepdtay PBéPara
1600 Y T XeAOSVIO BALOD HTOV OTOaUUEVA

- “Omo10g #AVEL TO TTLO OTOVOATA TOAYUOTA. Y WL VO
TOV PAETEL ®OVEIS, ATAVTOVOE EXETVOC.

Eivol aAi0eia oo avtar ol Eeye Sev NTav mdvta
GoTeETo. AMY TO YwELO £lye ovvnBioet var yehdel. MSvo
0 mama-Avtovng, Eépnuéolog Tot Aylov Nixoidov, Tov
drove ug mpoooyn. Mepixeg popee, udiota, Eleye O
evhoyNUEVOS a0TOC tepac:

- ADT6¢ SEv eivar NAiOoc. Adel dhibeec. ‘O Oedc,
BéPara, yvwpitel mo ®aAd.

IModyuott, uévo 6 Oedg mEEmeL vo. yvaoolle v
et To0 Mdplov. M dpeth oV pwAldler péoa
OTNV XOEOL0L UEQUMV AVOQMTWV ROl ROVELS OEV TNV
avoyvoitel. Mt dpeth oL £yel daitnom vou el 0Tov
arho aAndeieg, xwoig vo tov 0(EeL. TTpotiudg toTe VoL 08
Bewoenoel 0 AAAOC TEEAD, TaEU VO TOV TOEAAVELS.

"Exeivn, Aoudv, T yo0ovid, 6 MdoLog eiye xoott neyain
vy To raBvotepnuévo Tldoya. To €leye, €EGAAOV,
TAVTOD.

To EVOLapéQovTd TOW.
Onwodnmote, Ouwg,
XAoN*E @ETOC YLO TO
[Taoya mov yoptaldtav
uaydtixa. ‘O Mdprog
8tV frav namola Entantn
TEOOWTLRATNTO  TOV
0o Exave ndmolov v
aoyoAN0et pall tov. AAAO
XWELS VO TO ROATAAGPEL
elxe naver 6ho 1O Nixwotl
va. doyohetta noki Tov.

- Twati Mdpie yotpeoat
v to xabvotepmuévo
[Tdoya;

- Mo émeldy) xevido.
[Toémer vo TeEleEL®OW® TO
®EVINUOL.

Ki 6ha 1o moudwar yUpm
gonayov oto YEMO.

- Tuoéom €yl TO vEvinua
ug 1o Ildoya; owinoe
6 Mavoing 6 navapng,
7OV NTAV YVWOTSC YLl TO
AVTLEXXANOLAOTIRO TOVU
podVNuUaL.

Ao
3 a0t0 O xwEd ToT B PP 0 8 V7 ,
dvm Boordpov, 6 Mdgtog %M@Qé: *
~ N z ~ 21, oF of m
naTETXE uLor B€om dunn AT ALY 7 0 A

Tov. M B€om novadixry.
"Hrav 6 yehwtomoléc 1o
xwELoU. Xweic v T0 B€hel. XmEic vor TO EMIOLDNEL.
“Ohot yehovoov pali Tov xai udvo wov t1ov ERAemay.
1OV elxav Alyo yur xald, Ayo yir xovtd #al Aiyo
Yo TEUTTELA®O, Ao OEV Exave UL OUYREXQLUEVY
¢oyaoia. Alhote nabdpile €vav xfmo, GAloTe
grave To POVIo ®ATOoL0S ®VEAC. Aovieleg Gheg TOD
1odapLod. Ptwyolovoe dev TOV Evolale Gume. “Olot
vehoUoav nalt tov. “Olot tov melpalav. Exegivoc
mote 8tv Ouydtav. IIadvto eiye #al uw dwdvinon
€VTOATENY, YOLOLTWUEVY.

- Mdotg, 00 Tag oRUeQa Yo YPOVLOL;

- ‘O Mdplog 8tV maeL AmAGC VIO YHDVLOL, ELVOL PDVLO,
amavtovoe éxelvoc. Tov pwtotoav:

- Mdote, méoa xodvia TiYeS OYOAETO;

- IInyaivo %66e pépa apod oyxordtm Gmd »dbe
dovield, €heye énetvoc. AAhote TOoD VmEPalav TO
dvorolo EpdTnua:

- TTows¢ gival 6 mo omovdaiog 61O XWELS;

- “Oon oyéon €yelg nal
oV ug v "ExxAnoia, 1ol
Eheye 6 MAQLOG, RaULOL HOL UEYAAN.

Th oyéon, PéPaa, ob elyxe T xévinuo ut to Idoya
™ YVOELlE ToA xaht 6 Mdouoc. TToiv toia xoovia,
OTHV TEQPLPOU TOU EmiTa@iov, ueQrd ArEdoenTa
modu elxov ®dpel, malfovrag, e peyain &xon
10D émitagiov. Elxe otevoywon0el moly L 6 mama-
Avtdvne. T 0° dydpale ratvovpylo émitdgro; Ta
#0080 10D vaod frav petonuéva. Méiic #ol ®dAvmToy
Tic fpaowreg dvdyrec. 210 téAoc TO Eemépaoe. Agv
melpdlel, w oot TO xodvo NTov. Ot kGAvTTE NE
AoVAOUS L TO ®auuévo uépoc. Kaveig dgv 0o 10 PAeme.
‘O Mdaoplog, 6ume, To TOVLOoE:

- AtV umopel v elvol TEUmTLOC O EmITAgLoc. AQreTi
6oa &xavayv ol €fpaiol 0to XL0TO.

“Empeme A tL var yivel. Xonfuato dev elye. AL €le
yéota. Kamote dovheve 010 [Tépa, mAdL 0” Evay teyvity
®eEVINUATOV. O Tpoomabotoe. 't 10 XpLoto Ba 1O
gnave. AEV LtoQoDUe ®L EUETS VO LOLQTVUQOTUE YLOL TO
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Xo1016; Ot £lxe ®6mo avTh) totopia. “Yrohdyile tola
yo6via. “Empeme vir yivel téhetoc. 'Emitdiprog O fTay.
Mepant yoeralotav. Aydann xal Zefvtoc ue HeQaxL.

I'oa "Exelvov 6umg Ba to “xave. Tola yodvia. Agv
nelpd.lel. "Exelvoc giye natéPel Toelc néoec otov Adm.
T etval Tola yoévia Sovhetdic Yo T Xototd; X 6An )
Con nog €xperme va dovievouue yu Avtdv. Tolo xoovia
Aiya RTo.

- Bo& Mdte, mig mder 10 vévinua; Tov pmwtodoav
010 YWELG, XWELS ®al Ol TOLoL Vo Yvweitouy Yo ToLo
#évinua NTav 6 Adyoc.

- Qo ratahdpelg TS TAeL AV XEVTINOELC 0TV RaEOLA,
010 VOU %0l 010 oduUo cov 10 XELoTo, draviovoe O
Madaoproc.

- [1oe B Tov »evinom;

- Tu elpon &yod; Bundnoto; Ty utg pwtag; No mac o
ROVEVO TTVEVUOLTIXO VO OETS KOl TO REVTNTO TO TETQAUYNAL
TOV ®al B0 xotaddfels TL Evvod, dmavtotoe 6 MdpLoc.

“OLo 10 YOO YEAODOE UE TO HVOTHOLO AVTO REVINUCL.
T toéha NTov mAAL %t adth; Ta madier 0td dodro
0D YWELOT T0 YAevtoDoav ue 10 ®évtnua. Thyv Erabe,
BéPara, uéoa o avth) ™V EEaym ThC paviaoiog, %t N
nvpoa Kovha m I[Mpiptawva. Kevrotoe pia péoa, othv
éTO T AUAC TOD OmLTLOD TG, #ATL TOEPEEDES. MOALS
T TS TV €10V, HOYLOOY VO PuVALOUY.

- To »évinua, to révtnuao. “Eyxel dmo v teéha 100
Madrov.

Elye yiver mohb &vaElompemec 10 var xevidc. “Ohot,
uohig épremav Eva névinua, €pepvayv 0TO vVOU TOVg
10 Mdoro. Kal tdte, Auéomeg, o0& ratétaooav Ot
ovvouotaEia tdv 1oeld®V. Kol toehdg Otv Bor "Oehe
HOVELS VO EIVAL.

Tola yodvia 6 Mdprog detvomdOnoe amo Tig ®0QOTOlES.
Tola xoovia dovheye oninpd. AoxnOnxre. ZEemépaoe TOV
€016 Tov. "Ag yehoDoav Ghot pall tov: dgv tov melpale.
A¥TOc doUAheve HuoTiny £0yaota Yo T0 XQLoTo. YLoL TOV
tago Tov. Ti mo ueydro uropovoe vo xavey, “Otov
e uéoa B méBave, B “PAeme umpootd Tov, o,
010V Tdo tov, 10 XpLotd. Ti B0 Tov Eleye; [1he O
Tov €PAhene; "Empeme v TQOETOWAOTET YL&L TOV TAQPO
Tov. "Empeme voL TOV ®EVINOEL A0 TMEO 0T L1 Tov.
Thv nuéoa 6hotl yehotoav w adtov, rot 10 Boddv
gxeivog, mavm Amo ToV EmtdgLo, Exlalye yiow SAovc.
vioe 6ha. KdBe fehoviar zot ddxpv. Kabe fehovia nal
Evoc 1aqoc. ADTSC 6 EMITAQPLOC NTAV TOAYRATIXGC
EmtagLoc. AoVAenEvog HE danQua, YLt TOV ®G0U0, YL
TIg Ao Tieg Tov.

- [Idg mdeL 10 ®Evimua, Mdote; Pototoay ol gpilot tov.

- Boeyuévo eivat, drovroboe Eneivog, xol T yéha
Tedvtalav 10 YUow XHEO.

Toila yodvia nevrotoe 6 Mdaproc. Ki €ywve odv Tig
wvpo@opee, T Mapio T Maydainvy, T Mapia 10D

Khond, v dAAn Mapta. Kol ®eivoc Mdpuog Aeydtay.
Mupa 8tV eiye vir yivelr pupogdpog. TO #évinua, Spumg,
pétoc B 1O telelmve. Evtuydc xal 1o Idoyo frav
nohoratewvd. Edtuydc #ol 1o yeldSvia noday molv
amo 10 Idaoyo.

"HoOe 1) Meydain ‘ERSoudda. “Oha HTov @wTeWVA.
‘H @volEn oto amoropVgpmwud tne. Ki 6 Mdprog
g€towoc. “Etowwog yior v xataféoer tov Emitdgplo
gnel mob Empeme. Tola yoovio nal 1) Cwn Tov eiye yivel
TAPog Yo TO0 XLotO dovheve. O ®G0UOG TLO TOAY
TOV ®0p010eve. ‘O 10eAde, 6 NAiBLOg, 6 ®ovTtdc. Nad,
avTéc NTav. AMo 8¢V pmopooe Evo xmoLd var Exel
Evav ®auuEvo EmTAPLO® YLl TO YWOELO OOUAEVE. YLl
va. €xovv 10 XQLOTO.

Th Meydin Iopaoxevy 10 mowt 6 MdpLog mthe
TOV émitd@lo othv Thd tov. Kal fyhre o1o dpduo.
AQYLOE VO YVQVAEL YUOM YUQM OTIC TAATETES KOl OTOVG
dpduovg Parhovrtag o «1) Lwh év Tde». TO ywELd
onrdOnre 0td mEdL. TL Teéhal NTOY AL %L ADTH;

- Mdte, T0 Poddv B0 Pyel 0 EMLTAPLOC, TL RAVELS EXET;

- Avoiywm dpdno 010 XLoTd. yiow vo uyv odic €p0el
Ea@vira TO Peaddy ®al dgv tov mpohdpete. o v
ETolnaleote amo twoa. Tdgog B mepdoel &md Om
0 Poddv. ITp€mel V& TEOETOLUAOTEIS YLOL VO TOV
avTEEELC.

H «wn év tdpe», nal tdil ol Eavd. Méyol mov
Eptaoe otV érxrAnolo. Mafjxe 0TO 1€Q0 TV KO OV
AVEYLYVAOROVTO Ol neydlec Qoec. StéOnne nmpootit
OTOV TOTO-AVIOV.

- [Tape atto amo Evav 1oeho xal xald. “Evag tdgoc
Onwg mpémer Y 10 Xp1oto. “Ooo tov €pTiayva 1600
710 TOAL Egxovpalduovy. My mteic 0 navéva g £ym
1oV épTiata. ZTOv Tdgo Tov 6 ®0bévac eival uévog
ureootd 0To XLotd. OUte ol Emavol TV dvOpdTWY,
ueL oUTe ®al 1 ©0Eotdia Tovg Exovv onuaoia. Znuooio
EyeL VoL EVINOELS RATL VIO TO XQLOTO 0T L. Zvyydoa
e TOV TEEAO, Yoovidoa uépa xai og diddoxm. "Eym
0 aypoduuatos Eym 6 HAiBlog, 0 yauévos. Kave wia
TTOOOEVYN YLO UEVAL.

"Exeivo 10 foddv 1) mepLpopd 10U Emitagiov £yive
ue haumpdtra. O xowvoveyLog EmttdpLog pdavtale
ug ueyohompémera. O mwato AVIMOVIOC ®OTO TH)
dLdpxeLa THg TeQLPOEBLS, EVImoe TOAMAES OoES EVWOIL
avErpEOoTn Vo TOV meLTVAiyet. ‘O EmitdgpLoc eiye
TAVW TOV AoVA0VdLoL. MO ToTE AoVA0UdLL OEV UiQLoay
1600 WEAIN, TOCO 0VEAVLA. ZTO TELOS THS TOUTHS %L
6 Mdouog, 6 pwpo@dpog, 6 Zepvtdg.

- Mdote, TL ®eVTAg

- OU, tdpa o tehelmwoe, 1O THEe TO ®EVINUA O
Xpuotdg 010V Tdgpo Tov. Myv T pwtdc. Kdve nopia
TEOOEVYT ®OL YLoL LEVQL TOV TOELS. Kdve pua mopooevyi
YLO VO (OVUE RAATN 0T «EV TAQPO».
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O 0Oed¢ EykaraAeitel TOv AvOpwITO;...
Eivai Auvard AUTo;

Ayiov Zilovavod tod Abwvitn.

cH 000¢ T00 XQELOTLOVOD OF YEVIXEC YQUUUES
givol Tétolag Aoyiic Sty édoyxh 6 dvOommog
mpooeAnVeTaL ATO TO OO ug ™ dwEed THS YAENG,
%L Gtav Exel mo TEooeArVoBEl, T6Te Ay ICeL norE
nepiodocg doxpnaoiog. Aoxudletalr n élevbepia ToD
avlpwmTov %ol M EUTLOTOOUVY TOV 0TO Od, %ol
donndletal «onined».

v 6oy ol aitnoelg mEOg TO Bed, ULKEES %Ol
ueydieg, axoun xal ol TAQAXANOELS TOV UOALS
gnpodlovial, ExmAnowvovial cvvibms ug Yo Yoo
%®olL DoVUaoTO TEOTO Ao TO Od.

“Otav duwe ELBeL ) meplodoc Thic doxuaoiog, tote
Gha aALGLovy ol odv vou ®Aelvetal 0 0VEAVOS ROl
va. yivetal #ov@og o’ GAec Tic OeNoELS.

I 10 Bepuo Xptotavo 6ha ot Lot Tov yivovtol
dvoroha. ‘H ovumeprpopd TV dvOodmmwy dmévavti
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JUSTICE DELAYED IS JUSTICE
DENIED: OUR ORTHODOX
BROTHER ON DEATH RoOw.

JUDICIAL WARFARE. FRANK ATWOOD AND
THE VICKI LYNN HOSKINSON STORY

By the friends and supporters of Anthony (Frank) Atwood, see https://
Justiceforfrankatwood.com/.

he sudden disappearance and subsequent murder of

8 year old Vicki Lynn Hoskinson in 1984 stimulated
intense hysteria in Tucson, Arizona, and Frank ]. Atwood,
a drug addled parolee from out of state, spotted near the
scene of the crime, was a prosecutor’s dream. Presumed guilty
before the trial even began and persecuted in the media, the
1987 trial and sentencing were mere formalities in sending
Frank to prison.

Once on death row Anthony began helping his attorney
to prepare his Arizona Supreme Court appeal. As bad as the
trial court proceedings went, the appellate litigation also
concluded in disaster. The hoped-for objective review was
an exercise in madness;
the court even managed
to convict Anthony on a
charge never brought be-
fore the state court.

Next came the post-
conviction relief (PCR)
proceedings where evi-
dence not previously
discovered and presented
could be raised in the trial court. Things looked hopeful
but went terribly wrong. Anthony’s PCR attorney learned
that government experts had deceived his trial attorney and
things only went downhill from there.

Years rolled by when, in 2003, an engineering expert,
David Hill, began to study the FBI and Pima County
Sheriff’s office photography. What he learned was stag-
gering. The sole alleged link between Anthony and the
victim was a smear of pink bicycle paint on Frank’s car
bumper (police theorizing that the car hit the bike). Mr.
Hill uncovered proof that evidence of this occurrence was
fabricated by authorities and that no other corroborating
evidence existed.

Ultimately, the case went to the 9th Circuit Court of Ap-
peals, but the same sordid judicial absurdity also visited
these proceedings; the appeal denial came in rapid time and
Frank was once again denied justice.

Anthony is currently pursuing an “ineffective assistance
of counsel” claim against his attorneys for not submitting
the U.S. Supreme Court petition on time, losing his final
chance for appeal, and other legal missteps.

Details of the case reside at www.thefrankatwoodstory.gr
and your visit is highly recommended. You can also sign up
for our newsletter with updates on Frank’s case at: www.
justiceforfrankatwood.com. Please read on to find out how
Eastern Orthodoxy changed Frank’s life.

Introduction to Rebirth in Orthodoxy

Frank Jarvis Atwood (now baptized, “Anthony” in the
Orthodox Church) was born on January 29, 1956 in Los
Angeles to an Army General and a socialite from Austria.
By all accounts, he enjoyed an advantageous childhood. He
was raised in the Episcopal Church (serving as an acolyte
and singing in the choir), learned morality, and excelled in
football and baseball leagues. God surely blessed him but,
while attending military school in 1970 and preparing to
attend West Point, Anthony drifted toward drugs and was
suspended. Ashamed and expelled, shortly thereafter he was
kidnapped and sexually assaulted.

Ensuant PTSD went untreated and a struggling-to-cope
teen engaged in criminal and radical countercultural con-
duct. Of course, years of incarceration resulted.

Having departed Episcopalianism, Anthony involved
himself in eastern belief
systems, tarot, and as-
trology; but God never
left him. Whether deal-
ing with minor brushes
with the law, Christian
teachers, and more and
more serious criminal
court experiences, the

: grace of God remained.
Anthony ultlmately abandoned Christ fully, operating a
multi-state drug ring and committing countless robberies.
While Frank was certainly on the wrong side of the law, he
was wrongfully arrested in 1984, convicted and received a
sentence of death in 1987—for a murder he did not commit.
The classic case of “wrong place, wrong time.”

God’s Providence

It took years for Anthony to accept such an unfair course
of events as a blessing from God. He initially sought to
normalize his situation by enrolling in college courses while
working at redeveloping a loving relationship with his par-
ents. (Following God’s example of unconditional love, they
remained loyal to their son.) As God’s Providence stirred
within, Anthony determined to rededicate his life in obedi-
ence to Christ in January of 1998.

His involvement in Western, Protestant Christianity fanned
the flames of desire for God, but over the next decade, Antho-
ny remained spiritually unfulfilled. He continued his school-
work—earning two Associates degrees, a Pre-Law English
Bachelors (at Ohio University), and a Masters in Literature
(from Cal State at Dominquez Hills).
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One day Anthony glanced at a magazine and noticed an
ad for a book on “mystical” Christianity. Protestantism’s
intellectual/scholastic emphasis left Anthony hungry for
something “within,” so he ordered and read the book. He
later contacted the author for more information and was
able to contact one of the book’s protagonists, an Athonite
monk serving in Cyprus as a Bishop. A blossoming relation-
ship unfolded and Anthony learned that God’s allowance of
such secular justice (i.e., wrongful capital murder convic-
tion) was a sign of God’s Providence.

Bishop Athanasios soon invited Anthony to come home
to the One Holy Catholic and Apostolic Church and Frank
was on the road to converting to Eastern Orthodoxy.

In addition to sending books on lives of the saints which
presented an accurate depiction of authentic Greek Ortho-
dox life, the Bishop also sent a number of works by other
theologians—e.g., Metropolitan Hierotheos Vlachos (of
Nafpaktos, Greece), Father John Romanides and Archi-
mandrite Sophrony. These books stimulated much discourse
and introspection.

While his Episcopalian upbringing provided a bit of fa-
miliarity with Greek Orthodoxy (the Symbol of Faith/the
Nicene Creed, praying to the saints, etc.), Anthony still had
to “unlearn” many of Western Protestantism’s falsehoods.

The books lovingly sent by the Bishop infused within him
a wealth of invaluable instruction, but his curiosity com-
pelled him to pose many questions and in return, Anthony
received his first true teachings in Orthodoxy.

Frank learned lessons on what the One, Holy and Apos-
tolic Church, established by the Lord Jesus Christ in the
first century, has always believed... the distinction between
studying the true word of God and how it differs from the
West’s practice of believers simply developing their own
ideas on scriptural meanings.

Eventually it became clear that Anthony was ready for local
spiritual guidance and so he reached out to the Abbot of St.
Anthony’s Monastery in Florence, Arizona; he would soon
receive his teachings personally from Geronda Paisios who
visited him at the prison.

Life in Orthodoxy

The 1988 interaction with Bishop Athanasios led Anthony
to read about the lives of the saints and other Greek Or-
thodox material. Geronda Paisios began visiting every other
week and baptized “Anthony” in 2000.

God’s Providence assisted Anthony in his struggle toward
purification under the guidance of his monastic, spiritual
father and as years passed Anthony penned several books
(see, www.churchfathertheology.com). Most recently an
autobiography of he and his wife was published by a Cypriot
Monastery. It is called “And the Two Shall Become One”
and is available at Amazon.com: https://www.amazon.com/
dp/1985391058/.

Anthony also continued his studies, earning a theology de-
gree from St. Stephen’s Seminary and is currently pursuing a
doctorate in theology. The changes everyone has observed in
Anthony is clear evidence of the glory of God’s Providence.

While obedience under the Abbot underlined the dif-
ference from the Western philosophy where one decides
on one’s own scriptural interpretations, it also highlighted
heretical Protestant concepts like:

1. Baptism as merely a public declaration of belief (as op-
posed to an actual death, burial, and resurrection with the
Lord) or

2. Divine Liturgy being simply a symbolic remembrance
of Christ’s work on the Cross (thus, not the literal partaking
of the Lord’s Body and Blood), or

3. The belief in “eternal security” which teaches the accep-
tance of Jesus provides an everlasting salvation that cannot
be lost (not the ongoing process of salvation).

At times, such drastic differences were disconcerting, how-
ever, to work out his own salvation via obedience to the Ab-
bot became second nature to Anthony. This provided a sense
of purpose and direction, and revealed God’s Providence in
allowing the radical worldly injustice in the courts... Truly,
“Anthony was Home!”

Anthony continues to gratefully accept God’s Providence,
and if God’s will is for him to perish by lethal injection he
will obediently embrace that as well. Given judicial abuses,
flaws by lawyers and other perceived injustices, Anthony’s
spiritual father instructed him to continue his spiritual
struggle.

Because Anthony has run out of legal options, we are
helping him take this struggle to the media. We are reach-
ing out to five important people for assistance who have a
history of dealing with cases like Anthony’s and seek the
corresponding support of Orthodox brethren worldwide:

(a) Rick Halperin: news@smu.edu (SMU law professor)

(b) Lupita Murillo: Imurillo@kvoa.com (KVOA Tucson
journalist)

(c) Jeffrey Toobin: (New Yorker Magazine writer) https://
www.facebook.com/JeffreyToobinAuthor

(d) Maria Menounos (Greek Orthodox television personal-
ity) http://mariamenounos.com/contact-me/

(e) Alan Dershowitz (Attorney, Harvard law professor)
dersh@law.harvard.edu

Please familiarize yourself with the case facts at the above
websites and then contact these individuals to encourage
their involvement (Please copy john@justiceforfrankatwood.
com with all correspondence. He can also be reached directly
at (917) 740-5417).

This would be immensely appreciated.

In the meantime, during this Holy Great Lent and the
forthcoming festive days of Holy Pascha, please keep An-
thony in your prayers. He will be praying for you.
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THEOLOGICAL LESSONS FROM

THE LIFE OF ST. MARY OF EGYPT
By Metropolitan Hierotheos of Nafpaktos, from “Hesychia and
Theology,” edited from length.

In the life of St. Mary of Egypt, the greatness of her personal-
ity is evident, as is the power of God’s grace, which brought
her to new birth through the wretched state she was in. Let
us undertake a brief analysis of ten theological points that
can be identified in the life of St. Mary of Egypt.

1. The Gift of Baptism

St. Mary of Egypt was baptized at an early age, and after
Baptism she sunk into a dissolute life. She herself confessed to
Abba Zosimas: “I am a sinful woman, but I have been walled
about by Holy Baptism.” She sinned as a baptized Christian,
and made the members of Christ into members of fornica-
tion. This gift of Baptism, however, made it possible for her,
through the baptism of repentance, to return to Christ, and
for her members to become members of the Body of Christ.

The Baptism that we receive as infants is called the wash-
ing of regeneration, because through it we are born again
into a new life. By Baptism we are restored to the state that
Adam was in before he sinned. It is a gift of the Church to
enable us to cast off the garments of skin, our corruption
and mortality, and to be lifted up spiritually. St. Athanasios
calls Baptism, a planting for eternal life. St. Basil regards it
as a chariot to heaven, the cause of our acquiring the kingdom,
the gift of adoption.

Baptism is actually the spiritual vaccination that we receive
as infants so that, when we grow up, we can of our own free
will vanquish sin, the devil and death. This does not mean
that we are deprived of the great privilege of freedom, a gift
that God gave us at our creation. Since we do not forfeit our
freedom, we can choose to sin even after Baptism, and still
have the potential to deny God. According to St. Symeon
the New Theologian, Baptism does not take away our free will
or freedom of choice, but gives us the freedom no longer to be
tyrannised by the devil unless we choose to be.

It is good that we receive Baptism at an early age because,
without depriving us of our freedom, it gives us the possibil-
ity, if we so choose, truly to become members of the Body
of Christ.

2. The Grace of Repentance

St. Mary of Egypt’s repentance came about through God’s
grace and the blessing of the Holy Mother of God, and was
expressed with great intensity. She denied the world abso-
lutely, renounced all the wishes of the carnal ‘old man,” and
transformed all the powers of her body and soul. By so doing
she not only activated the grace of Baptism, but also lived the
blessed state of deification.

St. Mary of Egypt lived in an extreme form something that
many of the ascetic fathers of the desert experienced. They

would hear a word, either directly from the presence of God
as revelation, or from the Elders, and then they would go
deep into the desert in order to live this word for the rest
of their lives. Every word of revelation has great energy and
many years of ascetic effort are required to make it a living
reality by God’s grace. This happened in the case of St. Mary
of Egypt. For forty-seven years she struggled to put into prac-
tice the word of revelation that she heard in the Church in
Jerusalem, and to assimilate the experience of grace that she
was granted through the veneration of the Precious Cross and
the voice of the Holy Mother of God. This too came about
by the energy of that word.

We can also discern various expressions of self-accusation
in her speech. She feels ashamed of her deeds; she regards
herself as a snake because of her former life; she calls herself
dissolute, “a sinful woman” and “a woman bare of all virtue.”

Man has free-will, and God Who gave it to him does not
take it away. Nor does He deprive him of the gift of Holy
Baptism. Man therefore has the potential, on account of
passions, death and corruption, but also as a result of attacks
of temptation, to commit sin. The grace of Holy Baptism
does not then abandon him completely, but remains in the
innermost recesses of his heart, hidden by passions and sins.

Repentance comes about by man’s cooperation with the
grace of God. It activates the grace of Holy Baptism, which
is present in the depths of the heart and is hidden by pas-
sions. This is why the service of monastic tonsure, which is
an expression of repentance, is called a second Baptism. Re-
pentance is man’s return from the unnatural state of the loss
of communion with God, to the natural or supernatural state
of progressing from the divine image to the divine likeness.

St. John of the Ladder has some amazing words to show
the great value of repentance: Greater than baptism itself is
the fountain of tears after baptism, even though it is somewhat
audacious to say so. He explains these daring words by saying
that Baptism is the washing away of evils that were in us before,
whereas repentance, the second baptism, washes away sins
committed after baptism.

Repentance is a gift of the Holy Spirit and can be activated
in man because the grace of Holy Baptism and Holy Chris-
mation is within him. St. Nicholas Kavasilas writes that we
receive the grace of Chrismation together with Baptism, but
we perceive its effect later, when we want to live a godly life
and repent of the deeds that we have done. He writes that
for some people the gift of Holy Chrismation manifests itself
later through repentance and a change in their way of life:
Some have subsequently repented and bewailed the sins which
they have committed and live according to right reason, and so
have given proof of the grace that has been infused into their souls.

It follows that St. Mary of Egypt’s repentance and tears were
the action of Holy Chrismation, as was her victory over cor-
ruption and mortality.
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3. The Experience of the Mystery of the Cross

St. Mary of Egypt’s miraculous change of direction came
about when she went into the Church in Jerusalem iz which
the life-giving wood of the Cross was being displayed. When
she had been prevented three or four times from entering
the Church, she finally realized that the reason why she was
prevented from seeing the life-giving wood was the filth of her
deeds. She felt profound repentance and prayed to the Holy
Mother of God to count her worthy to venerate the Precious
Wood of the Cross, and promised that, if this were granted,
she would then change her life. She would never again do
anything to insult her flesh, and would leave the world and
everything in it. Among other things, she prayed, Allow me to
see the wood on which the God you bore in the flesh was crucified,
Who gave His own blood as a ransom for me. Then she besought
the Holy Mother of God, Command, O Sovereign Lady, that
the door to the sacred veneration of the Cross may be opened also
to me, and I offer you to God your Son as a trustworthy guaran-
tor, that I shall never again insult my flesh through shameful
intercourse, but as soon as I have seen the wood of the Cross of
your Son, I shall ar once renounce the world and everything in
it, and will immediately go wherever you, as the guarantor of
my salvation, shall advise and lead me.

After that she entered the Church without hindrance and
reached the sanctuary. She was granted be life-giving sight of
the Cross, beheld the mysteries of God and realized how ready
God was to accept her repentance. Then she threw herself
down and venerated that holy ground. She made a promise
before the Holy Mother of God that she would fulfil the
terms of her pledge. Afterwards, as we have seen, she went
into the desert at the bidding of the Holy Mother of God, to
wage the ascetic struggle for the purification of her passions
and for her sanctification.

We see from this that St. Mary of Egypt venerated the Pre-
cious Cross in a state of spiritual inspiration, and through its
power she lived the mystery of the Cross in her personal life,
by struggling against thoughts and carnal desires. This was
linked with the theoria of uncreated Light. There is a very
close connection between the Cross and the Resurrection. In
patristic theology this is called lving the mystery of the Cross.

4. Sharing in God’s Deifying Energy

St. Mary of Egypts experience of the mystery of Christ’s
Cross and Resurrection was closely connected with her par-
ticipation in the deifying energy of God. We see this vividly
in her whole life: in her unceasing prayer, in the vision she
beheld of uncreated Light and in her experience of continu-
ous communion with God. Thus she attained to the goal of
her existence, which was not to lead a moral life based on
humanistic principles, but to be deified.

In the teaching of the Fathers of the Church we discover the
theological truth that God’s uncreated energy is indivisibly di-
vided into divisions and inseparably separated into separate parts,
and takes various names according to the results it produces.

The saints and angels share in the deifying energy of God. The
energy of God that helps man along his path to deification is
also known by other names, such as purifying energy, which
purifies his heart from passions; illuminating energy, which
illuminates his nous; and deifying energy, which deifies man,
through the vision of the uncreated Light.

According to the teaching of the Church, man was created
by God in His image and after His likeness. The divine image
refers to man’s nous and free will, whereas the divine likeness
refers to his communion with God, his deification. Deifica-
tion is the vision of uncreated Light, which constitutes man’s
communion with God. It follows that man has within him
the necessary powers for this journey to deification and for
fulfilling the purpose of his creation.

Because man fell into sin and put on the garments of skin
(corruption and mortality), a new method was needed to at-
tain this goal. This came about through Christ’s incarnation,
when He voluntarily assumed a body subject to death and
suffering, in order to vanquish death and make it possible for
man too to be victorious over it, through the power of Christ.

According to the teaching of our Church, Christ became
man in order to deify human nature. Since then, by means of
the deified human nature that came about in the hypostasis
of the Word, anyone who partakes of the divine and human
Body of Christ through the Sacraments and Christian asceti-
cism can be deified. According to St. Maximos the Confessor,
man’s deification is very closely linked with Christ’s incarna-
tion. He writes characteristically: He makes man god by grace ro
the same degree as God Himself became man by nature according
to the divine Economy.

However sinful a man may be, whatever state he may be in,
however low he may have fallen, he can partake of the deifying
energy of God, provided he co-operates with the energy of
divine grace. Men participate in deification to many different
degrees. Those who have been purified from the passions share
in deification through their exalted and noetic concentration upon
the divine. Others perfected in virtue by purification through
their divine intelligence and through sacred intercourse with God,
participate according to their proficiency and the degree of their
purification in the same deification as their brethren, and they
commune with them in the God of unity.

5. The Suspension of Bodily Energies

In the life of St. Mary of Egypt we clearly see the effects of
her deification. These include the suspension of her bodily
energies, as demonstrated by the fact that she did not take
nourishment; the transformation of her body so that she
could endure changes in her environment; the ability to cover
long distances in a short space of time; the elevation of her
body above the ground while praying; and walking on water,
as we saw in the summary of her biography in the first part
of the chapter.

Body and soul are linked. When the soul is subjected to
the body, it becomes carnal, but when the body is under the
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influence of a soul that has the gift of the Holy Spirit, the
body is remade accordingly and is hallowed.

In patristic teaching it is clear that the body is reformed in
the course of deification. During theoria all the bodily ener-
gies are suspended, including the instinct for self-preservation,
the digestive process, and all the functions of the fallen body.
We see this in the lives of the Prophets and Apostles, as de-
scribed in the books of the Old and New Testaments.

According to St. Makarios of Egypt, as the body of Christ
was glorified when He climbed Mount Tabor, “so also the
bodies of the saints are glorified and shine like lightning”.
According to St. Symeon the New Theologian, when, through
many labours and ascetic efforts, a man rises above the needs
of the body, “he carries it round with him as a light weight.
It is like a spiritual body, and is neither tired nor hungry nor
thirsty”, and he reaches the point of divine vision. According
to St. Nikitas Stithatos, when someone repents and receives
the gift of the Holy Spirit, serenity, peace and silence enter
his body. Then his body “becomes full of a new power, a
new vigour, a new spiritual strength”. In the Gerontikon we
come across many such examples, such as the occasion when
someone encountered Abba Silouanos “and saw his face and
body radiant like an angel’s, and fell to the ground”.

In the course of man’s regeneration the body is illuminated
by the soul. Just as the removal of God’s grace from the soul
also affects the body, so the soul’s participation in uncreated
grace is transmitted to the body too, because soul and body are
closely interrelated. Someone who has been reborn acquires
an experience of man’s state before the Fall, and also of escha-
tological life, the life of the saints in the Kingdom of God.

6. The Action of Holy Communion

As we see from the life written by St. Sophronios of Jeru-
salem, St. Mary of Egypt partook of the Body and Blood of
Christ after venerating the Precious Cross, and then devoted
herself to a life of total repentance in the desert. Finally she
was counted worthy, after forty-seven years of repentance,
to partake again of the Body and Blood of Christ, and to
depart that same day to God. Asceticism is inseparable from
Holy Communion, from eating and drinking the Body and
Blood of Christ.

It is significant that St. Mary of Egypt reached the place
where Abba Zosimas was waiting for her by walking on the
water of the River Jordan, and left after Holy Communion
in the same manner. Immediately after Holy Communion,
however, she covered in one hour a distance that should have
taken twenty days, and died in the place where she experi-
enced her resurrection and ascension.

The ascetics ascribe great importance to Holy Communion,
because according to Christ’s words, no one can live without
eating His Body and drinking His Blood. (Jn 6:53). Abba Po-
imen says that, just as a deer living in the desert eats many
snakes, is burnt by their poison, and so desires springs of
water, so it is for monks: /n the desert, they are burned by the

poison of the demons and they long for Saturday and Sunday ro
come so that they can go to the springs of water, that is, to the
Body and Blood of the Lord, to be purified from the poison of
the evil one.

Holy Communion, however, does not act on man uncon-
ditionally. Certain conditions must be met if the reception
of the Body and Blood of Christ is to act in a purifying,
illuminating and deifying way, and not punitively. Christ
acts according to a person’s state. Sometimes He purifies
him, sometimes He illuminates, and at other times He dei-
fies. There are, however, circumstances in which He burns
him up.

The gift of the Holy Spirit is also received by other means,
such as through prayer, repentance, obedience and doing
God’s will. According to St. Dionysios the Areopagite, Our
greatest likeness to and union with God is the goal of our hierar-
chy. But divine scripture teaches us that we will only attain this
through the most loving observance of the august commandments
and by the doing of sacred acts.

In the case of St. Mary of Egypt, the action of Holy Com-
munion in the Body and Blood of Christ, with the bless-
ing, protection and assistance of the Holy Mother of God,
remained within St. Mary for forty-seven years. Through her
heroic asceticism and prayer this energy stayed constantly
within her and brought about the deification of her soul and
her body. It kept her in a state of intense spiritual inspiration.
Her penitence, together with the action of the Holy Commu-
nion changed her nous, gave her great inspiration and energy,
and imbued her with intense longing for God. This energy
governed her entire being for forty-seven whole years. We see
this from the fact that towards the end of her life she went
to take Holy Communion walking on the water of the River
Jordan. She was already in a state of deification.

In her case the words of St. John of the Ladder apply abso-
lutely, when he says that he saw impure souls prone to carnal
desires, who, having made their experience of sinful love a
reason for repentance, transferred the same love to the Lord; and,
overcoming all fear, they drove themselves unsparingly towards
the love of God. Divine love transformed her existence, and
again the words of St. John of the Ladder hold true: Blessed
is he who has obtained such love and longing for God as an en-
raptured lover has for his beloved. He who truly loves ever keeps
before his mind’s eye the face of his beloved, and there embraces
it tenderly. Such a man can find no rest from his yearning
even in sleep. In this state, the whole man is commingled in
some way with the love of God.

When St. Mary of Egypt reached the end of her life, she was
possessed by the desire that had been kindled by her profound
experience after God’s revelation and Holy Communion. She
was full of the energy and love of God, and when she partook
again, a second time, of the Body of Christ, she was led into
the uncreated Temple, the Kingdom of God, of which she
had a foretaste in this life.
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7. The Gift of a Blessed End

St. Mary of Egypt’s entire way of life was the fruit of her
communion with Christ, the true Life, and so it was a tri-
umph over death. Her departure from this world was also
worthy of her life. Completely out of sight, alone with Christ
the Bridegroom, she surrendered her soul to Him for love of
Whom she had followed such a hard path. The more some-
one loves, the more he endures and undergoes sacrifices and
labours. All these things are the distinctive characteristics of
love and intense longing for God.

Abba Zosimas obeyed the Saint’s request that he visit her
the following year in the place where he met her the first
time, at the dried-up stream. When the Elder reached there,
he saw the Saint lying dead, with her hands placed as was fit-
ting, and lying in such a way as to look towards the East. While
the Abba was wondering whether St. Mary would want
her body to be buried, he found near her head a message
inscribed by her in the earth. In it she asked Abba Zosimas
to bury her body and told him that she had reached the end
of her life the night before the saving Passion of Christ, after
partaking of the divine and Mystical Supper. Then the Abba,
running to the feet of the Blessed One, washed them with his
tears, not daring to touch any other part.

These are all signs of a holy end. The Saint passed away after
partaking of the Most Pure Mysteries in a state of deification.
She had foreknowledge of her death, gave verbal and written
instructions, arranged the position of her body so as to be
facing east, crossed her hands, and remained in this state for
a whole year, in an incorrupt form, because Abba Zosimas
could recognise her and embrace her feet with tears.

At her burial, apart from Abba Zosimas, there was a lion,
which stood next to her body and licked her feet. St. Soph-
ronios writes that Abba Zosimas saw a large lion standing by
the body of the Saint, licking her feet. At the command of Abba
Zosimas, the lion dug a hole in the ground so that St. Mary
could be buried. Then the Abba covered her body with earth,
weeping and praying, with the lion standing by.

It was a burial full of contrition and silence. God’s grace was
in the dead body of St. Mary, the saintly monk Zosimas was
in a state of deepest contrition, the lion watched silently and
helped significantly with the burial, and the whole creation
revered this event. The grace of God was transmitted through
the nous of the Saint to her body, and from there it extended
to irrational creation as well.

8. The Blessed Figure of Abba Zosimas

In the life of St. Mary of Egypt, Abba Zosimas plays an
important role. He is described by the hymnographer as #he
greatest of Fathers. Of course the central figure is St. Mary, who
by God’s grace healed the whole of her previous life through
her great love for God, and transformed her being. But the one
who discovered her, to whom she revealed her life, who gave
her Holy Communion, and who buried her, is also worthy of
honour. Saints are recognized by saints.

On reading this life we are moved by the personality of Abba
Zosimas. We can discern many qualities and spiritual gifts in
him, such as his zeal and longing, his humility, sensitivity and
tenderness. Only a saint can recognise a saint, and St. Mary
revealed herself and her life only to this holy man.

St. Sophronios writes that Abba Zosimas had waged the
monastic struggle from early childhood. His way of life and
his words were a credit to him, and he had devoted himself to
every kind of asceticism. He was a spiritual Elder, and many
people used to ask him about spiritual matters. He lived a
life of praxis but also of theoria, continuously singing psalms
and studying the sacred Scriptures, and had often been found
worthy of divine visions.

God revealed St. Mary of Egypt to him because he was being
troubled by proud thoughts. First God prompted him to go
to the monastery beside the Jordan, where he found monks
living the hesychastic life in every respect. He saw Elders radi-
ant in praxis and theoria, especially during Great Lent. Later
God revealed St. Mary to him, and he was humbled to see
how exalted her spiritual state was.

When the Abba saw St. Mary in the distance, without real-
izing exactly what he was seeing, he was, as it were, inspired
by delight and overjoyed at the incredible sight, and he started
running in the direction towards which the person he saw was
hastening. Zosimas was running, she was avoiding the encoun-
ter, and they were both running to the same place. The Abba
besought her with tears and cries to stop so that he could see
exactly who it was.

At this first meeting awe and ecstasy of mind took hold of Zo-
simas. He knelt down and asked for a blessing as was customary,
but she too prostrated herself. When he saw St. Mary praying
lifted up above the ground, anguish seized him and he said
‘Lord have mercy’ over and over again to himself as he lay on
the ground. Later he flung himself down and tearfully grasped
her feet. As he listened to the account of how she repented,
Zosimas rushed to make a prostration, but St. Mary would
not let him. When St. Mary left, the Abba knelt down and
venerated the place where her feet had stood, and glorifying and
thanking God, he returned to the monastery.

The Abba spent the whole year until that next meeting in
hesychia, enraptured by what he had seen, and be entreated
God within himself to show him that dear face again. He was
impatient at having to wait so long. Obviously Abba Zosimas
was in an ecstatic state as he awaited his next meeting with
the Saint.

After a year, when he went out to meet St. Mary and she
was late in arriving, Abba Zosimas did not take his eyes off
the desert as he waited to see what he so desired to see. As time
passed the Elder began ro weep, then to sigh, and raising his eyes
to heaven he entreated God not to deprive him of this meet-
ing on account of his sins. When he saw her walking on the
water he was terrified. As the account tells us, he was seized
by astonishment at the extraordinary sight.
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When he had given her Holy Communion and she was
preparing to depart, Abba Zosimas said to her with simplicity:
Would that it were possible to follow you and always see your ven-
erable face. She asked him to bless her, and the Abba rouched
the Saints feet and asked her to pray for the Church, the empire
and for himself. Then, sighing and lamenting, he let her depart.

He looked forward all the following year to seeing the Saint
again, and hastened to reach that extraordinary sight. When he
arrived at the appointed place and did not meet her, he began
to weep once more and besought God to show him Your [i.c.
God’s] inviolate treasure, the angel incarnate. Having found
her dead, he cried for a long time, then he recited the psalms
appropriate to the time and the occasion, and said the funeral
prayers. In the presence of the lion, as we have seen already,
the Elder again washed the Saints feet with his tears, and ear-
nestly entreating her now more than ever to pray for everyone,
he covered her body with earth.

All this clearly reveals the spiritual state of Abba Zosimas,
because nobody can recognise a saint unless he too has God’s
grace. We also see his sensitivity and tenderness of spirit.
Through this revelation God cured his proud thoughts and
he was humbled before the superiority of St. Mary, the for-
mer harlot.

9. Overcoming the Division between the Sexes

As we read the life of St. Mary of Egypt, we see the spiritual
relationship and communication between three persons: St.
Mary, who had formerly been a dissolute woman but at-
tained deification; Abba Zosimas, the saintly hieromonk; and
Patriarch Sophronios of Jerusalem, who described St. Mary’s
life with such love. We also observe the spiritual encounter
between Abba Zosimas and St. Mary. Thus we become aware
of the spiritual phenomenon whereby gender is transcended
through deification [zheosis].

St. Mary of Egypt actually demonstrated an astonishing
manliness in her ascetic life. She practiced asceticism beyond
the limits not only of female nature, but of human nature
in general, and became like an angel in human form. Carnal
lusts were transformed by the intensity of longing for God
and wholly dedicated to Him. Because she was living in a
state of deification, although her body was naked she was
not ashamed. She had attained to the condition of Eve in
Paradise before the Fall.

Nevertheless, she was not bold when she met Abba Zosi-
mas. Since the Abba wanted to see her face, she asked him
to throw her a rag from his clothing, so that she could cover
her natural frailty and thus receive his blessing. Her actual
words to him were, / am a woman and naked, as you see, and
the shame of my body is uncovered. But if you really want to give
a sinful woman your blessing, throw me the rag you are wearing,
that I may use it to conceal my female frailty, and turn towards

you to be blessed.

Abba Zosimas immediately discerned God’s grace dwelling
within the Saint. Her face was radiant and she was lifted above

the ground while she was praying. He responded swiftly (lest

he forfeit her blessing) to the Saint’s request that he throw her

at least a rag. Having taken off his ancient and torn garment,

he threw it to her, standing with his back towards her. Once

St. Mary had put on the garment and covered #hose parts of
her body that particularly needed to be covered, she turned and

spoke to him.

By the power of Christ, both of them had transcended the
‘divisions’ and were living as persons. Their experience re-
flected in some respects the life of Adam and Eve in Paradise,
but, because they were still subject to corruption and mortal-
ity, they behaved soberly, modestly, and without boldness.

St. Maximos the Confessor speaks in his works about five
divisions: between uncreated and created, between that which
is perceived by the nous and that perceived by the senses,
between heaven and earth, between Paradise and the inhab-
ited world, and between male and female. Overcoming these
divisions was possible for human nature, because it was re-
lated to the extremities of each division. It was linked to the
earth by the body, to perceptible objects by the senses, to the
spiritual world by the soul, and to the uncreated energy of
God by the nous.

Man would gradually have made his way upwards, starting
by overcoming the division between male and female. This
would have come about through the dispassionate relation-
ship between the two sexes. Subsequently, by means of a holy
and virtuous life, he would have transcended the division
between Paradise and the world. Through living like an angel
he would have transcended the division between heaven and
earth. By achieving equality with the angels in his manner
of knowing he would have overcome the division between
the world perceived by the senses and that perceived by the
nous, and through love he would have been united with
God and have overcome the division between created and
uncreated nature.

In the power of Christ and by his own struggle to com-
mune with God in the Person of Jesus Christ, man can now
transcend these divisions. We can see this in the relationship
between St. Mary of Egypt and Abba Zosimas. Both of them
were in communion with Christ to differing degrees. Both
were deified, and so had overcome the division between male
and female, and they behaved as brother and sister in Christ.
However, since they had not yet discarded the garments of
skin—bodily corruption and mortality—and were afraid of
being too bold, they behaved with mutual respect.

10. The Coexistence of Sacramental and
Spiritual Priesthood

There is another interesting point to be stressed in the life
of St. Mary of Egypt. Both St. Sophronios, as a holy Bishop,
and Abba Zosimas, as a saintly hieromonk, greatly revered
St. Mary, who had attained deification by grace and had be-
come a true sanctuary of divine grace. The blessed sacramental
priesthood respected the spiritual priesthood, and the spiritual
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priesthood of St. Mary revered the sacramental priesthood
of Abba Zosimas.

The sacramental priesthood is a ministry that serves the
faithful who are in the created temple and offer their prayers
through created worship, in order that they may one day
enter the uncreated Temple and pray in uncreated worship.
The spiritual priesthood, however, ministers in the uncreated
Temple and prays through noetic and uncreated worship.

Both Abba Zosimas and St. Mary of Egypt were such priests
of divine grace, as was also St. Sophronios of Jerusalem, who
wrote this life in contrition of spirit. St. Mary had absolute
reverence for the priesthood of Abba Zosimas and asked
for his prayers, and Abba Zosimas knelt humbly before the
Saint, venerated the place where she had been standing and
sought her prayers.

The life of St. Mary of Egypt is amazing and full of extraor-
dinary acts wrought by God’s grace. The main thing this life
shows is the twofold love of that blessed woman, St. Mary.
There is her former impure love for men, and her hallowed,
spiritual and divine love for God. It is the latter that is more
significant. From her youth up she was completely given over
to carnal desire, and afterwards she acquired intense love for
God and devoted herself wholly to Him. She lived a quiet
and hidden life, because great loves are secret and unutterable,
since there are no words to express them. Anyone who loves
God and is possessed by this sharp and unbearable longing for
God is entirely given over to Him, because he does not want
to share his heart among many loves.

The Church has chosen St. Mary of Egypt as a model of
a life of inspired repentance, spiritual struggle and progress
towards deification. In her, we see how someone can change
from a sinner into a saint through participation in the purify-
ing, illuminating and [glorifying] deifying energy of God. Her
commemoration is celebrated on r* April each year, the day
of her glorious repose. However, because of the importance
of the life she led, the Church has also appointed that her
feast be celebrated on the sth Sunday of Great Lent, the last
Sunday before Holy Week. In this way the Church wishes
to demonstrate the measure and degree of our love for God
and the manner of repentance.

Anyone who reads this life has a vivid sense of what happens
at the end, after the burial of the blessed and hallowed body
of St. Mary of Egypt. St. Sophronios writes: 7hen both of them
departed. The lion went back into the depths of the desert like a
lamb. Zosimas returned, blessing and praising Christ our God.

In accordance with these words, let us too either depart like
sheep into the desert of hesychia and dispassion, casting off
the ferocity of the passions; or else let us go back like Zosimas
to the community of the brethren, blessing and praising God.

With the saintly hymnographer we proclaim:

Thee we have as a pattern of repentance, all-holy Mary;
pray to Christ that this gift may be conferred upon us: to
praise thee in our hymns with faith and love.

CHRIST Is RISEN
A Paschal Epistle By Metropolitan St. Philaret of New York (+1985).

It is the Day of Resurrection, let us be radiant O ye people;
Pascha, the Lord’s Pascha: for from death to life, and earth
to heaven, Christ God hath brought us, as we chant the hymn
of victory.
Trof
hus sings the Holy Church in the words of Saint John
of Damascus during the festal days of Holy Pascha.
The great and holy days of Passion Week, days in which the
Church commemorated the saving work and sufferings of
the incarnate Son of God, which He deigned to take upon
Himself in His incarnation—for the sake of us men and of
our salvation...

All the services of Passion Week, moving and deeply edify-
ing, are devoted to this holy remembrance. In celebrating
these services, the Church as it were, follows step by step
Her Lord and Savior and prayerfully, sorrowfully, and grate-
fully hymns each step, each moment of His redemptive
sufferings in corresponding prayers, liturgical ceremonies,
and performance of the mysteries.

But Passion Week has ended! Once, in our Homeland,
Archbishop Innocent of Kherson, one of the splendid
preachers of which there were many in Russia, in his in-
spired sermon on the day of Great Friday, the day of the
sufferings on the Cross and the death of Christ the Savior,
exclaimed: Again Golgotha and the Cross! Again the Tomb
and the Winding-sheet. But behold, we see that the Tomb
is empty and the Winding-sheet no longer covers anyone.
Christ is Risen—and taking the place of grief and sadness
has come that joy that the Risen One Himself predicted to
His disciples, And ye now therefore have sorrow: but I will
see you again, and your heart shall rejoice, and your joy no
man taketh from you. (Jn 16:22).

This joy is the joy in the Risen Lord. He rose from the
grave as the victor over Hades and death—everything is
flooded by the blinding light of His glorious Resurrection,
and the joy about which He predicted to his disciples
has now become the inheritance of all faithful children
of His Church. Christ’s Church renews this joy of the
Resurrection every year in the joyful days of Pascha. And
the faithful children of the Church hear her good tidings,
rejoice and celebrate. But not in vain do we read in the
Holy Gospel the words of the Savior, Fear not, little flock.
(Lk 12:32).

In our time, a terrible time, a time of such a falling away
from all principles of faith and morality that we see now, the
number of true believers is truly a little flock compared with
that majority of mankind that has in fact lost the true faith
and trampled on all the principles of Christian morality.

Seeing what people, who have forgotten completely about
Christian purity, modesty, and chastity, permit themselves,
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and not only permit themselves, but even maintain that all
the vileness and filth with which life is now filled is some-
thing legitimate, moral, and deserving of approval. Seeing
this, the word of Sacred Scripture that tells how man has
joined the dumb beasts and become like unto them comes
involuntarily to mind. And not only has he become like
them, he has even became worse than them, for beasts do
not know those abominations of which the Apostle said
it is shameful even to speak—Dbut that are now done by the
sons and daughters of man who have lost their shame and
conscience...

But, lest my mouth speak of human things, let us turn to the
joyous feast of the Resurrection. In the Gospel reading that
we heard at the Divine Liturgy on the night of Pascha are
the words, And the light shineth in darkness; and the darkness
comprehended it not (Jn 1:5),... the Divine light shone in the
darkness and the darkness could not grasp or extinguish it.
In the same way, the light of -

Christ’s Resurrection shines
in the world and the dark-
ness of human delusions can
not darken or extinguish it.

The Lord Jesus Christ,
speaking with the Apostles
at the Mystical Supper, told |8
them, In the world ye shall =
have tribulation: but be of
good cheer; I have overcome
the world. (Jn 16:33). He was
still only preparing for His
podvig of redemptive and B
saving sufferings, but in His 8&
divine omniscience He saw & X i
this podvig as already having been accomphshed and as
Victor spoke of it to His disciples, to reassure them. And
in His infinite mercy and goodness, He makes all those
who believe in Him participants in this victory, which is
why the Apostle says: Thanks be to God, which giveth us the
victory through our Lord Jesus Christ. (1 Cor 15:57). And in
the sacred book of the Apocalypse, we read God’s promise,
He that overcometh shall inberit all things; and I will be his
God, and he shall be my son. (Rev 21:7).

Rejoice then, Christian. And do not fall into despondency
on seeing how evil is spreading in the world. Of course, it
is difficult for the Christian soul to see this spread of evil,
filth, falsehood, and malice. Even in his time, our great
righteous one, Saint John of Kronstadt, pointed out that
one of the most difficult trials for a Christian is the triumph
and spreading of evil and falsehood and the impossibility
of stopping it. Yes, there are such periods in life. The Savior
suggested this in the Garden of Gethsemane when He said
to His enemies, who had come to seize Him, #his is your

hour, and the power of darkness. (Lk 22:53). And they took

Him. But their time passed, the power of darkness ended,
the light of Christ’s Resurrection shone forth, and life con-
quered death, Good conquered evil, and Truth conquered
falsehood.

In the joyous days of Pascha, Russian believers often re-
call how the great God-pleaser and wonder-worker, Saint
Seraphim of Sarov, in the course of the whole year, not just
during the Paschal season, met all who came to him with
the joyful greeting, my joy, Christ is Risen!. The great ascetic,
in his vast and laborious spiritual experience, recognized all
the power and dominion of evil in the world. But he also
recognized the triumphant power of the Joyous Resurrec-
tion of Christ, before which evil is powerless. And being
always filled with the radiant, triumphant joy of Pascha,
he shared it with those who came to him with their afflic-
tions and sorrows, transfusing, as it were, this joy into their
dejected and grieving souls.

How beautiful our Or-
thodox Faith is! With what
a bright, unfading light it
illuminates our lives, filled
with sin and vanity! But all
its power and light are in
the Resurrection of Christ.
. If Christ the Savior had not
N risen but had remained in
~, the tomb, life would have
turned into a terrible, evil,
and unbearable nightmare.
But Christ’s resurrection did
~ take place, and the Church
2 summons all its faithful

: " children to rejoice and to
celebrate Christ’s Resurrection. For in it we celebrate the
slaying of death, the destruction of Hades, and the beginning
of a new, eternal life.

Christ is Risen!

Metropolitan Phllaret Pascha 1982

death, where is thy sting? O Hades, where is thy victory?
Christ is risen, and you are overthrown!
Christ is risen, and the demons are fallen!
Christ is risen, and the angels rejoice!
Christ is risen, and life reigns!
Christ is risen, and not one dead remains in a tomb!
For Christ, being raised from the dead, has become the First-
fruits of them that slept.
St. John Chrysostom
Paschal Homily
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HUMILITY & PATIENTENDURANCE

By St. Theodore the Studite, given on the Wednesday of Holy Weck,
Sfrom Catechesis 72: On the Saving Passion; and Teaching on
Humility and Patient Endurance. These Catecheses were given when
St. Theodore and his monks were in exile from Constantinople in the
reign of Michael II (820-829).

¥ Brethren and Fa-
thers, the present
~ day is holy and to be
" venerated, for from this
" day the Lord begins to
. take on himself the suf-
£ & ferings of the Cross for
our sake, in accordance with David’s words: Why did the
nations rage and the peoples imagine vain things? The kings
of the earth rose up and the rulers assembled rogether against
the Lord and against his Christ. [Pss 2:1-2]. They assembled
together to plot an evil plan against the Master.

The deceitful Judas denied him utterly and betrays the
teacher with a deceitful kiss. The Lord of all things is led
away prisoner, stands before the judgement seat, is inter-
rogated and answers; and when He answers—O fearful
reportl—He is struck by a slave and bears it with long-
suffering, saying: If I have spoken evil, give testimony to the
evil; but if well, why do you strike Me? [Jn 18:23]. Then He
is scoffed at, mocked, jeered at, ridiculed, spat at, buffeted,
scourged. He ascends the Cross, and when He has ascended
He prays for His murderers: Father, forgive them their sin,
for they do not know what they do. [Lk 23:33]. Then He is
given gall with vinegar to drink, He is pierced by a lance,
the Immortal is put to death.

These in brief are the Master’s sufferings, and one who
hears them with understanding is not angry, or embittered,
or enraged, or puffed up, or arrogant towards his brother; is
not envious, or filled with vainglory. Rather he is humbled,
crushed, considers himself to be earth and ashes, desires
communion in Christ’s sufferings, is eager to be conformed
to His death, so that he may have a part in the glory of His
resurrection.

But you too take courage, because you have shared and are
sharing in the Master’s sufferings. For you see where you are.
Is it not for the sake of His word and His testimony that
you are in exile and persecution? Have you not previously
experienced prison? Have you not shed your blood under
tortures? Have not some of our brothers died a martyr’s
death? Such then is our boast in the Lord, such our gift.
But since until the end beatitude is not assured because
of the ease of reversal and the impossibility of knowing
what the morrow will bring to birth, stand your ground
unflinching and unmoving in the Lord striving side by side

with one spirit and one soul for the faith of the Gospel, in no

way intimidated by your opponents [Phil 1:27-6], nor giving
offence in anything, but in everything recommending ourselves
as God’s ministers [2 Cor 6:3-4], by obedience, humility,
meekness, long-suffering, great endurance.

For you need endurance in order to do God'’s will and obrain
the promise. For in a little while He who is coming will come
and not delay. [Heb 10:36-37]. But if He will come and not
delay, why do we hate being in afflictions and do not rather
choose to die each day for the Master? For it is written: If’
we have died with Him, we shall also live with Him; if we
endure, we shall also reign with Him; if we disown Him, He
will also disown us; if we are unfaithful, He remains faithful;
He cannot disown Himself. [1 Tim 2:11-13].

How great joy the saints will have when they see the Lord
coming from heaven with the angels of His power [2 Thess
1:7], inviting them with inexpressible joy, crowning them
and becoming their companion for ever and ever? What
anguish will they have who have disobeyed the Gospel and
transgressed His commandments? 7hey will suffer the penalty,
as it is written, of eternal destruction, cut off from His pres-
ence and from the glory of His strength, when He comes to be
glorified in His saints and marvelled at among all who have
believed. [2 Thess 1:9-10].

And so, brethren, as we contemplate and think on these
things, again and again ler us purify ourselves from every
defilement of flesh and spirit, perfecting holiness in the fear
of God [2 Cor 7:1], zealous for what is better, striving for
what is more perfect, hating what is evil, holding fast to what
is good, loving one another with brotherly affection, outdoing
one another in showing honour, not lagging in zeal, being
ardent in spirit, serving the Lord, rejoicing in hope, patient in
affliction, persevering in prayer [Rom. 12:9-12], that by such
sincerity we may worthily celebrate the imminent Pascha,
and be counted worthy to enjoy the eternal blessings in
Christ Jesus our Lord, to whom be glory and might with
the Father and the Holy Spirit, now and for ever, and to
the ages of ages.

Amen.

F or where your treasure is, there your heart will be also. [Lk
12:34]. In order for one to acquire love for spiritual and
heavenly objects, one must reject love for earthly things. In
order to fall in love with the promised land, one must reject
one’s diseased fondness for the land of exile.

St. Ignatii Brianchaninov
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A SHAMEFUL RECOGNITION BY
THE GOA ARCHONS

It is with great sadness that we bring to light a shameful event in
the life of a very visible Orthodox group in America, the Archons of
the Order of Saint Andrew,” via the written words of a conscientious

Orthodox priest.

n Tuesday, January 22, 2019, the day, 46 years ago,

when the SCOTUS legalized abortion, Governor An-
drew Cuomo signed the Reproductive Health Act® into law,
and then celebrated by lighting the World Trade Center’s
spire and three bridges in Albany in pink. (Did the Governor
choose that day, on purpose, to confirm his apparent hatred
of the pre-born baby?)

Governor Cuomo is well known for his outspoken, tenacious
and pro-active advocacy in support of the pro-death philoso-
phy (erroneously called, pro-choice, since the “choice” involves
killing the pre-born child). Apparently, he would rather not
have any pro-life people living in the State. On July 17, 2014,
Governor Cuomo referred to all pro-life citizens as: “extreme
conservatives who are right-to-life ... they have no place in
the state of New York.”

New York currently has an abortion rate double that of the
National average. And with this new diabolical regulation in
place, that number will definitely increase. For it guarantees
that a pre-born child can be killed right up to its day of birth,
and several other anti-human life provisions (Please go to this
Website for more details: heps:/fwww.liveaction.org/news/new-
york-nixes-protections-preborn/?fbclid=IwAR3SYwGerp2 HgAXr
WHnaScgN9Zgo]gidwfTNWhzOKUSVo1FhPEmCnhsbXBs).
In addition, what impact will this ungodly law have upon the
African-American population in New York City, where—at
the present time—over three fourths of the babies aborted
(78%) are of that race; and more African-Americans are being
aborted than are being born?

I must share with you something else regarding Governor
Cuomo that causes my heart great sadness. On October 15,
2017, with much pomp and ceremony, Governor Cuomo was
given the Athenagoras Human Right's Award at the annual
Archon Banquet, in the presence of several Greek Orthodox
Hierarchs and at least one OCA Hierarch.”” On January 29%,
2017, nine months before he received that award, Governor
Cuomo proposed to engrain, within the New York Constitu-
tion, a woman’s “right” to choose abortion without restrictions
(something that is now a reality through the impious docu-
ment that he signed on January 22™, 2019), and here is what
he said back then: “We have fought very hard for the progress
we have made. Great organizations like Planned Parenthood
[which performs more abortions than any other abortion
provider in the USA] have brought us forward step by step,
and we are not going backwards.” 1 pray that someone in

authority will—as a loving father—admonish the Archons for
choosing such a person to whom their “human rights” award
is given, as well as make the Governor return the award, so
that it can be given to someone worthy of it.

Ex-Vice President Joe Biden, who was given that award on
October 15", 2015, should also be asked to return it. While a
member of the U.S. Senate, Mr. Biden always voted against
the right to life of the child in the womb. And with both his
words and actions during his eight years as Vice President, he
continued his radical support of the blasphemous “freedom of
choice” philosophy. How can these two men, who—without
embarrassment or shame, aggressively defend the infanticide
of the innocent child in the womb—be given a human rights
award, my dear Brothers and Sisters in Christ?

What has happened to us? Do we not realize that for every
child that is aborted, as many as 6-10 souls involved—in some
way—with that shedding of innocent blood are in danger of
losing their souls, if they do not sincerely repent and confess
this terrible sin before they depart this temporal life? When
shall we stop ignoring the silent screams of God’s innocent
ones, whose lives are being snuffed out every 34 seconds? How
much longer will we continue to strain out the gnat, but swal-
low the camel (Mt 23:24)? Where are the clergy, steeped in
the Patristic fronema of our Holy Faith, to lead us away from
this politically correct, secular humanistic, hedonistic and
non-Orthodox approach to life—to help us to return, with
heart-originating tears, to our Most Sweet Lord Jesus, Who is
calling each one of us - at this very moment - to repent, for the
Kingdom of the heavens hath drawn near [Mt 4:17]2 Why do
we seem to love fulfilling our desires and being held in high
regards by people in power (even when they actively support
positions that are opposite those of our Church), more than
we love to stand up for God’s Truth and struggle to be in
communion with Christ?

TF

©: The “New York Reproductive Health Act” declares abor-
tion a ‘fundamental right’ in New York State, prohibiting
even basic and widely supported protections, such as parental
consent and limits on government funding of abortion. The
law allows any “health care practitioner” to perform an abor-
tion, enshrines late-term abortion in New York State law,
jeopardizes any agency that does not refer for abortion and
seriously threatens conscience protections for hospitals and
medical professionals. It is noteworthy that the act also allows
medical professionals who are not doctors to perform abor-
tions and has repealed criminal charges for harming unborn
children. Prior to the act’s passage, abortion was illegal after
24 weeks of pregnancy, with very limited exceptions.

: While the GOA Archons have issued a short statement
on their website condemning the act, there has been zero
retraction of the award for either Governor Cuomo nor any
other pro-death politicians who have received it.
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HOLY GREAT LENT IS UPON Us
By St. John of Shanghai.

he doors of repentance are opening,

Great Lent is beginning. Every year
Great Lent is repeated, and each time it
brings us great benefit if we spend it as we
should. It is a preparation for the life to
come and, more immediately, a preparation
for the Bright Resurrection.

Just as a stairway is built into a tall build-
ing in order to enable one, by climbing the
steps, to easily reach the top, so too, the various days in the
year serve as steps for our spiritual ascent.

This is especially true of the days of Great Lent and Holy Pascha.

By means of Great Lent, we cleanse ourselves of the filth of
sin, and at Holy Pascha we experience the blessedness of Christ’s
Kingdom that is to come. In climbing a high mountain, one tries
to eliminate all unnecessary weight. The less a person carries, the
easier it is for him to climb and the higher he is able to climb.
So, too, in order to ascend spiritually, it is necessary first of all
to free oneself from the weight of sin. This weight is lifted from
us through repentance, provided that we banish from ourselves
all enmity and forgive each person whom we consider to be at
fault before us. Once cleansed and forgiven by God, we then
greet the Bright Resurrection of Christ.

And what a priceless gift of God we receive, at the culmina-
tion of our lenten struggle. We already hear about this in the

first hymns of the daily lenten stichera: Our food shall be the
Lamb of God, on the holy and radiant night of His Awakening:
the Victim offered for us, given in communion to the disciples on
the evening of the Mystery. (Aposticha sticheron, Sunday of the
Last Judgment).

Communing of the Body and Blood of the Risen Christ, unto
life eternal—this is the aim of the holy Quadragesima [Forty
Days]. Not only on Pascha do we commune, but during Lent
also. On Pascha those people should commune who have fasted,
confessed and received the Holy Mysteries during Great Lent.
Just before Pascha itself there is little opportunity for a proper
and thorough confession; the priests are very busy and most of
the time occupied with the Passion services. Rather one must
prepare ahead of time.

Each time one receives the Mysteries of Christ, one is united
with Christ Himself; each time it is a soul-saving act. Why,
then, is such significance attached to receiving Holy Commu-
nion on the night of Holy Pascha, and why are we all called
to do so?

Then, especially, we are given to experience the Kingdom
of Christ. Then, especially, we are illumined with the Eternal
Light and strengthened for the spiritual ascent.

This is an irreplaceable gift of Christ, an incomparable good.
Let no one deprive himself of this joy and, instead of receiving
Holy Communion on Pascha night, hasten to eat meat and other
foods. Communing of the Holy Mysteries on that night prepares
us for the banquet in the eternal Kingdom of God.

Amen.




